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International Panorama of Progress 

A wider world for fabrics 

PETROLEUM PRODUCTS 

In many countries, the subtle influences of past traditions and 
customs have been combined with modern materials and design to 
create new trends in fashion . This resurgence-in-textiles on the part 
of European and other nations has broadened their panorama of 
progress, created a wide r world for fabrics through expanded 
production , employment and opportunity. The textile industry is 
just one of many nourished by Caltex quality fuels and lubricants. 
Through the power of petroleu m, Caltex keeps industry and every 
segment of society expanding, aiding the prosperity of today and 
holding forth the promise of an even ' brighter tomorrow to over 
70 countries - partner in progress in Europe, Africa, Asia, Australia 
and New Zealand. 
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... no fury like 

a woman scorned 

Jus! a simple housewife ... yet her wishes are 

of prime importance to us. We know better 

housewife who sets many of the 

standards that Hindustan Lever products 

must measure up to. 

To ensure that these standards are rigidly 

maintained, quality is checked and controlled 

at every stage of manufacture. In this way, we 

are able to supply your home with the quality 

products that you need. 

HINDUSTAN LEVER SERVES THE HOME 
JJLL. 15·X52 



Enemy Sighted • • • 

Here in a modern laboratory, a pathologist probes into 
the secret life of the enemy - a disease germ. There 
in a dark room, a nuclear scientist traces the. 
rapid passage of a radio".active particle. A few 
streets away in a dimly lit chawl, a social 
worker tries to unravel the distressing 
problems of a day labourer. 

The scientist in India today is doing a. vital 
job to promote the physical and social 
health of the Nation. He opens the door 
to a wide• knowledge of the world we live 
i'n. Though many victories have been 
won in the scientific field, there is yet 
much to le;3.rn and much to achieve. 

The·Indian Institute of Science at Bangalore 
stands out as a monument to the founder 

·of the House of Tata, symbolising his 
ideal of philanthropy. The N atiolial 
Metaiiurgical Laboratories at 
J amshedpur. the Cancer Ho.spital, 
the Institute of Social Sciences and 
the Institute of Fundamental Research 
in Bombay,, and the National 
Chemical Laboratory at Poona, 
demonstrate that the tradition 
established by the Founder 
still prevails. 

Research as the handmaid of 
industry is the concept which 
pervades all Tata enterprises. 

Tata contributions .fo our national life include: 

/ 
I 

Steel • Textiles . Electric Power , Chemicals . Locomotives and Engineering 
Soaps, Glycerine and Edible Oils . Hotels . Machine Tools • Raclios • Air" 
conditioning and Refrigeration Equipment , Insurance • Cement • Industrial 

Investment • Social Sciences • Scientific Research 

TATA INDUSTRIES PRIVATE LIMITED 
'l'St.. 5748 
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BOAC streaks ahead in jetliner travel ! 

COMET IV 

pROOF? Yes, indeed. B.O.A.C Btitannias, first jet-

age airliners to fly the Atlantic, are proudly terving 

you today . .. and new Comet jetliners are already 
breaking records on transatlantic training flights in 

preparation for their introduction on the Atlantic 
later this year. Delivery of a fleet of magnificent 

B.O.A.C. 707 jetlintrs is expected next year .•. and 

already earmarked for B.O.A.C. early in the 196o's is 

a fleet of revolutionary new VC-ro jetliners-fastest, 
most powerful on the drawing board today. Thls is 

how B.O.A.C. is thinking and planning and acting ..• 

determined as always to lead the world in air travel 

-today and all the tomorrows to come. 

B·O·A·(WORLD LEADER IN JET TRAVEL 
BRIT I H OVERSEAS AIRWAYS CORPORATION 
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Which would you choose? 
The one who knGws about 'SANFORIZED', of CG!irse! 

BE sure that you; appearance helps you to grasp every 
opportu nity! Always remember to look for the label 
'Sanforized' when you buy cotton cloth or ready-made 
clothes-it's your guarantee that your clothes will 
never shrink out of fit ... even after many, many washings! 

Look for •JANFOR/ZED• 
r.tco rc u 

on the label 

and your clothes will never 
shrink out of fit! 

l soued byCluett,l'cabod y & Co 
lnc., (lncorporated in the U.S.A 
with limited liability) proprie­
tors of the Registered Trade 
mark 'Sanforized' The use 
of the trade mark 'Sanforized' 
is permitted o nly on fabrics that 
meet this Compc::1y·s rigid anti · 
shrinkage requiremerll s. 

For information· 'Sanforized' Service. 95 Marin~ Ddvc, 3om bay 2 



foreign dairy experts say: 

equal to 

the world's 

best 

A well deserved tribute! 

For, Amul is the only butter 

with that something extra-

the rna tchless flavour of perfect 

freshness. Churned in the 

only stainless' steel butter churn 

in India and packed in an 

air conditioned plant, Amul Butter 

is pure, wholesome, nourishing. Make 

Amul Butter a part of your balanced diet. 

Available in 3~ ozs., 7 ozs. and 16 ·ozs. packs. 
Also in 6 ozs. and 1 IIJ. tins for )'our convenience. 

KAIRA DISTRICT CO·OPERATIVE 

MILK PRODUCERS' UNION LTD., 

ANAND (W. RLY.) 

PSKMP-3A (SS 
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The Indian Institute of Publit Opinion was elected at Helsinki 
In August, 1957 to the Association of Public Opinion Research 
Institutes. 

This is the GALLUP FAMILY. It has one member In each 
of fifteen countries. These countries are : The United States, 
The United Kingdom, France, The Netherlands, Australia.. Austria, 
Canada, Denmark, Finland, Italy, Norway, Sweden, West Germany, 
Belgium, and India. 

IT DOES INTERNATIONAL POLLING AND MARKETING 
RESEARCH ON A SCALE MORE THAN TWICE AS LARGE AS 
ANY OTHER GROUP IN THE WORLD, 

THE KNOWLEDGE OF THE GROUP IS PLACED AT YOUR 
DISPOSAL THROUGH THE .INDIAN INSTITUTE OF PUBLIC 
OPINION, AND THE MARKETING RESEARCH CORPORATION 
OF INDIA. 

Have you a market In any of these countries? 
Do you need a reassessment? 
More Important, Do you wish to enter any of these markeu 

for the first time? 

THE INDIAN INSTITUTE OF PUBliC OPINION LTD. 
THE MARKETING RESEARCH CORPORATION OF INDIA LTD. 

14-15 f, CONNAUGHT PLACE, NEW DELHI 
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''The Magazine of 
the Fifties '' • • • 

THis is how one critic described ENCOUNTER, Britain's leading 

monthly review, edited by Stephen Spender and Irving Kristol. 

He added: "It has articles about foreign events and trends, is 

markedly international in outlook, and is well aware of the new 

forces in society today". 

This tribute emphasises, of course, only one of ENCOUNT­

ER's many virtues-its alertness to political and social trends. 

Those whose main interest is literature, art or philosophy will 

find ENCOUNTER equally rewarding. 

ENCOUNTER is particularly alive to Asian affairs and the 

work of Asian writers. Recent issues have contained reports on 

China, Siam and Malaya, stories by Krishna Baldev Vaid and 

Nakashima Ton, and a profile of Jayaprakash Narayan. Details 

of a short story competition for Asian authors, sponsored by 

ENCOUNTER and the International P.E.N., were announced in 

the April-June issue of Quest. 

ENCOUNTER is sold in India by all good booksellers, 

including INTERNATIONAL BooK HousE, 9 Ash Lane, Bombay; 

CENTRAL NEws AGENCY, Delhi; FoREIGN PuBLISHERS AGENCY, 

Grand Hotel Arcade, Calcutta; and HIGGINBOTHAM's, Madras. 

The price per copy is Re. 1/ -; the annual subscripti01.·1 is Rs. 12/-, 

including postage. The U.K. address of ENCOUNTER is 25 

Haymarket, London S.W.l. 
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Unilateral Action 

An Appeal to India and Pakistan 

By c. RAJAGOPALACHARI 

WHEN are a people civilized? What are the essential characteristics of a 

civilized nation? And when can the world which is the larger com­

munity be said to have attained civilization? 
It is true that a certain degree of material comfort is essential for civi­

lization; but civilization does not consist in an ever-increasing degree and 

number of material comforts the pursuit of which is made the object of life. 
Idleness is not civilization. Nor is an unbroken hunt for sensuous enjoyment 

civilization. It leads to a general condition of society that takes it farther 

and farther away from civilization. 

A community is civilized when its members do not feel the need for 

physical protection against one another. This is attained when men and 

women do not covet one another's possessions or the means of happiness 

they command,-when they do not fear one another and therefore do not 

require to be always prepared to defend themselves against the encroach­

ments of fellow citizens. A people carrying weapons for self-defence is not 

a civilized community. The need to be armed proves a state of fear and a 

condition of savagery. Being entirely free from the fear of being attacked 
the members of a civilized community go about unarmed. 

A state of mind free from fear of one another and taking good beh:wiour 
for granted can be brought about only by a general climate in which there 

is no envy or greed and where men and women respect one another and 
treat one another's honour, peace and happiness as inviolable. Everyone in 

such a society works, realising that that is the only way to live. Euucation, 

religion and philosophy must serve to bring about and maintain unbroken 
this prevalence of mutual respect, this climate of honest labour, and this 

freedom from envy and greed. An ever-rising standard of ease and comfort 

and an ever-increasing hunt for goods and riches obviously go to produce 

an opposite climate and therefore to put off civilization. Yet that increasing 

hunt is deemed to be civilization itself ! Whereas the truth is that it not only 

is not true civilization, but also prevents any progress towards it. 

In a civilized country men and women walk about without weapons of 
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defence in their waists. They cannot and do not hope to get the police to 

arrive at every point when a crime may be attempted; yet they venture out 

just not thinking of any such event taking place and taking peace and good 

conduct for granted. Everything goes on smoothly. This condition of fem·­

lessness and taking good conduct for granted is what is called civilization. 

Where this condition does not prevail, the people may be on the way to 

civilization but are not yet civilized. 

What has been said above applies to world civilization too. But alas, the 

nations are still savages in their mutual affairs. They can hope one day to 

be civilized.But this can be realised only if they steadily progress in the art 

of living without covetting one another's possessions or achievements and 

shedding all fear of one another. 

Isaavaasyamidam sarvam 

(All things here have their being in God.) 

maa grdhah kasyasvid dhanam 

( Do not covet what another possesses.) 

kurvannevaiha kannaani 

jijeevushet catam samaah 

(work always, all your life of a hundred years.) 

evamtvainaanyathetosti 

(This and naught else is the way to live.) 
Till we reach the state thus described in the Upanishad mantra, we are not 

civilized. And when we reach that state we are truly civilized. It is only 

then we can shed all fear. As long as we thirst for vvhat we do not have but 

which another has, we must live in fear of one another. And in that state 
of mind there can be no civilization. As long as we desire to be idle and to 

live without working we cannot but live a life of dependence and be occu­

pied in ways and means of maintaining such a life which is bound with 
envy and fear. This is true of a single community and of the larger commn­
llity called the world. 

Who shall bring about this state of civilization in the world? That is 

to say, which people will set the example in this direction? There is no way 

of bringing about any good thing but by example. It may be, it is never 
possible to reach the ideal and our human lot may only be to be ever 
moving in that direction, fixing our eyes on that ever-receding point of 

glory. vVhich nation can set this example? Not certainly any of the nations 

whose every minute of existence is in fear of some one or other. 

Who are the least afraid among the peoples of the world now? Who­
ever it be, it is these only that can lead and become the teachers of mankind , 
- not those thn!: h0·:~> th0 l ~r:ze;; t ~;torck of rrnmitions, The imntiable cry for 
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security is a confession of insatiable fear, an admission that those are not 

the people that can lead mankind to civilization. If any people can make up 
their mind to live without thought of security, these may lead the world to 

true civilization. This is the argument behind the plea for unilateral dis­

armament. The demand for agreement and safeguards is a symptom of 

tentative wisdom but not of fearlessness . And .it is fearlessness that is the 

essence of civilization. 

vVhat is of great importance is that we have reached such a pass that 

the alternative to not doing the right thing is total wreckage of human life 

on this planet. It were tolerable if the only penalty for unwisdom were that 

we stayed where we were. But alas the alternative is dreadful ! 
How can we practise fearlessness and take peace for granted when we 

have obvious peace-breakers around us? This is the vicious circle that keeps 

fear going and civilization far off. There is no way of survival unless we 

break this vicious circle by a heroic undertaking of risk. India and Pakistan 

have a chance to lead the world. Their unfortunate differences can them­

selves become a great opportunity for exhibiting the fearlessness that alone 

I have ventured to submit is civilization. And if this be forthcoming, all 

the difficulties and trials of these two countries will have been a preparation 

for a great example instead of being a mere misfortune. 



Gandhi and Marx 

By LEON EMERY 

THE book of the Corvesal Hindu writer, the title<) of which heads the 

present article, is not in itself as thorough as it might be, although its 

interest is heightened by the addition of two long prefaces, one by Lanza 

del Vasto, the other by Vinoba. It does, however, have the great merit of 
setting forth with simplicity and clarity one of the major problems of our 

time, a problem that concerns us more directly than we might, at first, 
realize. Immediately after its liberation, India enjoyed a moral authority 

and prestige which are perhaps no longer quite what they were. We now 
wonder, not without anxiety, what its destiny will be, what direction will 
be taken by the vast famished mass that the present regime is trying to 
shake from its poverty and passivity. We do not hide from ourselves the 
fact that its choice, or the choice that fate makes for it, may determine the 

balance of the modem world. But in order for this to be understood pro­
perly, we must take a backward look. 

The peculiar features of the Indian universe are known, if only vaguely, 
even to the general public. Everyone knows that India is a land where a 
poorly-cultivated soil provides meagre nourishment for a teeming popu­
lation that has been confined for centuries within the prison of the castes, 

that has been beaten down again and again by invaders, that has been ex­

ploited by princes and usurers, a population engulfed in its torpor, weak­

ness and poverty. But let us hasten to add that from this dark, shapeless 
mould have sprung the splendid Rowers of a very lofty spiritual life. There 
is no doubt of the fact that India, along with the Mediterranean Orient and 
the Christian West, was a cradle of the noblest religious and philosophical 
speculation. It need hardly be said that these were the achievements of 

an elite, but they were nevertheless in harmony with popular beliefs, to 
which they were thus able to impart an ethical dignity and which they 
illumined with a ray from on high. One might maintain that the result of 
this was a confirmation of Hindu fatalism, a disdain of action and positive 
science, a preference for revery and contemplation, and at the same time 
one might pay homage to the fecundity of an educational inRuence without 

which Indian life would have been a dreadful nightmare filled with tigers 

and serpents. 

0 UEST 
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The amazing history of the Gandhian revolution would be unintelligi­

ble without constant reference to this religious climate. We begin to 
understand it only when we think of the age in which St. Bernard stirred 

crowds and launched them on the exalting adventure of the Crusades. Yet 

Gandhi worked under conditions more unfavourable than those with which 

the Abbe of Clairvaux had to reckon, for he did not have the support of an 

organized church; moreover, he preached an unarmed crusade, a crusade 
reduced to deliberate sacrifice of freedom and life. We might, at this 

point, ask ourselves whether an implacable master would not have bathed 

the non-violent insurrection in blood, and we ought to do justice to the 
English too, who, all in all, were clement and moderate and whose state 

of mind was far removed from that which fiercely crushed the rebellion of 
1857. In any case, Gandhi's words, spinning wheel and expiatory fasts­

means of action at which realists and sceptics laughed-fomented a national 
revolution whose scope and purity command respect, especially when we 

compare it to its hideous Russian and Chinese counterparts. One of the 
greatest moral victories of all times became a concrete reality before our 

very eyes. 
But nothing occurs on earth without compromises or setbacks. Our 

purpose is not to dwell upon the strangeness of the Pakistan borderlines 
or upon the risks involved in total independence, which was unnecessary, 

since the English were so conciliatory. The basic question was whether 
Gandhism, after triumphing by virtue of a holy negation, by virtue of self­
contempt, non-collaboration, non-violence and the patriotic strike, would 

be able to direct the building of a new state. Andre Philip was, of course, 
right in pointing out that, in view of the somnolence of traditional India, 
Gandhi's doctrine and tactics meant a constant appeal to heroism, a heroism, 

however, that was passive, closer to that of martyrs than of conquerors or 
builders, a heroism more capable of inspiring civil disobedience than 
social development. Did Gandhism, which was strengthened rather than 

weakened by the tragic death of the master (who was formally promoted 

to the rank of legendary saint), include a programme valid for free India, 
that is, the India left to itself, to its weaknesses and perils? 

Let us repeat that a Gandhi is inconceivable outside a thoroughly 
religious atmosphere; he himself was above all a naive and sublime believer 
in whose eyes all was absorbed into the divine unity. The material and 
ritual expressions of popular piety, including, as we know, respect for 
cows, were dear to him because he saw them as degrees of spiritual ascen­

sion. If this is granted, God is obviously the sole owner of earthly goods, 

of which we are merely the trustees or usufructuaries. One must not 
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conclude from this that everything is perfect, that everything must remain 

unchanged, but rather that the distribution and use of these goods depend, 

as it were, upon a prior agreement with God, an agreement which, on man's 
part, can only be obedience to the moral imperative. Thus, whether it be 
a matter of emancipating the pariahs or fighting against poverty, the true 
citizen relies primarily upon his goodwill, his charity, upon the example 

he gives. Like the master, he is always offering himself; he works more than 

he teaches; he expects nothing of that false, that deceitful Providence, 

namely the impersonal and remote State. The action of reforming, which 

excludes constraint of any kind and uses only persuasion, takes place by 

degrees, starting from a living centre and within limits that correspond to 
the power of each individual. Its basis can only be the village, and it is 

there that everything begins. If the village succeeds in becoming a frater­
nal and courageous community, the members will triumph over poverty and 
will not go off and lose their way in the hell of over-populated cities. From 

village to village, bonds will gradually be formed, bonds which, without 

written codification, will define provincial federations. 
·what need is there to continue the analysis? The social doctrine of 

Gandhism clearly belongs to the history of utopian socialism. We find in 
it-in highly simplified terms-the doctrines of Fourier, Proudhon, Bakunin, 
K'ropotkin, Tolstoi and even what the early 20th century anarcho-syndica­
lists called direct action, which precedes legislation and should make it 

superfluous. Having duly noted these similarities, we can all the more easily 
point to a basic difference, which, be it added, is entirely to India's advru1-

tage. Most of our utopian socialists thought it possible to achieve their 
Icaria by contractual means, with conscience and reason dictating to each 

individual his obligations and duty. That was to expect a great deal of 
human nature, and one should not be surprised that the result has almost 

always been disappointing. Gandhism, on the other hand, has blossomed 
in a climate of spirituality and love that as.,ures a better chance for success; 
experience bears witness to the fact, though not without allowing serious 

anxiety to develop regarding the future. 

ALTHOUGH FULLY ENGAGED in fighting · against the · British occupants, 

Gandhi nevertheless achieved something that can be called social welfare. 

His efforts on behalf of the untouchables, his role of arbitrator in various 
labour disputes and his policy of renovating craft and village industry tell 

us as much as do his articles to what extent he was concerned with mate­

rial needs and practical life. But the task of continuing and cv(.'n ampli-

~UEST 
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fying the work that had been so well begun fell to Vinoba, the greatest of 

his disciples. In the biography of him by Lanza del Vasto we get a clear 
notion of his programme and methods, both of equal simplicity. In a word, 
it was a matter of achieving by itinerant preaching and temporary coope­

ration an agrarian reform that would be brought about village by village, in 
accordance with the principle of free consent. 

We see Vinoba wandering like a missionary through a primitive world, 
exhorting people, recording memberships, promises and gifts, settling land 

questions , organizing a cooperative status, then going on his way. In each 
circumstance, the guides are faith and charity, which are better heeded than 

administrative commonsense and the science of economics. After this, we 

need merely point out that Vinoba's successes cover an area equal to that 
of France and are measured in lots totalling hundreds of thousands of 
~teres. His agrarian reform exceeds the one that Italy has been carrying out 
in recent years by methods that seem to us much more normal. 

Observers are amazed and thrilled; they are full of admiration, but 
without feeling entirely reassured. The familiar objections to any such 

undertaking are now cropping up. Can the miracle last? Assuming that 
everything works out for the best within the village community, will it be 
~tble to live in a state of autarky, in a state of deliberate ignorance of the 
modern world, the world of the machine? Will not the humblest commer­

cial relationships, the necessity of procuring tools, entail operations which, 

willy-nilly, will link up the Gandhian islet with social realities of a quite 
different structure? 

The fact is that the Vinoba experiment is being aided, encouraged and 
thus controlled by the central government. As it develops, it integrates 

itself into more complex systems; it is beginning to depend upon the law, 
upon railroads and telegraph; it can no longer live in idyllic solitude. At 

the same time, a question arises, one of the utmost urgency: either utopian 
socialism will demonstrate conclusively, by being recognized throughout 
India as an example and model, that it is not utopian, or it will suffer the 
common fate, will be regarded as archaic and impotent and will make way 
for one or the other of the regimes whose law our age accepts. 

A canny destiny placed the government of India in the hands of another 
disciple of Gandhi, a man about whom we wonder increasingly whether 

he is not the crowned apostate. We are not trying to enter into the mind 
of Nehru and even less to judge him, but only to understand what he re­
presents in the course of history. To begin with, let us admit that we have 

fallen in with the myth or at least with the ideal by seeming to attribute ~ 

to Gandhi's action the entire merit of having liberated India. In doing so we 
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have overlooked the role of the Congress Party, of the political machine 
proper that constitutes the framework of the new state and of which Nehru 

has remained the leader. Now, it stands to reason that in a country of illiter­

ates and ignorant proletarians, this Party, despite its democratic exterior, 
cannot be other than a highly limited caste, and that it is bound to hold 
the reins. 

Whether it wishes to or not, the governing elite, which is itself domi­

nated by a powerful personality, becomes a centralizing and authoritarian 

element. It cannot elude this neccessity, particularly in view of the fact 

that it is constantly at grips with the acutest of problems, the problem of 
shocking pauperism which is inexorably aggravated by the rise in popula­

tion. The only way of combatting it is to modernize the Indian economy. 

but everyone knows that the creation of factories, the increased use of 

tractors, trucks and trains, and the building of dams and electric power­
houses imply the existence of an administrative and social machinery which 
is clearly incompatible with the rustic and h·aditional life of the Gandhian 
communities. Although these communities may subsist for a while or even 
multiply, for India is a jumbled universe that resists unification, they are 

Hevertheless threatened with rapid and radical transformation. 

There is even worse to come. Despite her extent and diversity, despite 
the softness of her tissues and her physical barrenness, India is in the 
process of adjusting the frameworks that will make of her, sooner or later, 

a modern nation capable, like other nations, of introducing technology 
among its idols or gods. On the path of this evolution, lying in wait for her, 
is something that claims to be its expressly designated beneficiary, that is, 

communism. Its tactic and pragmatic arguments consist in maintaining that 

one cannot stop at half-measures or ambiguous solutions, that a party 
governs in the name of the people and concerns itself with dragging it from 
its state of abjection through planning, the use of the machine and the equa­
lizing of conditions. There is a name for these practices, a name that Russia 
nnd China proudly wave as if it were a flag; India has only to take inspi-. 
ration from the tremendous experiments that these countries claim to be 
decisive. 

THus, INDIA OFFERS an image, an image of our own difficulties, both en­
larged and schem<1tic. There everything is present in vast dimensions, in 
clearly perceptible and almost typical form. A newcomer to political auto­

nomy, after having been roused from her physical lethargy, she must press 

en and make crucial choice in a hurry. Moreover, we begin to see that the 

QUEST 
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dilemma posed by the title of the book that has evoked these reflections 
confines us within limits that are too narrow. In so far as we grant that 
Nehm has an eminently representative character, he should be placed bet­

ween Marx and Gandhi. 

The socialism that follows from Gandhi's precepts may be called medi­

eval or primitive, upon condition that the Middle Ages be conceived in 
ideal form or that primitive society be imagined the way the 18th century 

fancied the societies of the Polynesian Archipelago. If taken literally, it 

obviously abolishes the civil authority or at least bases it on the spirit of 
cooperation. In view of this, we find it extraordinary that it has managed at 

the same time to preserve its ethical value. We are assured that it continues 
to gain ground, that the community villages send out emis'aries to spread 

the good word and at the same time to give practical instmction, that the 

Indian revival is thus taking place cell by cell without the accompaniment 

of the murderous conflicts that blot our history. There is matter here for 

strengthening hope in the hearts of those who maintain that Utopia is not 
necessarily quixotic. 

However, the Marxist who challenges this attitude with his usual blunt­

ness is in an advantageous position. Our Gandhian writers agree-Corvesal 

with objectivity, Lanzo del Vasto more eloquently and Vinoba more good­

naturedly-that he is the irreconcilable enemy because he is essentially a 
despot and a technocrat. They are not unaware that genuine Marxism called 
for elimination of the state and the transfer of power to the local communi­
ties, to the soviets; but they fully realize that this was a naive concession 
to utopian anarchism and the revolutionary instinct, or even, in many cases, 

a simple tactical mse, and that the doctrine tends toward monolithic cons­

tmction, which is an offspring of constraint. They clearly declare that 
whether India keeps or loses her soul depends upon whether she remains 
faithful to Gandhi or gives ear to Marxist propaganda. 

They are right, but we can imagine the reply and the disdainful tone 
with which it is uttered, even by a Hindu Marxist whom we shall assume to 
be the most honest of men and not a conscious agent of Russian or Chinese 

imperialism. In the first place, it is easy to point out that the action of Vinoba 
and his friends is being carried out thanks to the protection of the laws 
and even to the material support of the government; it is therefore bound 
to be of a provincial character and of minor importance. What would be­
come of it were it responsible for things in general and finally had to assume 
the task of running the country? Will anyone seriously maintain that four­

hundred million Indians will organize themselves into innumerable com­

munities loosely associated by weak contacts? 
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Moreover, the c~ief argument will be based on the slowness with which 
the village achievements are carried out and on the fact that the Gandhian 

lives outside <,>f time. He will be shown the hungry crowds that are waiting, 

that are bound to become increasingly impatient and eager as they become 

conscious of their lot; he will be asked whether they should be taught resig­
nation and permanent recourse to the opium of the people; the Marxist will 

celebrate the achievements of the great modern empires that were created 

ii1 a few years. Although Gandhian socialism, which is permeated and spiri­

tualized by religiosity, is effective as a preserving element in Hindu society, 

how is it possible to avoid the submerging influence of necessity, the spirit 

of the age, universal indush·ialization and the overwhelming examples of 

·.what happened in foreign countries? 
Is it therefore necessary to fall back on the ambiguous, mixed, perhaps 

unstable system symbolized by the presence of Nehru? There is something 

in Nehru's policy that disturbs us, that provokes. sarcasm and reproaches 
from those to whom he seems somewhat deceitful, even hypocritical. 

There is no doubt of the fact that the personality of the Indian leader is 
somewhat enigmatic, that neither his undertakings nor his silences nor his 

acts of compliance always give satisfaction. Through him we can see the 
full extent of the dangers implied by the terms "neutralism" and "progres­
sivism." In all fairness, however, we are forced to recognize that the ambi­

guity also lies in things themselves and that Nehru stands at the meeting­

point of conflicting realities. 
As a cultivated man, he is familiar with the vedantic tradition and 

can also claim kinship with it; as a Westernized intellectual imbued with 

modernism, he has probably drifted further away from it than he realizes. 
As leader of a national movement, he calls himself a socialist, in the Euro­
pean manner-which does not prevent him from coming to terms with the 

industrial and technocratic plutocracy. Although an opponent of com­

munism, because he means to maintain a certain degree of freedom, he is 
a dupe or an accomplice of his anti-imperialist propaganda, with the result 
that there is no knowing whether he is in favour of it or is fighting it. He 

claims that he is combining thl3 lessons of Marx and those of Gandhi; we 
think with Vinoba, who is a spiritual son of the Mahatma, that this is fun­

damentally illogical and almost sacrilegious. It may be, however, that poli­

tical empiricism justifies to a certain degree what reason and feeling reject. 
He can or must at the same time encourage Vinoba's reform, commission 
Le Cm·busier to build cities, develop shipping and banking relationships 

with the United States and England, and install iron works that are set up 
hy Russian engineers; such contradictory pract:ce arises, to a large extent, 
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from the complexity of the problems. Would anyone be so bold as to 

imagine that he could direct the huge, inorganic body of an India in the 
full process of mutation other than by feeling his way and trying to keep 

his balance? We shall probably know in the near future whether the opera­

tion is being conducted skillfully or whether it will result in terrible con­
vulsions. All we should like is for the man who is leading it through wind 

and tide to be a little less inclined to drape himself before the other nations 
in a virtue which is no longer intaCt because it tolerates at home many 

shifting compromises. 

EACH MAJOR REGIOK of our planet has its own destiny, but not a sepa- · 

rate destiny; the light is reflected from one to the other. These views on the 
Indian situation lead us back inevitably to our own country, where very 
similar and very different problems exist, problems that deserve far more 

than a brief allusion. We have said that Gandhian socialism can be ex­

plained at the summit by religion and at the base by the urgency of free 

and joint action against intolerable poverty. Vve have seen that in its fight 
against Marxism it nevertheless runs the risk of being drowned in it, of 

being sucked in and absorbed as soon as the similarity of immediate objec­
tives 'makes one lose sight of radical contradictions. How can we fail to 
mention the tragedy of Christian Socialism in the West in its relationships 

with the same Marxism, which it has condemned over and over and which 
nevertheless does not cease to fascinate it? 

As we know, the Christians, tired of hearing it said that they constitute 

a conservative or backward force, that they do not live by their faith, that 
they place themselves in the service of the propertied classes by keeping 
alive the resignation of the poor, have been engaging in social action with 

such zeal that, from the very start, their outer flank wanted to rush to the 
extreme Left and come to terms with all revolutionary and modernist tend~ 
cncies. To denounce the exploitation of man by man in the name of the 
Gospels, to preach temporal salvation by the institution of a better and, in 
a word, classless society-theseare the imperatives with which the generous 
candour of present day 'progressives' complies. This is tantamount to saying 
that they cannot fail to encounter Marxism on their path-and before they 

have gone very far-:-and that we cannot but wonder whether they are going 

to merge with it as a stream flows into a river. That Christianity and 
Marxism are theoretically and totally incompatible with each other is self­

evident; that this incompatibility is reflected in all communist-dominated 

countries by the intense persecution of churches, which subsist only in so 

.• 
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far as there is no other way but to tolerate them temporarily, is no less 

apparent. In view of this, it is of the utmost importance to understand by 

what shifts and dodges-by what sincere ambiguities-so many believers 
manage to engulf in a strange mental fog truths that the pontifical decisions 
themselves do not recognize without uneasiness or resistance. 

At the source of this perilous confusion are surely to be found a gene­

rous impulse and the consciousness of an injustice that should be speedily 

eliminated. In all good logic, this sudden and eager impatience, this desire 

to apply charity on a broader scale, should lead to a Christian socialism 

whose principles were laid down at the end of the 19th century by the 
encyclicals of Leo XIII. Bold as it may be, this socialism nah1rally excludes 

violence, appeals to class cooperation and the sense of duty, prefers the free 

initiatives of the corporate body, of trade unionism or of the cooperative 
spirit to state intervention, and requires that politics and daily life be cons­

tantly inspired by faith. 
Nothing would be easier than to point out the similarities between it 

and Gandhism. But it is at this point that the evil star appears and 
exercises its attraction upon many minds. The Christian progressive realizes, 

with a certain remorse, that those who call themselves the disciples of 
Marx have been beforehand with the multitude. He discovers in their 

language certain formulas that make an impression upon him, that seem 
to him to correspond rather closely with the facts , that, in any case, have 
inspired millions of men and have led to tremendous transformations. Does 
he feel obliged, in all good faith, to recognize publicly what cannot 

be denied? Does he conclude that in order to lead the outcast peoples one 

must start by imitating it and even outdoing it? In any event, a deviation 

has taken place; people are in the habit of thinking that indissoluble bonds 
have been formed between the cause of the wretched, on the one hand, 
and, on the other, what is called the Marxist method. As the Christian pro­
gressive wants to he faithful to the poor and give them the kingdom of this 
world before that of Heaven, as he fails to distinguish the true Marxist 

methods from the despotic undertakings that claim kinship with it, he moves 

more and more along the path of compromise, indulgence or unseemly 
approval. 

This need not surprise us. By its very nature, a religious mind is less 
sensitive to concrete facts than to the ideology in which they are clothed. 
As soon as one talks to him of social justice and universal peace, he 

is immediately moved and inclined in their favour. Communist demagogy 

has long since shown what it can do and, from the tactical point of view, 
can congratulate itself upon many a victory. We do not mean that the 
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Christian progressive gives in to it completely, although one must admit 
that this reservation is, in certain cases, superfluous. The pathetic history 
of the French worker-priests has made fully apparent the fact that some of 
them, whose sincerity, courage and spirit of charity cannot be challenged 

a priori, set aside. their vows and left the Church rather than abjure the 

Communist faith that had obviously permeated and conquered them. Are 
there exceptions? Of course, although in many other cases we wonder to 
what degree Christianity has not been vitiated and overgrown with ways 

of feeling and speaking that end by becoming modes of thinking. The be­

liever who yields to the headiness of Communism always has two arguments 

that appease his conflict of conscience. At times, he deludes himself with 
the idea that in entering the Marxist camp to bear witness to his brotherly 

devotion, he is like a missionary who brings the light of the full truth to 
benighted peoples; at times, he convinces himself that, even if the modern 
world must go through a universal communist experience, it will be a neces­

sary or providential trial in which men will raise themselves to the notion 

of a purer justice. Evil be to him who withdraws before this purgatory and 
this expiation .. . 

Political analysis is of no avail against an act of faith, against a pro­

phetic hope; a progressive whose behaviour disturbs us may very well be 
worthy of our entire respect. We retain, however, the right to repeat a 
warning which should be utterly unnecessary but which, as we see daily, 

is not. When a man of good will ventures to discuss things or cooperate 
with the Communists, he is generally armed only with his simplicity, and 
we can feel that he is ready to make conces~ions which are dictated by 

his heart. Even if he is an ecclesiastic, he has behind him only an authority 

that is remote and long-suffering and that is very liberal in these matters. 
Whoever doubts this has only to read the Christian leftist press. He will 
be quickly edified, and at times scandalized. The Communist, on the other 
hand, even if in his private life he is the £nest of men, does not exist as an 
individual; his words and gestures are only the expression of a tactic that 

has been put into operation by an extremely powerful machine that has 
been cleverly devised for the purpose of using lies, seduction, intimidation, 
guile and similar weapons. Strictly speaking, there can be no discussion, 
since, as has been aptly said, the speakers are not on the same level, do not 

use the same language and do not have the same mental structure. If we add 
that nothing equals the secret contempt that the Communists profess for 
those who come and offer to be taken into the net, if we bear in mind that 

they can obviously not renounce the atheistic materialism which is the 

foundation of their doctrine, we can see the error that is made by the 
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'progressives' who naively persist in coming to terms with Communism or 
delude themselves that they are outdoing it by going them one better 
verbally. May they follow Vinoba's example and realize that their socialism 

cannot, without falling away or betraying itself, favour the mechanization 

of human life by the establishment of a monstrous statism! 

In the last analysis, everything is dangerously distorted in the politics 
of our time because there has been too great a tendency to believe that a 

declaration of war against the privileges of fortune suffices to unite penna­

nerttly all those who sign it. Under the banner of anti-capitalism, of anti­

impeiialism, fanaticized crowds are preparing for themselves, in many 

cases an oppression more frightful than the one from which they have suffe-' 

red. Who does not condemn capital when it is a blood-sucker? Who does not 

want to improve the conditions of the humble? But one must resist being 
taken in by words, one must resist blind sentiments and myths forged by 
propaganda. So many instructive experiments have taken place before our 

eyes that we are inexcusable when we let ourselves be deluded. 

° Krishorlal Mashrouwala: Gandhi and Marx, Denoel , Paris. 

Each nation aims only at self-glorification in the school text­
books of history. When a man writes his autobiography he is 
expected to show a certain modesty; but when a nation writes 
its autobiography there is no limit to its boasting and vainglory. 

BERTRAND RussELL 



Decline of the Indian Intellectuals 
A Note 

By SIBNARAYAN RAY 

MOST commentators on contemporary Indian developments usually 

· occupy themselves with the economic and political problems facing 

this young republic. Compared to the other countries of Asia the record 

of economic development in this country over the last six!seven years is 

generally recognised to be rather striking. More impressive still is the 

record of political integration and stability achieved and maintained so far 

without gross violation of established democratic processes or the rights 

and liberties of the people (Kashmir, perhaps, being the unhappy excep­

tion). Most analysts, however, would agree that there is something very 
deceptive about this stability and development, that the statistics of the 

targets fulBlled or surpassed hardly conceal the growing sense of frustration 

among the common people, and that the fearful possibility of India being 

plunged into a civil war between exh·emists of the right and of the left, 

though apparently unlikely at the moment, is not as astronomically remote 

as one would wish it to be. :~vir. Nehru at least is deeply concerned with 

this threat, and has been trying his lonely best to make its awareness dawn 
upon his partymen. 

Important as they surely are, this note is not focussed on the economic 

or political problems of modern India. There is another aspect of the 
wntemporary Indian situation which is often neglected, but which, I 

believe, has a profound bearing on the future of this country. This is the 

phenomenon of the decline of the Indian intellectuals. It would be incorrect 

and unfair to synchronize this decline with the birth of the Indian republic. 

The process started earlier; but the last two or three decades have witnes­

sed its dismal articulation. 
And yet how does it make sense to lament that Indian intellectuals are 

on the decline? Thanks to the socialist aspirations of the party in power, 

the pace and magnitude of bureaucratic expansion have in recent years 

become indeed awe-inspiring. And the bureaucracy of a welfare state is of 

course staffed by people of education and intelligence. Moreover, there are 

now more schools, colleges and universities in this country; more teachers, 

doctors, lawyers, journalists, authors, technicians and political leaders 
thal) we presumably ever had in our history. More books are being 

published and read; more !ilms produced; more listeners to radio 

prog:·r.rn:<1c;s; .1wwe mh~r;,·ibers to p eriodicals and daily newspapers. All 
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these would naturally suggest that intellectuals are having a boom period 
in independent India. 

If by intellectual we mean people who have acquired some university 

degree or other or are engaged in activities that require some degree of 
trained intelligence, then of course my pessimism would be altogether un­

warranted. But modern usage indicates a more restricted denotation of this 

term. It demands much more of the intellectual than mere possession of an 
academic diploma or a white collar job, however big or impressive that 

job or diploma may be. As I understand it, the intellectual is a person in 
whom man's search for significance has become particularly articulate. 

He makes the multifold of experience tractable to general symbols and yet 

does not get enmeshed in closed and static thinking. Unlike the majority of 

the people in any community, he is not an unreflective recepient of norms, 

general principles or values, conceived and developed by others, and then 
made sacrosanct by authority, convention or mere passage of time. He 
combines the twofold function of consciously transmitting the structure of 
tradition and of amending, enlarging and even transforming that structure 
through reflection and inquiry. His mind is ever active in drawing nourish­
ment from the cultural heritage of the past and in enriching that heritage 

through criticism and creative work. It is his responsibility to purify the 

language of the tribe, to break the spell of custom and dogma, and to 
replenish the culture of the community with new modes of experience and 
expression. Of all his contemporaries, he has the keenest appreciation of 
that 'almost unlimited power of self-transformation' which Pico della 
Mirandola recognised to be the most distinctive privilege of man, of that 

'multiplicity and multiformity' of the human mind which is not chaos but 

proof of man's power to bring forth significant forms out of the plastic and 
shapeless material of his experience. To qualify as an intellectual one has 
deliberately to deprive oneself of the comforts of what Erwin Panofsky so 

aptly calls the cult of 'insectolatory'-or in less picturesque terms, the sub­
mergence of the individual in the group and the surrender of reason to 
instinct and habit. His skeptical humanism prevents tradition from dege­

nerating into a dead weight on the present; and his highest exhilaration 
comes from the hazardous adventure of ideas. Perpetually engaged in a 
dialogue between rememberance of things past and anticipations of future 
possibilities, between man's existence and his essence, between what 
Cassirer called 'the polychromy and the polyphony of man's nature' and 
his 'functional unity', between analysis and synthesis-the intellectual is 

primarily an explorer in that symbolic universe which is created and 

inhabited by human beings alone. 
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It is in the above sense that intellectuality seems to be on the decline 

in contemporary India. One would indeed have to search very hard among 
the educated people in this country to discover individuals who prefer and 

are able to think independently, or whose perceptions of the present deve­

lopments are trained on close acquaintance with and critical interpretation 
of even their own past cultural heritage. The state of affairs at the Banaras 
Hindu University, recently made public, has caused much stir. Significantly 
enough, most people have been far more alarmed by the evidence of moral 

depravity than by that of intellectual obsolescence among university 

teachers. In this latter respect Banaras surely has no claim to uniqueness. 
By and large Indian colleges and universities today share in a common 

distrust of critical scholarship and original or independent thinking. No less 

conspicuously than the young generation of Indian journalists or political 
leaders, the young teachers in this country are rapidly becoming purveyors 
of cliches and of the sloppy dregs of tribalist beliefs. At best they prepare 

pompous dissertations and commentaries which are at the tenth remove 
from first-hand inquiry or original interpretation; at worst, they specialise 
in blunting the intelligence of their pupils to be spared the embarrassment 

of exposure. As to our young men of literature they are often prolific and 

nearly always innocent. Dedicated to the mots de la tribu, most of them 
have no intimation of the blanche agonie of Mallarme's Swan, or of the 
awkward exile of Baudelaire's Albatross au milieu des huees. They do not 

aspire to that miroitement en dessous which only artists can bring to 
language through their 'intolerable wrestle with words and meanings'. 

They measure their success by the decree of the market place, and the 
market of course demands 'moulds in plaster made with no loss of time'. 
Presumably there are exceptions, but they are too few or far too feeble to 
leave much of an impress on the general situation in the country. 

But decline is a relative term. It assumes a preceding period of 
opulence and growth. In the context of modern Indian history, the period 
of intellectual efHorescenqe (short as it has been) may be said to start from 

the second decade of the 19th century. Prior to that for a very long period 
India had remained in a state of social and cultural stagnation. The ela­
borate hierarchy of the caste system had made vertical mobility virtually 
impossible; the doctrine of karma, as interpreted by the Brahmin priests, 
had sapped all personal initiative; the theory of maya had reduced all 
empirical enquiry into meaningless pursuit. The socalled intellectuals of 

that age of stagnation were mostly priests engaged in devising and ampli­

fying codes of conduct to inhibit every urge for growth, movement, or ex 

. pansion of understanding. Virtue was conceived to lie in willing resigna-
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tion to fate and propitiation of authority; truth consisted in magical abra­

cadabra whispered by the omni~cient guru to the awed ears of his disciples. 

These legislator-metaphysicians of medieval India were no more curious 

about their past heritage than about their present circumstances. Life conse­

quently became closed and parochial; human perceptions lost their acute­

ness, variety and plentitude; imagination atrophied from lack of nourish­

ment and application; and literature and the arts, deprived of their creative 

dynamism, were reduced to vacuous repetitiveness. 

From this blissful state of intellectual stupor, India was at last rescued 

by the cultural impact , of the West in· the opening decades of the 

19th century. Europe too had experienced a prolonged period of somnolence 

from which, however, it made a spectacular recovery during what, since 

Michelet, has come to be generally known as the European Renaissance. 
According to Cassirer, possibly the greatest modern interpreter of this re­

covery, the man of the European Renaissance was "characterised by his 

joy in the senses, his turning to nature, his roots in the world, his 

self-containedness for the world of form, his individualism, his paganism, 

his amoralism'. The awakening expressed itself in many directions-in the 

birth of the modern sciences, in the discovery and critical re-assessment of 

the past, in the phenomenal efflorescence of the vernacular literatures and 
of the arts, in the formulation of secular ethics and liberal social theories, 

in new principles and methods of education, in the struggle for the rights 

of the individual and the emergence of democratic political institutions, in 

the growth of economic enterprise, and in the discovery of sea routes which 

exposed the rest of the world to the impact of the newly developing civili­

zation of Europe. 

Between Vasco da Gama's landing at Calicut on May 27, 1498 and 

Clive's victory at Palasi on June 23, 1757, groups and individuals from 

ne2rly all the major countries of Western Europe had been arriving in 
India-traders and soldiers of fortune, missionaries and scholarly globe­

trotters-from Portugal and Britain, Holland, Denmark and France, last of 

all, even from Germany. It was not, however, till the British had established 

themselves as the supreme power in India (first by defeating the Nawab 
of Bengal and then by crushing their two principal Western rivals, the 

French in 1761 and the Dutch in 1781) that the new spirit of Europe 

could make its impact felt on the social and cultural life of this country. 

On January 15, 1784, the Asiatic Society was founded in Calcutta to inquire 

'into the History Civil and Natural, the Antiquities, Arts and Sciences, and 

Literatures of Asia'. 'If now it be asked', explained its first president, Sir 

William Jones, 'what are the intended objects of our inquiries within these 
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spacious limits, we answer, MAN and NATURE, whatever is performed 

by the one or produced by other'. European renaissance thus reached India 

and it touched off a cultural revolution in this country. 
The most significant aspect of this revolution was the birth of the 

modern Indian intellectual. The researches and publications of the Asiatic 

Society opened new perspectives to those Indian scholars who, though 
trained in the traditional ways, had started picking up the language of the 
new rulers of the land. The Society promoted intellectual curiosity about 

the cultural heritage of India, developed the spirit of scientific criticism, 

provided tools and disciplines for factual investigation, and opened win­

dows on the great world from which Indian thought had been shut for 
centuries within the narrow walls. of parochialism. Their efforts were consi­

derably reinforced in the first quarter of the 19th century by the educational 

activities of the non-conformist missionaries and of the governments in 
Bengal, Madras and Bombay. Meanwhile Indians had been introduced to 
the art of printing by the western scholars, and the new ideas began to 

spread through books, periodicals and other publications. English schools 
and colleges began to be founded, many of them through the efforts of the 
Indians themselves. The process culminated in the establishment of three 

universities in India in 1857, registering the emergence of a new type of 

intellectuals in Indian history. 

These intellectuals, like their spiritual kinsmen of the European renais­
sance, engaged themselves in rescuing, reconstructing and re-assessing 

their past cultural heritage; in removing the various restrictions on the 
human spirit imposed by custom and by that fear of freedom and of empiri­
cal investigation so sedulously cultivated by their priestly predecessors; in 

inquiring about man, his symbolic universe and his physical environment; 
in discovering and developing various forms and modes of self-expression; 
and in creating their own independent world-outlook and norms of value. 
Freed from the stranglehold of parochial living, they strove in the true 
tradition of humanism to combine the 'individual man' with the 'universal 
man'. Rejecting the lure of both verbalism and reified abstractions, they 

showed no less interest in collecting the data of experience than in acquiring 
the tools and methods of generalisation. They worked for various reforms, 
social, religious and educational, to expand the frontiers of freedom and 
knowledge of their community. They devoted themselves to purify the langu­
age of the tribe and to develop it into the proper tool of man's progressive 
self-unfoldment. Nourished and moulded by the new spirit, the regional 

languages of India, brought into being several centuries ago, now came into 

their own. 1\ilodern Indian prose literatures were born; and at least in one 



28 Sibnarayan Ray 

modem Indian language, Bengali, the spirit of poetry experienced a pheno­
menal reawakening, made evident in the incomparable poetic munificence 
of Michael Madhusudan Dutt. 

The rise of the new intellectuals was possibly most pronounced in 
Bengal, but ~t also soon became noticeable in Bombay and Madras, and 
in the later part of the 19th century in some parts of North India as well. 

The renaissance of the Hindu intellectuals inaugurated by Ram Mohun 

Roy in Bengal in 1815 was followed by a Muslim aufklarung initiated by 
Sayyad Ahmad Khan at Aligarh in the 1870's. The first quarter of the 
present century produced a great literary and intellectual harvest; but 

thereafter began a process of rapid attenuation, the deadly significance of 
which has become manifest during the last decade and half. 

In the context of the preceding period of growth and development 
the contemporary dec~ine of the Indian intellectuals is too obvious to call 
for any detailed description. Some of its more apparent causes are gene­
rally recognised, e.g., ill-paid teachers and overcrowded class rooms, low 
remuneration for writing and consequent pressure on authors to produce 
more at the cost of quality, emphasis on technical training at the cost of 
liberal education, etc. Its more profound reasons, however, are obscured by 
the process of decline itself, and we may as well conclude this note by dra­
wing attention to some of them. 

The circumstances and auspices under which the Indian Renaissance 
took place in the 19th century imposed a burden of ambivalence on the 
Indian intellectuals which became increasingly unbearable with the passage 
of time. Unlike in Europe, here the Renaissance was not even partially 
prepared by any slow but steadfast explorations of some native precursors. 
It was caused by the impact of an alien people and civilisation. The 
alienness was brought into sharper relief by the fact that these foreigners 
were the rulers of the land. The liberators of the Indian intellectuals 
were also their enslavers. Moreover, opportunities of Western education 

were available only to a very small section of the community. On the one 
hand, this section by accepting the values of an unfamiliar dynamic cul­
ture became estranged from the common people; on the other, its aspira­
tions were systematically repressed by the very people who had awakened 
those aspirations and had brought about this estrangement. In an earlier 
period these intellectuals might have gloried in their privileged isolation; 
but having imbibed the anti-hierarchical values of the West, alienation 

from the community made them feel guilty and impotent. Unable to draw 

much nourishment from their ancient heritage, frustrated by the conduct 
of their mentors, conscience-stricken by their own isolation, with little hope 
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to awaken the vast 'masses' of the country to the values and attitudes of 

a humanist weltanschauung within some foreseeable future, many among 

these Indian intellectuals gradually began to lose confidence in their role 
as explorers and creators and to develop nostalgia for the lost homogeneity 

and certitude of their old stagnant and parochial society. The Christian 
missionaries too, on the one hand by their narrow religious zeal and their 
ill-informed and arrogant attacks on everything Indian, and on the other 
by their proselytizing success with the oppressed uneducated lower class 

Hindus, contributed to intensify the Hindu intellectual's resentment of the 

dynamic alien culture and his longing for security and power through 

psychological identity with the community. 

Already during the last quarter of the 19th century there were signs 
that Indian intellectuals, frustrated by their ambivalence, were looking for 
some make-believe resolution. Their retreat from reality was led by none 

other than Bankim Chandra Chatterji, a great novelist and prose writer, 
but at the same time a subtle ideologist of intellectual reaction. Follow­
ing Rousseau, he invited the intellectuals to submerge their individuality 

in the Geneal Will: "Society should be worshipped", he wrote, "for Society 

is our educator, our law-giver, our nourisher and our protector". Claiming 

to draw support from Auguste Comte, he called upon reason to pay homage 
to faith; that ancient intellectual trick known as the Two Truths Theory 

came in very handy for this rehabilitation of religious orthodoxy. Since 
Bankim was a Hindu, his society was Hindu society; and since what he 

wanted was to provide his followers with the certainty of faith maintaining 

at the same time the pretence of reason, he preferred the revealed wisdom 
of the Gita to the occasionally genuine and therefore disquieting specula­
tions ofthe Upanishads. Moreover, he was an artist; and out of the two 

ingredients of collectivism and religious faith he created the potent myth 
of the nation-mother goddess, which at one and the same time promised 
relief to the intellectuals from the strain of adulthood and 'atonement' (in 

the literal sense) with the community. Bankim was followed by others­

Vivekananda, Tilak and Aurobindo Ghosh, to name only the most out­
standing-who further amplified and propagated this cult of religious collec­
tivist populism. They offered the comforts of 'insectolatory' to the harassed 
Hindu intellectuals; and without possibly quite intending it, provoked the 
intellectuals of the other major community of India, the Muslims, to seek 

collective identity in their own religion, thus undoing the brave if belated 
efforts of the Aligarh school and ushering the age of communal struggle in 

modem Indian history. 

The retreat of the intellectuals had thus already started in the closing 
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decades of the 19th century, but till the second quarter of the present 

century it cannot be said to have assumed the character of a rout. Before 

the twenties the Indian renaissance had not yet fully exhausted its creative 

influence. Its greatest product and exponent, Rabindra Nath Tagore, after 

having flirted for a while with Hindu nationalism, had been impelled by 
his own aesthetic and intellectual needs to make a clean break with it. 

His Cora ( 1907-1909) may be of dubious worth as fiction; its assertion o£ 

the values of an open society was nonetheless unambiguous. Under his 

leadership Indian intellectuals who had not yet lost faith in themselves 

made a great effort during the second decade of this century to stem the 

tide of intellectual reaction and to deepen and broaden the influence of 

humanist values on the Indian people. The highest watermark reached 

through their efforts was possibly the founding of the Vishwabharati in 1919. 
But two world wars happening in quick succession reduced these endea-

. vours to nullity. In Europe liberalism and rationalism fell into decay. Ideo­

logies and movements committed to authoritarianism, collectivism, instin­

ctivism and closed living vied with one another to lure the West back to a 

new dark age. They naturally made their impact on India where the social 

and cultural climate was favourable to their reception. From the twenties 

onwards the anti-intellectual forces of Hindu and Muslim collectivism began 
to be supplemented by the new totalitarian ideologies of Fascism and Com­

munism. Communism particularly made a great appeal to those Indian 

intellectuals who while yearning to return to the familiar ways of a closed 

society had nonetheless been held back by their liberal education from 

openly repudiating the legacy of the Indian renaissance. Its dialectial dou­
ble-talk provided them with a new make-believe resolution of their inner 

conflict by cleverly combining scientific verbiage with dogma, internationa­

list pretensions vvith rabid nationalism, pseudodemocratic ideals with autho­

ritarian methods and by equating freedom with the recognition of necessity. 
The intellectuals of India might still have hoped to resist and overcome 

these pressures but for the spectacular emergence of Gandhi after the first 

·world war. The anti-liberal efforts of intellectuals like Bankim, Tilak and 

Aurobindo came to fruition in the monolithic personality of the Mahatma. 
He pitched the intellectuals against the "masses"; their individual reason 

against the instinct of the herd; their lonely and uncertain explorations 

against the hoary beliefs of the community. Unlike his precursors, who 

were after all intellectuals themselves, he did not occupy himself with any 

theoretical justification of dogma or of the collective will. Instead, he devised 

very simple and highly effective methods for the rousing and manipulation 
of mass enthusiasm. In him "the voice of the people" became "the voice of 
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God". Education, he said, could wait; and since then education has been 

waiting. In vain did Tagore try to warn India against the Mahatma's cult 

of the masses; in vain did he argue in Kalantar that freedom lay in the 
pursuit of knowledge and not in the deifection of instinct and authority. 

Backed by the revolt of the masses, Gandhi's anti-intellectual and charis­

matic personality broke through the last resistance of the intellectuals and 

drove most of them to seek shelter in one variety or other of collective 
unreason. 

The end of the second world war brought no relief to these pressures. 

During the last decade and half, Communism has been steadily gaining 

in power and prestige, especially in Asia. Deprived of their confidence in 

reason and individual creativity, our intellectuals are becoming easy victims 

of this deadly ideology. At the same time, partition of India ha,s given new 
fillip to communalism. According to one estimate published in 1951, the 

RS.S. (recognised to be the most militant and well-organised Hindu com­
munal organisation in India) commands an actual membership of 4,00,000 

and supporters running to 50,00,000. Moreover, a new pressure on the intel­

lectuals has begun to be felt since independence due to the increasing parti­
cipation of the Government in cultural and educational activities. Concen­

tration of power and responsibility in the hands of the State is a problem 
common to all modem societies. In India it has assumed ominous propor·­
tions owing, on the one hand, to the absence of any deep-rooted democratic 

tradition and, on the other, to the vast and pressing task of reconstruction 

with which the ·country is faced . With the best of intentions the Indian 

welfare state has developed into a menace to the last vestige? of intellectual 
integrity and independence that may have still survived the onslaught of 
mass-politics and the stranglehold of collectivist ideologies. 

Patriotic Indians may, of course, draw consolation from the fact that 
the decline of the intellectuals is not peculiar to India but has become uni­

versal in our time. In the Communist states the intellectuals have been 
reduced to complete servitude; in Western Europe, according to many cri­
tics, intellectuals are being driven to "marginal existence" under the pressure 
of "mass culture"; and in the United States the "egg-heads" appear to live 
from reprieve to reprieve. And yet, even if all these were true, a genuine 
intellectual in any country (including our own) may justifiably be expected 
to find in this fact not matter for consolation but a profound challenge to 

his creative role in history. But then, do we honestly still have even a small 

core of such intellectuals in India who "doggedly insist on being them­
selves"? 



The Impact of Science 

By MICHAEL PoLANYI 

THERE is a small book called A History of Freedom of Thought by the 

· Cambridge historian J.B. Bury to which I often turn with a melancholy, 

affectionate smile. For it evokes in me the times when I believed what Bury 

believed when he wrote this book in 1913. He was convinced that the 

age-old struggle of reason against the oppressive darkness of religious 

authority had now secured, at last, an unshakeable bastion by the establish­
ment of modern science. The book reminds me how at the turn of the cen­

tury a brilliant group of young Hungarians founded a Sociological Society 
which was intended to shed the light of science on the structure of politi­
cal and social life. Science would guide them in the radical renewal of 

society. They launched a journal with the title: The Twentieth Century. I 

recall the thrill of these magic words which defied the powers of darkness 

to enter the great age that was at hand for us. 
It is curious that these ideas should have evoked such excitement, for 

they had actually caused the same exhilaration already in our grandparents, 

and had stirred the imagination of young intellectuals right back to the 
18th century. In 1848 the Communist Manifesto had proclaimed the appli­

cation of science to social action. Jeremy Bentham had taught the same 

doctrine in his own way before the time of the French Revolution. Though 
these ideas did not pass altogether uncontradicted, they kept reviving with 
unfading freshness and they remain, indeed, widely current unto this day. 

Bury's little book has been reprinted many times. 
Yet looking round at the political scene presented by this planet today, 

one may feel tempted to laugh at these great hopes set on science. We hear 

the modern revolutionary powers appealing to science for the justification 
of their soul-killing oppression of man. And we may watch with even 
deeper dismay how millions of people the world over still respond spon­
taneously to the leadership of these tyrannies and lend moral support to 
their actions. Modern political fanaticism menaces the whole of mankind 
by appealing to a superior scientific insight into the affairs of man. 

To understand this strange outcome of the hopes set on science for the 

guidance of human affairs, we must view the role of science within 

the historical perspective as outlined for example by Bury. We must set 
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aside the practical applications of science to industry, medicine and warfare, 

which are relatively recent. The tremendous impact of modern science, from 

Copernicus to Newton, and from Newton to Darwin, was not practical but 

theoretical. Science shed new light on the universe and on man's position 

in the universe: this was its liberating force. It endowed the modern mind 

with a new self-confidence, far beyond the level reached before by the 

Renaissance and the Reformation. This was the lasting feat of science; this 

was the impact which evoked and ever renewed throughout the past two 

centuries the expectation that science might also put right the affairs of men. 

From this glance at the origins of the scientific movement in pub­

lic affairs, we may glean our first clue for the explanation of its eventual 
failure. The scientific movement started from the study of inanimate nature 

and the methods developed for this purpose were not suited to other 

matters. The ideal of science, as derived from the study of dead matter, 

is to achieve complete exactitude and conclusiveness. But living things 

obviously cannot be defined exactly nor be represented in precisely 

conclusive statements. This discrepancy obscures some important issues 

even in the study of primitive forms of life, though the damage is usually 

negligible here. When, however, we proceed to apply the ideals of inani­
mate science to the study of man, we reduce the representation of man to 
the lowest possible terms. We miss out then all that deserves respect in man 

and deprive him of any grounds for respecting his fellow men. Science, 

representing man thus as a creature governed by greed and fear, may well 

be taken to suggest that men should behave like animals and that govern­
ments should treat their subjects as if they were animals. 

This criticism is indeed widespread. We hear voices from all sides dep­

loring the destruction of moral values by the naturalistic interpretation 
of man. But this can be only part of the truth. For the conception of man 

as a creature governed by pleasure and pain, first developed in the 18th 
century, has served as a guide to the great era of reforms which has radi­
cally humanized Western society. In England and America Bentham's 
utilitarianism, based on the calculus of pleasure and pain, has been inter­
preted for almost two centuries as a philanthropic maxim, directing govern­
ments to eliminate unnecessary cruelty and to exert themselves in alleviat­
ing poverty, ignorance, disease and humiliation. 

No, a materialistic conception of man need not be ruinous and can in 

fact be beneficent. But it can develop in a very different manner, as it did 
at the hands of Marx. Morality, Marx taught, was imposed upon society by 

its rulers in the service of class interests. Bourgeois morality was merely a 

screen for the exploitation of the proletariat by the capitalists. Capitalism 
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was doomed to be superseded by socialism, releasing new productive forces 

under the rule of the proletariat which would establish a new morality of its 

own. For all morality was class morality. 

Another major offshoot of a naturalistic conception of man was the 

fierce nihilism of Nietzsche. In his obscure preachings, he exalted ruth­

less self-love and claimed that the superior individual was a law unto him­

self. His influence evoked the cult of brute force by which Hitler and 

Mussolini rose to power. 

Here, then, we have our real problem. Why did the beneficent materia­

lism of the great reformers eventually produce these malignant offshoots 

which turned the twentieth century into a scene of unending cruelties and 

tyrannies? The answer is hinted at by a word I have used before in 

describing these disasters of our time. The word was "fanaticism." The nihil­

ists of the twentieth century were ridden by a passion far more intense 

than the desire of the reformist to give less pain and more pleasure to 

their fellow men. They rebelled against every tenet of a society for which 

they had nothing but contempt. It is ridiculous to identify-as so many 

writers do-this modern materialism with selfishness and love of comfort. 

Modern nihilism, modern cynicism, are a venomous protest against the 

complacency and happiness of bourgeois moral practices. The Bolshevik 

scorns all established moral rules from an overweening sense of his own 

moral superiority. And he scorns humanitarian reform likewise because its 

aims fall far short of his own unlimited moral demands. 

And strange to say, Nazism has a similar structure. Hitler's frenzy was 

pure evil, but his followers' response was moral. Like Marx, they believed 

that in public affairs power alone was real, and therefore accepted sava­

gery as their patriotic duty. 

The question is then why this sudden tide of moral demands on society 

originated at this particular period of history. The first wave of these pas­

sionate cravings was released when religious hopes were blighted by the 

scientific interpretation of the universe. Social reform could offer this tide 

of moral passions a beneficent outlet, but the situation was unstable. For 

a further sharpening of scientific analysis denied the very existence of 

genuine moral motives, particularly in public life. Appeals to conscience 

and humanity were now scorned as deceptive clap-trap or as utopian senti­

mentalism. This is when our modern scientific fanaticism was born. The 

process was favoured in countries where the absence of a civic tradition 

- allowed people to put their theories literally into action. In such circum­

stances modern man's moral passions rushed wholly into the remaining, 
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scientifically accredited channels of action: they became embodied in a 

machinery of violence. 
This is indeed what the famous transformation of Socialism from a 

utopia into a science actually amounts to. It does not change the moving 

force of Marxian Communism, which continues ta lie in its utopian ferv­

our. But this moral passion now operates through supposed scientific pre­

dictions, the execution of which is entrusted to a mechanical monster: to 

a party, a police and an army welded into a single machine. Hidden inside 

this machinery, the great humanitarian passions of the movement are no 

longer accessible to argument. Immune against reason and morality, they 

are made blind, fanatical, inhuman. 

The gradual humanization of the Soviet regime that has occurred since 

. Stalin's death may be regarded as a leaking out of the generous passions 

buried alive under the scientific armoury of Bolshevik violence. Insurgent 

Communists in Hungary appealed to these original aspirations of Com­

niunism by crying for truth and justice. 

They died for these ideals and in doing so have opened for us a door 

to their hopes. The rescue of humanity from the menace of scientific en­

slavement will depend on such men as they were. 

" Vole are thankful to Prof. Polanyi for this text of a broadcast which he recently gave 
on the B.B.C. 

The poet has withdrawn from language-instrument in a 
single movement. Once and for all he has chosen the poetic 
attitude which considers words as things and not as signs. For 
the ambiguity of the sign implies that one can penetrate it at 
will like a pane of glass and pursue the thing signified, or turn 
one's gaze towards its reality and consider it as an object. The 
man who talks is beyond words and near the object, whereas 
the poet is on this side of them. For the former, they are domes­
ticated; for the latter they are in the wild state. 

JEAN-PAUL SARTRE 



Literary Prospects Ln Free India 

By TULSI NARAYAN SINGH 

siNCE the attainment of independence we have dedicated ourselves to 

the task of national reconstruction through planning. Obviously the 

State has a very important role to play in the achievement of this social 

objective. We realise also, and quite rightly, that changes on the material 

plane alone, howsoever impressive and spectacular they may be, will not lead 
us far towards the fulfilment of our national destiny. India has had a 
glorious past and a rich cultural heritage. Centuries of foreign domination, 

however, bred a spirit of decadence that had permeated the entire texture 
of our national life. It is our duty, therefore, to address ourselves to the 
task of cultural resurgence with the same earnestness that characterises our 

efforts towards the achievement of a higher standard of life. The State, it 
goes without saying, can play a vital role in this sphere as well. A demo­
cratic government in particular which claims to reflect the hopes and 

aspirations of the nation as a whole cannot adopt an attitude of indifference 

towards this aspect of national reconstruction. It is not enough that we 
satisfy the needs of the body. The deeper urges of the spirit also have to be 
attended to. 

The government of India, it must be said to its credit, is keenly alive 
to its responsibility in respect of the cultural renaissance taking place all 
over the country under the impact of a changed national outlook. We have 
a number of State awards calculated to provide incentive to workers in 
various spheres of aesthetic endeavour and to focus public attention on the 
essential unity of our culture. The different linguistic groups which had lived 

in complete isolation from one another are discovering new points of contact. 

We are conscious now of an identity of purpose which transcends the bar­
rier of language. The man of letters in particular finds this new climate 
ideally propitious for the fullest development of his artistic talents. He is 
no longer a forlorn, contemptible creature depending on the patronage of 
a fickle reading public. The State is there to confer honour and recognition 

on him for a really good piece of work published in any of the fourteen 
languages recognised in the Indian constitution. It is a welcome trend 

- which holds promise of a rich literary harvest in different regional languages 
of the country. 
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There is a considerable volume of public opinion, however, which looks 
askance at this new development in the realm of letters. The artists them­
selves have held conferences to discuss the implications of their patronage 

by the State. Is there anything sinister behind the lengthening shadow of 

the State over a field which was exclusively their own? Does this new deve­

lopment impose any restraints on their freedom of expression? These and 
similar questions have been agitating the minds of the artists for some time 
past and the general public also is vitally concerned with the matter on 

account of its far-reaching repercussions on our intellectual response to the 

various problems facing the country today. If the State patronage of art 
results in the artists' subservience to the party in power, and the distribution 
of largesse has the sole aim of enlisting their support for the government, 

the prospects for free thinking are indeed very dismal. It is a tendency most 

inimical to the growth of democratic traditions. The government of India 
should see to it that there is no ground for suspicion regarding its inten­
tions. The artists also need not take an unduly alarmist view of the interest 

the State has begun taking in the development of arts. If the government is 
truly national in its character and seeks to reflect the collective will of the 

entire mass of people represented by it, its patronage of art and artists will 

surely yield rich dividends. 
The Elizabethan era of English history provides an apt example. 

England during the reign of the virgin queen witnessed the highest flower­
ing of her literary genius. It was also a period of undisguised patronage 
of poets and dramatists by the Court and the nobility. Every writer worth 
the name aspired to bask in the sunshine of the queen's favour. The writ­

ings of Edmund Spenser and Shakespeare, to name only the greatest lite­
rary figures of the age, are suffused with adulatory references to the sove­
reign. And yet, there is not even the remotest suggestion in the works of 

the Elizabethan writers, great or small, that they suffered from any kind 
of inhibition as a consequence of their willing acceptance of State patro­
nage. Their full-throated praise of the queen was by no means an act of 
sycophancy. It was in fact a demonstration of patriotism. 

At no other time in the history of England are to be found such national 
homogeneity and unity of purpose as during the reign of queen Elizabeth. 
She came to embody the hopes and aspirations of the nation as a whole. 
The heart of the sovereign throbbed in unison with that of her subjects. 
The writers of the age were wide awake to this unique phenomenon of the 
contemporaneous British history and considered it their patriotic duty to 

sing the glories of the virgin queen. In such an atmosphere of harmony -

and cordiality the State patronage of art was bound to yield impressive 
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results. Apart from being prolific and offering infinite variety, Elizabethan 
literature is characterised by that unique vitality which marked the national 
life of the British people during the heyday of their glory. 

vVith the Stuarts on the throne, however, we find an element of conflict 

entering into the body politic of England. The sense of national homo­

geneity that had been the hallmark of the Tudor rule was no longer there. 
People were in no mood to support kings who claimed absolute power and 

used it arbitrarily. In the new political climate the relationship between the 

sovereign and the writer undergoes a radical change. Milton, the greatest 

literary figure of the age, plunges headlong into the civil strife as a cham­

pion of the popular cause. The experience gained during those momentous 
years was woven into the texture of the Paradise Lost and the book is very 

much more than an elaborate version of the biblical story precisely because 

of the human significance the poet's experience of the civil war has bestow­
ed on it. While the writers of the Elizabethan era found unrestrained ex­

pression of their literary genius through the patronage of their sovereign, 
the author of the Paradise Lost barely a century later felt that he could 
not achieve the highest fulfilment of his literary destiny without conflict 
with the king. 

In our own country the h·adition of the State patronage of artists dates 

back to remote antiquity. The poet ( kavi) was an honoured member of 

the Raj-Sabha described in the Vedas. Coming down to the times about 

the beginning of the Christian era, we find the unique example of Kalidasa 
achieving the climax of literary glory under the patronage of Vikramaditya. 
As any reader of his works can see, the high standard of aesthetic and 
emotional expression attained by him could have been possible only in 

an atmosphere of absolute freedom. It is only in medieval times when the 

decadent phase of the feudal nobility had set in that we find poets and 
bards devoting their entire poetic genius to a flattering glorification of their 
patrons. The Hindi poetry of the Reeti School which held sway for about 

two centuries reveals a phase of feudal decadence. Most of the poets of 
this school enjoyed the patronage of feudal princes and wrote erotic poetry 
in order to cater to the depraved taste of their patrons. We find in them 
a depressing illustration of intellectual servitude resulting from their abject 
dependence on a decadent nobility. 

One thing worthy of note in this connection is that the State and 
society in ancient India were two distinct entities. While the State was 
sensitively responsive to all varieties of legitimate social urges and consi­

~ dered it its duty to create conditions for their adequate fulfilment, it never 

sought to establish its grip over the cultural life of the people. When these 
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two agencies of an integrated public life functioned in harmony, naturally 

there was an unhampered growth of art and literature. 

· It should be clear from the examples cited above that the vital thing 

for a literary renaissance under the aegis of the State is its capacity to reflect 

the collective will of its people. A government truly democratic and broad­

based so that it commands the willing allegiance of the populace is the most 

effective guarantee of a healthy cultural life animated by purposeful social 

ideals. 'Where the State and society are at cross-purposes, some form of 

pressure, overt or subtle, is bound to be felt by artists not conforming to 

the pattern of the administrative machinery. State patronage in such a con­

text may be an insidious device for the brain control of the artist. It is hard 

to visualise a government tolerant of views running counter to its own ideals. 

A very intriguing feature of political developments during the twen­

tieth century is the spectacle of national unity presented by totalitarian 

States. The identity of purpose discernible between the State and society in 

such a set-up, however, is more apparent than real. The State with its over­

all control of public life lays down a rigid code of discipline for artists no 

less than for people engaged in other spheres of national activity. Every­

thing is set to pattern under the steam-roller of the administrative 

machinery. Writers not chiming to the tune of people in power are con­
fronted with the grim alternative of persecution and forced exile. Luckily 

we do not have such a situation in our country and the strong democratic 

sense of our people, it may be hoped, will never allow the emergence of 

this pernicious tendency here. 

The best method of obviating any possibility of State pressure on artists 

would be to devise an agency constituted of persons of irreproachable inte­

grity to act as a liaison between the two. With full autonomous status gran­

ted to them, the various national Akadamies should be expected to do this 

job splendidly well. The task of determining the comparative merits of the 
various works of art must be left to men of eminence in dilferent spheres of 

aesthetic endeavour- Obviously this throws a tremendous responsibility on 

artists. They have to rise above cliquish considerations that are so much in 

evidence in the world of arts now-a-days. Rigidity of thought and intole­
rance do not make for balanced assessment of merit. 

Artists in free India should realise that the evolution of a truly national 

literature reflecting all the cross-currents of life is, in its ultimate analysis, 

their responsibility. The problem before them is one of developing a high 

degree of sensitiveness to the intricate social phenomenon around them and 

a capacity to grasp the basic factors responsible for its changing pattern. 

Our country today is astir with new ideas of progress. The entire nation is 
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undergoing a process of revolutionary transformation. It should be the duty 
of our artists to study this process, to give effective expression to our people's 

collective urge for progress and finally to point the way to a speedy attain­

ment of our national objective. What measure of success they achieve will 

depend on the correctness of their social vision and their ability to give it 

fhe garb of genuine art. With a bewildering variety of problems demanding 
more than one approach for their solution, we must ensure an atmosphere 

of absolute freedom for our artists. This will make not only for a rich variety 
of literature but also for a presentation of our national life in all its totality. 

IT WOULD BE naive, however, to suggest that guarantee of full freedom 

from all kinds of restraints imposed by the State will alone provide condi­

tions for a prolific output of good literature. While the artists have to resist 
outside checks, they must also resolutely fight against the restraining influen­
ces inherent in their own understanding of their aesthetic objective. We are 

living in a period of cataclysmic changes. Everywhere we find the tradi­
tional values of life disintegrating under the impact of new social forces. It 
is a disconcerting phenomenon not so much because the old values were in 
any way ideal for all times but on account of our inability to have evolved 
a new faith capable of holding us in balance with the changing pattern of 
life all over the world. The artists with their imaginative grasp of factors 

responsible for this upheaval in the realm of ideas can guide humanity out 

of the mental confusion enveloping it today. The conflict between the old 
and the new has also brought them face to face with the necessity of forging 

new media of expression. Traditional literary forms, it is felt in many cases, 
are ill-suited to express the new consciousness of the present. Very often a 

good deal of experimentation has to be gone through before a new form 
adequate to the task of the writer is ultimately hit upon. Even writers un­
willing to discard the older literary moulds have felt obliged to modify and 
adapt them to the necessities of the new content they seek to express. An 
eminent Hindi writer, Shri Vatsyayana, has characterised this experi­
mental trend in modern literature as the quest of personality. Whatever it 
may be, there is no denying the fact that a substantial volume of literature 
today, both from the points of view of form and content, marks a note­

worthy departure from the traditional line. 
There may be writers, however, who are altogether impervious to these 

new demands of the age. To them centuries of progress in different spheres 

of life and thought mean no readjustment of mental attitudes. They are 

slaves to outworn traditions and are content to express the spirit of a dead 
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past through conventional literary forms. Now, this allergy to fresh currents 

.of thought is as inhibiting a factor as the one already alluded to. It is impe­
rative that our writers keep their minds open and register their sensitive 
reaction to all new developments crucial to the fate of their country and 

mankind. 
No less risky would be an indiscriminate acceptance of such new trends 

of thought as are foreign to our own historical traditions and do not harmo­

nise with the state of things obtaining in our country today. With the crum­

bling down of national and geographical barriers as a result of scientific 
and technological progress, we have recurrent waves of ideas, no matter 

where they have their origin, sweeping over the entire globe. Very often 

we dutch at them and they gain a temporary vogue without ever getting 
assimilated into our own cultural heritage. Such alien trends transplanted 
on a soil not congenial to their healthy growth cannot but result in a way­
ward development of literature. Our writers have to guard against this 
tendency as well. The lure of everything that is new, whether it answers 
to our purpose or not, must be resisted. A total repudiation of the 

past would sever us from our moorings and sh·ike at the very root of a 

healthy national life. While marching in tune with all healthy and progres­
sive trends of thought in this fast changing world, our writers must preserve 
whatever is vital and of abiding value in our rich cultural heritage. It is a 

delicate task requiring a shrewd sense of discrimination and the capacity 
to organise the apparenty heterogeneous elements from our past and present 
into an organic whole. 

Yet another baneful influence on literature is that of sharp ideological 

conflicts raging all over the world today. We find an increasingly large 
number of writers entering the lists and making the sphere of art a battle­
ground of ideas. There cannot, of course, be any objection to their sincere 

adherence to any particular creed or to their interpretation of life and its 
problems in the light of their personal convictions. For creating art posses­
sed of irresistible aesthetic appeal, however, it is absolutely essential that 

we provide an extensive base of practical experience to support our ideo­
logy. Dogmatic adherence to a creed which is at variance with the facts of 
life will invariably result in a crude distortion of reality. The writer will 
be interested in an emphatic presentation of his views rather than in a dis­
passionate study of the social scene around him. It is important, therefore, 
that our writers shed off narrowness of thought and develop a broadminded 

outlook upon the world and its problems. Let them have a distinct point 

of view by all means; but let them not be dogmatic about their creed. The 
surest way to a correct understanding of ·the complexities of the modern 
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world is to be rational and dynamic in one's thinking. Good art is not so 

much a result of craftsmanship as of a writer's profound and varied ex­

perience of life and a definite point of view which organises this more or 

less haphazard mass into a shapely form. 

With a good many literary competitions organised from time to time 

under the auspices of the State, our writers in different regional languages 

have been getting more opportunities of meeting together and having free 

exchange of views on problems common to them all. It is time they devised 

a permanent literary forum for the purpose. Discussions of this nature will 

go a long way towards helping them achieve a high degree of aesthetic and 

ideological clarity. It may also prove a deterrent influence on the spate of 

rubbish literature in the Indian book market today. It is very often com­

plained that a large section of our reading public has suffered a severe set­

back in taste in respect of its choice of books. Discussions among writers in 

which readers of understanding are also invited to participate will surely 

mean an improvement of literary taste as well. ·with a new awareness of 

the essential unity of Indian culture and a spirit of perfect cordiality ani­

mating their literary endeavours, our Indian writers can play a vital role 

in the resurgence of culture taking place all over the country today. 

Let us by all means collaborate> in trying to discover the 
laws of society, the way in which these laws work out, the best 
method to go about investigating them; but for God's sake, after 
we have demolished all the dogmatisms a periori, let us not of 
all things attempt in our turn to instil another kind of doctrine 
into the people; let us not fall into the contradiction of your 
compatriot Martin Luther, who, after overthrowing the Catholic 
theology, immediately addressed himself to the task, with a 
great armory of excommunications and anathemas, of establishing 
a Protestant theology .. . . Let us not pose as the apostles of a 
new religion-even though this religion be the religion of logic, 
the religion of reason itself. Let us welcome, let us encourage 
all the protests; let us condemn all the exclusions, all the mysti­
cisms; let us never regard a question as closed, and even after 
we have exhausted our last argument, let us begin again, if 
necessary, with eloquence and irony. On that condition, I shall 
be delighted to take part in your association-but otherwise, no! 

Pierre-Joseph Proudhon to Karl Marx 
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T. S. Eliot 

Refiections on his 70th Bi1thday 

By NEVILLE BRAYBROOKE 

wHEN I began to read poetry first in the mid 1930s, I was taught to 

accept Eliot primarily as a modern poet. I stress the word because it 

did not necessarily mean the same thing as being contemporary. Yeats was 

considered contemporary, but Eliot was decidedly modern - and with the 

word went a hint of that 'shocking as a fine art' which had brought Oscar 
vVilde so much notoriety during the early Nineties. Forty years later, in the 
early Thirties, when Auden broke a line with a hyphen thus-

And the shingle scrambles after the suck­

ing surf, 
or when Day Lewis allowed himself to sentimentalize-

Yes, why do we all, seeing a Red, feel small, 

it was argued by 'the Progressives' that such shock tactics were needed to 
revitalize poetry, whereas the Blimps, sheltering behind their copies of The 
Times, merely spluttered and spoke about 'such sentiments in verse as being 

quite shocking.' I quote from a correspondence column in The Times because 
between the wars it used to be traditional each year for some letter-writer 
to attack modern art in general and then for somebody else to drag in 
The Waste Land. 

Now Eliot has always delighted in the unexpected; in his poetry he 
frequently abandons rhyme because it gives too easy a clue as to what comes 

next and uses it only, as in the case of 'afternoons' and'coffeespoons', when 

it can create an unsuspected effect; it is typical, for example, of the kind 
of shock that he likes to give an andience that after the Knights have killed 
Becket they should step forward and then defend their action. Which, once 
more, reminds me of my schooldays. 

One term a travelling company visited us, led by Martin Browne (Eliot's 
old friend and regular producer). Posters were put in the hall billing Murder 

in the Cathedral, and on the night of the actual performance, as was the 

custom, the maids were seated in the gallery. During some of the long ope­
ning speeches they began to titter, and after the first interval (and at the 
producer's request) a junior master was dispatched to try and keep order 

during the second half; he was successful. They had come, lured by the 
title, ·and expecting a thriller; they kept silent, baited by the promise of 
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attendance at an Edgar Wallace play to be produced later in the term. The 

next day I remember a senior master beginning a class with the gambit: 

'Frankly, I thought last night's show a lot of nonsense. Too high flown by 

far.' What a shock tactic! Immediately we all leapt to the play's defence, 

and I think that that was the very first time in my life that I ever had to 

defend poetic drama. 
These are personal reminiscences, and I (who am exactly half Eliot's 

age) expect that they could be multiplied by many more from my own 

generation because to us, at that time, Eliot seemed essentially an European 

figure, whereas by contrast, Yeats, with his interest in Irish politics, appeared 

a more parochial figure. The mid 1930s, like the whole decade, was one of 
international implications. Shakespeare was constantly being presented in 

modern dress, and Coriolanus was frequently played against a Fascist or 

Nazi background; in fact, I recall one enterprising school that dressed the 

K:nights in Murder in the Cathedral as soldiers with swastikas on their arms! 

Of course many of these productions were put on in small converted chapels 
turned into theatre clubs, and where the repertoire ranged from modern 
dress Shakespeare to Auden and Isherwo.od plays, from new classical trans­
lations by MacNeice to Spender's Trial of a Judge. If Eliot held differing 

political and religious views to this group of fellow poets, his work none the 
less was acted before audiences whose sympathies were left-wing and agnos­

tic; again, his own publishing firm who sponsored most of this group brought 
out his books in a format so similar to theirs that it suggested an uniform 

edition. No matter how at variance his views were with theirs, it was diffi­
cult to disassociate him from the rest: the only distinction that we made 

at school was that we regarded him as their leader. 

At least, this is how I and my contemporaries thought of the literary 
scene. Were I however asked to write an article about the Thirties now, I 
should record it differently. I should see Eliot more as an individual than 
a leader, an individual like Yeats, and I think that for poetic significxmce 
(as opposed to political significance) I should now put Roy Cambell, Vernon 
Watkins and Dylan Thomas in place of Spender, MacNeice and Day Lewis. 

I suggest that it is both Eliot's sense of international implications and 
his deeply religious view of politics that has brought him a fame far beyond 
the realms of poetry. Perhaps one day an enterprising student may build 
a treatise round the Eliot quotations that have been chosen as epigraphs, 
chapter-headings and even as titles by those whose books have no direct 
bearing on poetry. As. earlier I stressed the word modem, so I now stress 

the word direct since indirectly, as Eliot has shown, poetry has a bearing 

on everything. 'By indirection find direction out,' advised Polonius, while, 

QUEST 
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in an age of scepticism, Eliot himself has commented: 'If bishops are a part 
of English culture, then horses and dogs are a part of English religion.' For 
as a poet, dramatist and critic he has never pursued breadth at the expense 

of depth, so that behind his approach to every subject there has always 

been the weight of authority. That authority has been the basis of his leader-
5hip, and with the years it has increased. Indeed, is it not rather an odd 

and glorious thing to reflect on a poet whose books have achieved popu­

larity and sales such as normally are only associated with best-seller novels 
and the lives of film stars? And is not all this more odd and glorious when 

it is remembered that no concessions or sacrifices of artistry have been made 

in the process? 

There was a time when critics regarded The Rock, Murder in the Cathe­
dral and The Family Reunion as hole-in-the-corner drama. Certainly it could 

be said that these productions were put on for an elite, whereas right from 
the earliest days Eliot has been concerned with fashioning an art that might 
exert a wider appeal. That appeal was made by The Cocktail Party and 
The Confidential Clerk, both as triumphant in the London West End as any 

Noel Coward comedy. But what was so triumphant from an artistic point 

of view was the way in which the poet had fashioned a language for his 

players that could slip from colloquial prose into poetry with such speed 
and ease that it was hard to know exactly where the transitions took place. 
At least I am speaking of the reaction in the theatre, of the average playgoer 
who is interested in judging a play acted, not read. Of course for those that 
follow the text there is the marvellous echo achieved in the first scene of 

The Cocktail Party over the 'gin and tonic' episode, or that superb use of 

the three-stress phrase in The Confidential Clerk-

And lock the gates behind you, 
which recalls The Tempest-

And makes my labours pleasures. 

But this is technical criticism; it concerns the praCtitioner in verse, but 

it does not really concern the spectator who is only interested in the result. 
A century ago, in Matthew Arnold's day, readers were not so concerned 

with whether Newman's faith was the right one as with whether there was 

room for faith at all. Today, people are not so much concerned with whether 
religion is true, but with whether it works. This may sound like an utilitarian 
view, such as the playgoer's concern with whether a play works; and, on 

separate levels, it may reflect an attitude to drama and life that is basically 

the same. Eliot as a writer accepts the prevalence of such an attitude, and 

using the framework of West End comedy he has attempted to provide a 
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variation on Divine Comedy. In The Cocktail Party in Celia Coplestone 

he shows his audience the kind of material out of which a saint is made, 

while through the 'guardians' he tries to show the workings of grace. In 

The Confidential Clerk in the last act when Colby says-

Now that I know who my father is I can follow him, 

the implication would seem to be that not until a man knows his Father 

in Heaven can he expect to know himself; and in this, as it is hinted at the 

end, he may be helped by the fact of recongizing in himself a part of the 

Divine Image. The construction of the second play - a cross between Greek 

drama and Gilbert and Sullivan - represents a dramatist's form of shock 

tactics, while the search for a father-figure is a particularly modern problem 

in which psychology, using a different set of words, is only joining in a pur­

~uit which has been a religious quest since time immemorial and the expul­

sion from the Garden of Eden . It should not be forgotten that the same 
author who wrote The Confidential Clerk, a few years previously published 

his Notes Towards the Definition of Culture. I take a sentence from the 

appendix to that book: 'An individual European may not believe that the 

Christian Faith is true, and yet what he says, and makes, and does, will all 

spring out of his heritage of Christian culh1re and depend upon that culture 

for its meaning.' 
To the man who can write this, the phrase, 'Oh! God', can be either 

a blasphemy or a prayer. Years ago when I was at school I can remember 

a boy being silenced for blasphemy for saying that Christ's last words on 

the Cross were the greatest poetry in the world. I think that this extraordi­

nary view was held because poetry and religion were then regarded in 
separate compartments and, separate to both of them, was something called 

religious poetry connected with solemn faces and black Sunday suits. It 
has been the achievement of Eliot to break through this compartmental 

view and in so doing break through to a new generation. It is said that 

Christianity should go out into the market-place; certainly Eliot has taken 

the poetry of religous implication triumphantly into the secular theab·e. 
Once, too, the mediaeval dramas in the market-place reminded men of pas­

sages from Christ's life; the later plays of Eliot recall those passages, but 

with a subtlety and weight of authority such as has been unparalleled in 
this century. 

It is perhaps a singularly happy coincidence that such a man's birth­

day# should fall on a day when the Church celebrates the death of two 

early Christian martyrs, St. Cyprian and St. Justina. 

" T. S. Eliot's 70th birthday falls on September 26, 1958. 
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POETRY 

HYMN TO THE RIVER 

1 
At last She found her rest. 

Not dead, but only transposed 
To the dark interior of the river, 
She has learnt to live more stealthily; 
Bigger than any weed but as deeply living. 

Today, her clothes are moss , and beneath 
Is a body light as water; 
When blood was hers, it lay entombed within, 
What is she now but a cool lagoon, 
For water, our ancient solace, has calmed her pores. 

2 

She set out from a hidden lake 
Where unbelievable birds drift silently; 
0 my woman, you 
Flooded the nerves of the rain-tree forest, 
Filling with coolness the hot wells of hell; 

And when it seemed you would get lost 
In the innumerable lanes of a city of reeds , 
Then, holy river, you saw under the moon 
That pure and ancient water, white as milk and so still 
That you thought the covering sheet of cream 

Might break with the sudden splash of your fall. 
But you left not a ripple, so purely 
Of water was your own substance. 
0 ancient, beloved mother, keep 
Our innocent daughter in your deep certitude. 

JYOTIRMOY DATTA 

(These two poems are part of a longer sequence of poems. Translated by the poet 

from the Bengali) 
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THE GOLDEN FOX 

I saw the golden fox within my garden. 
I felt desire rock within my heart. 
I begged my friends to grant me pardon 
For with the golden fox I must depart. 

And I must follow him all nights and days 
Beneath the pulsing stars and sun, 
And through the frost of winter ways 
In which he leads till fox and I are one. 

But you who know my strange delight 
Or leap from eagle's cliffs, and have not daring 
To follow foxes through the night-
Know not love nor love's despairing. 

JERE MY NELSON 

0 HEART I HAVE SEEN 

0 heart I have seen 
A sorrow in your blood 
And since that sorrow is, 
Your soul shall not confound 

Between the truth and lie. 
The monument you raise 
Trembles in the wind 
Beneath a blackened sky. 

The Tower of Babel falls 
And into isolation 
Man is thrust away 
From man and no-one calls. 



0 sorrow you are mine 
For I recall my childhood 
When the morning star 
Arose as white as wine, 

And night was purified 
Because the strutting cock 
Beneath the star awoke 
And spread his comb and cried. 

Long ago youth once spun 
A beauty fierce and strong 
To climb and conquer every 
Mountain of the sun. 

And tangling all the moon 
Within the tree's wild lace 
A heart once crowned in love 
Was beckoned to the chase. 

And though I'm old and lame 
Still daring bids me come 
And follow, follow blindly 
To the mountains of the sun. 

But beauty strips my mind 
And casts my gold away, 
For sorrow in my heart 
Is evil in this way. 

49 
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THE BAT 

He is not one of the birds' tribe; and, therefore, does not prosper 
In their social chirping. Nor is he related to beasts. And he has 
No petition before their assembly. In morning or evening, 
He is never bandied about in any hushed gossip. In this world 
He is a lone excess. The very justilication of his existence 
Has been the continual scoff of both the aerial and the terrestrial. 

Yet in the night his wings catch the weird sky. 
The apes huddle together. The birds retire. 
But he is dauntless: with piercing eyes he discovers the headless goblin 
Under the circular Chhatim, and stops for a momently concentration 

of friendly warmth. 
In the next breath waking the unfriendly world 
He declares, 'Here is my challenge. Accept, if you can.' 

Then heedless like a moon-struck youth he roves 
In the domain of the night, self-willed, possessed, flying, 
He crosses the stairs of the wind as if to hug the clouds; 
Or, perhaps, to send out the puff of the wings to the constellation 

of the Great Bear. 
On a sudden impulse he reclines on the railing over the Qutub, 
And looks below where the world is half-revealed, and with a soft sleep 
Wraps birds and beasts, when none but he is awake. 

PURNENDUBIKAS BHATTACHARYA 

(Translated by the author from the Bengali) 

QUEST 



THE FIRST YEAR 

(For Anima and Parameswara Sarma on their daughter, Tun's first birth day) 

Come words to me 
crossing countries beyond my blind senses, 
as You came 
to your present point of flame 
that is your mother's miraculous flesh­
you invaded her holy hills and rivers, 
dived into her dark, fertile depths, 
and after a nine-month seize, 
made friendship with her country­
From country to country 
you are here now for a year, 
a year burning like a candle without ends, 
flickering against the night of time. 
Your noises like their twitters 
and your gestures fluttering like birds 
have built nests on our lonely trees! 
Now that you have brought your first year, 
an argosy laden with the loveliest gifts, 
to our unexpected shores, 
now that you have unhorned the first bull of time, 
may your first year, guesting with us, 
multiply into an archipelago of spices and pirates, 
and may your first year join all our years, 
may it hang like a lamp in your father's house, 
guarded by your mother's mascara eyes, 
and may our sins and sorrows 
perish like moths over its singing light! 

K. RAGHA VENDRA RAo 
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ANOTHER POINT OF VIEW 
,_ 

The Necessity of English in India 

By A.M. CHOSE 

THE recommendations of the English 
committee headed by Dr. Kunzru, we 

hope, will be seriously considered by edu­
cationists all over the country. 

If we scrutinize the reasons put forward 
by the protagonists of Hindi, or for that 
matter of any other language, we are forc­
ed to take into account certain issues, essen­
tially cultural, not clearly visible on the 
surface. Those who think that English can­
not be retained any more believe that Hindi 
can or ought to express the genius of the 
Indian mind. India, the argument runs, is 
not yet culturally free and, culturally we 
cannot emancipate ourselves till English 
continues to occupy the position it does. 
Cultural freedom, according to these cham­
pions of Hindi, consists in doing away with 
the legacies of the west and reviving the 
ancient ideals. The acceptance of Hindi, the 
language that is spoken or understood by 
the largest number of people in the sub­
continent, will, it is hoped, hasten the pro­
cess of cultural emancipation. Basically 
therefore, the problem before us is twofold. 
Is cultural emancipation in the sense 
mentioned above at all possible? and, 
secondly, is it desirable? 

A country's cultural life is inextricably 
connected with her political ideals and eco­
nomic goals. Political and economic aspi­
rations, in turn are, to a great extent, shap­
ed by the achievements the country has 
mage in the fields of science and techno- . 
logy. A study of the history of our recent 
past makes it clear that in the fields of 
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science and technology, politics and eco­
nomics, we are overwhelmingly indebted 
to the west. The ideals of democracy, secu­
larism, welfare, planning and many others, 
as they are understood today in this country, 
are characteristically western. Our cultural 
life, in short, is already westernized, in spi­
rit as well as in form. 

If by cultural emancipation is meant the 
revival of ancient ideas and ideals, the 
future seems to be extremely uncertain. It 
is, however, not impossible to revive some 
of those lost or forgotten ideals temporarily. - -­
But they can never function with an endur­
ing vitality since their existence will be root­
less in a world of ideals nourished by a set 
of alien and yet powerful ideas. An attempt 
at reviving ancient cultural traditions, in 
other words, may meet with an initial and 
perhaps flashy success but in the long run 
the traditions will atrophy because of un­
propitious surroundings. 

A genuine synthesis between the old and 
the new is not as easily achieved as we like 
to think. We have heard so much about 
the synthesis of the east and the west that 
any observation on the subject may appear 
redundant. There can be a synthesis in the 
true sense only when the tendencies to be 
synthesised are equally active and dynamic. 
When they are otherwise, the more domi­
nant of the tendencies overpower and lead 
to the impoverishment and depletion of 
the less dynamic tendel'1Cies. The indigen­
ous tendencies in this country are either 
lost or weak or already sufficiently diluted 
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in the sense that they have lost their origi­
nal freshness. A synthesis, therefore, in the 
true sense of the term, does not seem to be 

' -possible. 
We may, however, be asked to explain 

the nature of the awakening the country 
saw in the 19th century. The awakening 
was no doubt remarkable. But what was 
the 'Indian culture' with which the culture 
of the west was synthesised? If some meant 
by Indian culture the culture of the Hindus 
(of which part of the country? and of 
which period? ) others referred to the com­
posite Indo-Islamic culture. Yet a third 
group felt that both the Hindu and the 
Indo-Islamic cultures were equally stag­
nant and infertile. The awakening, accord­
ing to the third school, was the sudden 
spurt gained by a small section of our peo­
ple as a result of its contact with a living 
culture. Those who talk of synthesis should 
remember that the total picture even today 
is not very different. The complicated 
structure of our cultural life, here old and 
dilapidated, there partially synthesised and 
not adequately recognised, elsewhere half­
synthesised and decadent, and still else­
where young and restless, does not, on the 
whole, seem to hold any promise. For, to 
continue with the metaphor, the founda­
tions are either old and unreliable or hastily 
constructed and weak. On such an insecure 
basis, the erection of a superstructure 
would be hardly possible; and even if it 
were, it would at best enjoy a brief glory. 

The soul which Hindi aspires to express, 
I fear, does not exist any where except in 
the imagination of a few revivalists. The 
simple fact is that the 'soul' itself has 
changed; we are rapidly being westerniz­
ed, not only in the fields of science and 
technology, politics and economics, but also 
in the fields of philosophy and religion and, 
art and literature-aspects of our civiliza­
tion with longer and hoarier traditions. We 
are increasingly turning to the west not 
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only for appreciation but also for inspira­
tion; our religious and philosophical wis­
dom, as I said, are being increasingly inter­
preted in terms of the idiom of the west. 
Our entire attitude to the past, the very 
eagerness to discover the foundations 
of our culture and civilization, the methods 
we adopt to study and evaluate the achieve­
ments of the past are all borrowed from 
the west. In fact the whole of the modern 
world is rapidly being westernized. Our 
future, as far as one is able to predict it 
today, is going to be more westernized as 
we imbibe more of western science, techno­
logy and political ideas. 

English, therefore, ought to be given a 
very important place in our educational 
schemes. The reasons for being ashamed of 
retaining English as the language for ex­
pressing our thoughts are without any 
meaning all the more because the best of 
our thinkers and philosophers (not to speak 
of scientists and mathematicians) have, as a 
matter of fact, expressed themselves in 
English. A couple of centuries of foreign 
rule has surely de-Indianized us. And why 
should we regret? There is no reason to be 
grieved because what we lost, judged by 
modern standards, had become artificial, 
sterile or morbid. And if we lost something 
worth preserving that was perhaps not so 
significant compared to what deserved 
demolition. Our caste system, social strati­
fication and wide-spread poverty, the 
absence of any policy towards education, 
our lack of awareness of the scientific, tech­
nological and political changes in the world 
around and, above all, our other-worldly 
philosophy and selfsatisfied contentment 
all very clearly account for the appalling 
weakness that had crept into the life of 
the Indian people during the last sib or 
seven centuries or even more. A people 
obsessed by the philosophy of the Upani­
shads, the keynote of which is superm]Jn­
dane intuition and world-denying 'moksa', 
could not possibly lay the foundations of 
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the physical sciences as, for example, did 
the Greeks in ancient Europe. We are lost 
in a morass of doubt if and when we want 
to trace the origins of modern science or its 
methods in what are often called the posi­
tive sciences of the ancient Indians. 

If we are seriously thinking of 're-Indiani­
zing' ourselves, the only way out is to refuse 
to accept the literary, artistic, scientific, 
technological, political and social-they are 
all interconnected-ideas, ideals , knowledge 
and skill that have come to us from the 
west and go back to the untarnished and 
indigenous sources of those ideas and 
ideals, and independently develop and 
nourish them till they are able to operate 
as powerful rivals of their modern western 
or westernized counterparts. But the dis­
covery of the native and untarnished 
sources is difficult partly because the past 
to which they belong is almost lost and 
partly because our vision is thickly colour­
ed by the mist of intervening centuries. The 
scholars, Indian as well as European, who 
have made sincere attempts at reclaiming 
our lost legacies deserve our gratitude. But 
recalling the glories of the past is not 
enough; unless we are able to trace an 
uninterrupted continuity the past remains 
only as a splendid relic. Our cultural history 
has innumerable gaps. 

We can think of abandoning English only 
when we have at our disposal an equally 
powerful language, just as we can think of 
abandoning modern medicine only when 
we have at our disposal a reliable system 
of indigenous medicine. The growth and 
development of languages, not unlike that 
of literatures, obeys its own mysterious 
rules. We cannot exactly plan their growth 
or expansion. A language grows when great 
and original writers write in that language. 
It is here that we face the crux of the pro­
blem. We should not hope to give up 
English in the near future precisely because 
really original works are n0t being pro-
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duced in any of the Indian languages. The 
reason behind this is not that the Indian 
languages do not get proper recognition 
and status, which is only partially true, but -.. 
that the standards of scholarship are un­
imposing; our system of education does not 
encourage original and creative thinking. 
How the system has to be improved, there­
fore, is the really important problem. The 
solution, I believe, is not to be found in 
merely changing the medium of education. 

It may, however, be said that our edu­
cational system is defective largely because 
the medium of instruction is a foreign lang­
uage. Without going into the details of the 
merits and demerits of having a foreign 
language as the medium of education two 
observations could be safely made. First, 
the standards of schools, where the regional 
languages have already been media of edu­
cation for some years, instead of showing 
any improvement have, in fact, deteriorat­
ed. This, however, does not mean that the _ 
change of medium of education alone has 
been responsible for the fall in standards; 
other factors have undoubtedly been there. 
Except perhaps at the primary level the 
medium of instruction does not seem to be 
an important problem. Secondly, it is 
'foreign' education that has produced all 
our greatest mathematicians, scientists, 
thinkers and statesmen. Creative and origi­
nal thinking depends more on the disinte­
rested pursuit of knowledge, the compre­
hensiveness of the courses of study, acade­
mic freedom and the character and scholar­
ship of the teachers , than on anything else. 

The idea of imposing Hindi on the whole 
country should be given up for two other 
reasons. The two important goals before us 
are the unity of the country and the better­
ment of the standards of living. Our recent 
experiences make it abundantly clear that 
the imposition of Hindi on those whose 
mother tongue is some other language 
might be a serious threat to what has been 
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called the 'emotional integration' of the 
~ountry. Raising the standards of living 
fundamentally means rapid and steady 

__ progress in science and technology. And 
one of the means of raising the standards 
of scientific research is closer contacts with 
the scientifically and technologically ad­
vanced countries. The study of English thus 
is indispensable. In the world of trade and 
commerce too English occupies an impor­
tant place, particularly today. 

vVe have often heard our leaders say 
that there is a gulf between those who 
have learnt English and those have not; 
such a schism, it is said, is unhealthy for 
the progress of the country. But will Hindi 
bridge the gulf except in those regions 
where the mother tongue of the common 
man is that language? And even in those 
regions more fortunate parents will conti­
nue to send their children abroad as they 
do today. The gulf, I believe, will widen 
in course of time. If the unity of the coun­
try is at all threatened, as, in fact, it per­
haps is, the reasons are to be found dse­
where. Religious fanaticism, communalism, 
lack of vision and narrowmindedness and, 

_ above all, inadequate awareness of the 
goals to b e achieved, explain the situation 
better. To say that the absence of a com­
mon language is the cause of disunity is to 
attach undue importance to an unimportant 
reason. Our social structure, our laws, our 
systems of agriculture and education, in 
short, our entire outlook toward life requires 
change. There are formidable obstacles in 
our age-old superstitions; it is these that 
have to be removed. One such superstition 
is our inordinate love of the past. Glorifi­
cation of the past is perhaps a natural res­
ponse of a people with a long history. The 
glories of the past are often recalled to 
soothe our vanity, and history is used as 
an instrument of propaganda. 

The rapid changes in the fields of science, 
industry and political institutions in the 
18th and 19th centuries in this continent 
gave the average European a sense of 
superiority. The oriental countries with 
their hoary civilizations could not quite re­
concile themselves to their inferior posi­
tions. One of the reactions was to discover 
the past and draw inspiration from lost 
legacies. But the widespread antagonism 
to the west was responsible for two grave 

55 

mistakes. In the first place, the dynamic, 
rationalistic and positivistic attitude of the 
western mind was condemned as 'materia­
listic' and, in the second place, the past that 
was glorified engulfed their vision. The 
future did not arouse enthusiasm. History 
was studie~ to detect patterns, messages 
were read mto the concatenation of events 
and facts were conveniently distorted. Such 
an attitude might have helped us in achiev­
ing certain ends when the country was not 
free. Our independence and our enlighten­
ed leadership ought to give us a sense of 
respectability; our historians should now 
be ~b~e to dispassionately assess the past; 
the failures will have to be candidly pointed 
out and their causes exhaustively analysed. 
~he unity of the country, a point on 

whiCh so much emphasis is being laid to­
day, I think, was never an accomplished 
fact in the past. The vast size of the country 
and the poor means of communication the 
diversity of languages and religions, 'cul­
tures and climates, were all responsible for 
a peculiar kind of unity in this country. 
For the purposes of administration a few 
powerful kings did in a sense bring about 
a kind of unity which the country's geogra­
phical situation to a certain extent helped. 
But the unity of the country became a cons­
cious goal and one worth pursuing only 
during this century. Until we have been 
able to remodel our schools and colleges 
where minds are moulded, we cannot hope 
to achieve true emotional integration. 

The important issue, therefore, is neither 
the adoption of Hindi nor the rejection of 
English; the really important goal is the 
revitalization of this stagnant nation. Our 
political emancipation instead of being re­
garded as a goal should be regarded as the 
beginning of a series of stupendous experi­
ments. To be sure, the most important ex­
periment is not one of assimilation or 
synthesis, as it has often been said, but one 
of offering new and original responses to 
the challenges thrown by history by bring­
ing into existence new beginnings in the 
different departments of life ahd thought. 
Since English serves an important purpose 
in this task of reconstruction it is necessary 
to retain that language. At the moment 
there is no other language in the country 
which can take the position of English,J> 
0 Please see Corresponaence Section, 
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L 'Orissi' ~ the Ancient Classical Dance of Orissa 

By lNDRANI RAHMAN 

FROM the. earliest times, Utkal has con-
tributed ·a glorious cultural heritage to 

Bharatvarsha. The Lingaraj and other tem­
ples at Bhuvaneswar and the Sun temple 
at Konarak still stand, broken but proud 
reminders of Utkal's great architects, sculp­
tors, dancers and musicians. Dance has 
long been a part of life in Utkal. The earli­
est record is found in the Hatigumpha ins­
cription at Udayagiri, Puri district, from the 
2nd century B.C., which states that the 
king, himself an expert in music, arranged 
a performance of dance and music for his 
people. In the Rani Nur Gumpha is seen 
the figure of a king, seated in the dancing 
hall, with dancers and musicians perform­
ing before him. Perhaps the earliest evi­
dence of Maharis ( Devadasis) being em­
ployed within the temple in the service of 
its God, is to be found in an inscription in 
the Brahmeswar temple at Bhuvaneswar 
(middle of the 8th century A.D.), since 
when it may be presumed that the dances 
and songs of the Maharis became an inte­
gral part of temple ceremonial throughout 
Utkal. With the decline in the cult of Sai­
visJ:!l and the emergnce of the supremacy 
of Vaishnavism, the temple of Lord Jagan-
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nath at Puri became the centre of religious 
and cultural activities from the 12th cen­
tury onwards. At about this time, J ayadeva 
composed his immortal Gitagovindam 
which gained immense popularity, and the 
singing and dancing of its ashtapadis be- - ,o#. 

came an essential part of the Maharis' per- -
formances. The Maharis and their musici-
ans were granted land by the kings for their 
services and enjoyed an esteeme<f position 
in society. Several of the queens became 
known for accomplishments in dance and 
music. 

From the end of the 15th century began 
a critical period in the history of Utkal, and 
we notice the gradual decline of her em­
pire through internal disintegration and 
finally as a result of the successive invasions 
by the ~Ioghuls, the Nawabs of Bengal, 
Marathas, and the English. In 1850, during 
the reign of the Moghuls, Ramachandra­
deva, the Raja of Khurda, was put in charge 
of the Jagannath temple, and it.was he who 
first introduced the custom of dressing 
young boys as girls to dance before J agan­
nath; they were called 'Gotipuas'. Although 
the Maharis continued to perform in the -. 
temple, they also began to perform in the 
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The Dance of Orissa 

Royal courts as entertainers, and so their 
social position declined rapidly. The here-

_ditary Gurus of 'Orissi' dance seemed then 
to take a greater interest in teaching the 
young boys, Gotipuas, to whom no social 
stigma was attached as it was to the Maha­
ris. The Gotipuas thus became the dancers 
for religious festivities and for social 
gatherings as well, and it is they who have 
continued the tradition of Orissi dance and 
music up to the present times. The Maharis 
still perform . before Jagannath, but they 
have forgotten· their ancient art and often 
simply sing songs, beating the rhythm 
with their feet. Since the ending of royal 
patronage their existence has become diffi­
cult; · they may receive as little as five 
rupees a month from the temple. 

'Orissi' as we see it today, is a classical 
and highly developed dance art obviously 
based on the principles of the Natya Sastra. 
It is rich in Nritta (pure dance patterns) 

' with complex footwork and rhythms. Its 
gesture language and abhinaya is similar to 
Bharata Natyam but with a more highly 
lyrical manner of exposition. Many of the 
basic postures of Orissi as performed today, 
are depicted on the ancient temple sculp­
tures at Konarak and Bhuvaneswar. The 
tribhanga (thrice bent) postures of the 
body are used profusely in Orissi, as are a 
number of postures that are stipulated in 
,the Natya Sastra but which have ceased to 
be used in our other forms of classical 
dance. In the dances of the Gotipuas one 
can see certain gymnastic-like difficult 
postures which remind one of the karana 
and angahara sequences at Chidambaram 
temple in South India. These postures must 
have formed an integral part of classical 
dance throughout India in ancient times, as 
depicted in her sculptures, but were latter 
dropped from women's dance, perhaps be­
cause they were considered unseemly. It is 
in the Gotipuas' dance that postures similar 
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to these can be seen in actual dance today, 
and this should be a subject for study. 

The primary position of Orissi dance is 
similar to Bharata Natyam except that the 
feet are placed wider apart, at right angles, 
and the palms of the extended hands face 
down. This placing of the arms is in imita­
tion of Jagannath's own arms. Aside from a 
few similarities to Bharata Natyam, Orissi 
is an entirely different and individual dance 
art. The feet are beaten on the Hat, ball, 
and heel as in other forms, but one unique 
and difficult step in Orissi footwork consists 
of placing the body's entire balance on the 
heels of both feet and moving backwards 
with rapid beats of the heels. 

Orissi dance is accompanied by a music 
also called Orissi, a musical style peculiar 
to Orissa. Its songs are in either Oriya or in 
Sanskrit, most of them compositions of the 
classical poets of the past, although there 
are some from present day composers too. 
The themes except for a few slokas are the 
loves of Radha and Krishna. Some dances 
are accompanied by recitation of the 'bois' 
alone, others by the recitation or singing of 
rhythmic phrases such as 'tarita jhenu 
tajhum ta tatarita jhum' for pure dance 
sequences. The instruments accompr.nying 
Orissi dance are Marcial ( Pakhawa j), Gini 
( Mandira) and the flute. 

Just as there is a 'set' of dances in 
Bharata Natyam, Orissi also has a syste­
matic set of dances, but the duration of a 
full set does not last longer than an hour 
at most. The dancer begins with namasi<:ara, 
a sloka performed with abhinaya dedicated 
to Siva, Ganesha or any other god or god­
dess . The first dance is 'Batu', a pure invo­
cation dance. It consists of 16 rhythmic 
sequences (bois) which are linked togeth­
er by 16 different ways of returning back­
stage and of interpreting the basic rhythm. 
Next is N artana, another pure dance, bt::t 
less formal and containing many sculptures­
que postures. Then follows the exposition 
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with abhinaya interpreting the Sanskrit 
verses, and describing the Raga Swampa, 
Raga Lakshana, and the raga-notes of the 
raga that the succeeding song will be in. 
This is followed by 'Pallavi', a sequence of 
rhythmic syllables recited and surig to the 
raga, and which is accompanied by pure 
dance. Next is 'Parija', the actual song 
usually concerned with the loves of Radha 
and Krishna, which the dancer interprets 
with abhinaya and gestures. Natangi is the 
joyous final dance. It is pure dance rich in 
sculpturesque patterns, and suddenly chan­
ging in the second half into 'jhula,' a swing­
ing rhythm. Ashtapadis of Gitagovinclmn 
(Jayadeva belonged to Orissa, or at least 
that is what the Oriyas believe) are also 
performed with abhinaya in the course of 
these 'sets'. 

There are many hereditary Gurus still to 
be found in Orissa, but their number is 
rapidly decreasing. Their students, the 
Gotipuas, still perform on festive occasions 
in villages and cities. A few young men 
outside of these communities have studied 
Orissi from the old Gurus, and are now the 
popular teachers of Orissi in the larger 
cities. 

Besides the Maharis and Gotipuas, there 
are today many young girls from good 
families who perform Orissi as amateurs. 
It is urgent that Orissa now produce a fevv 
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professional dancers to sustain the art. 
\Vith encouragement these could easily 
come from among the neglected Maharis. 
In the larger cities of India it is becoming '-' 
fashionable to produce 'dance-dramas' in 
Orissi style, with young amateur dancers. 
Since Orissi is a solo dance not easily 
adapted to group choreography, these 
dance-dramas are usually a medley of all 
kinds of heterogeneous elements, and so 
have been disparaged by authoritative 
critics. This displaying of the Orissi dance 
dramas outside of its Orissan context does 
not help Orissi to gain its rightful place as 
a classical dance. 

There is a controversy going on as to 
whether Orissi deserves to be recognised as 
a classical dance in the same category as 
the other four recognised forms: Bharata 
Natyam, I\iathakali, Kathak and Manipnri. 
I believe that if Manipuri, a semi-folk 
dance, which does not conform to the rules 
of the Natya Sastra (not having any abhi: 
naya at all), can be recognised as "classi­
cal", then Orissi, which does greatly con­
form to Natya Sastl·a and has elaborate 
Nritta and abhinaya, must surely be placed 
beside the other four systems in the classi­
cal category. I do hope the pure, classical, 
solo Orissi dance tradition would be further 
revived, and its genuine exponents and 
teachers encouraged. 
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II. Fyaz the Rornantic 

By ]AGANNATH BANERJEE 

ALTHOUGH bred in the historic tradi-
tion of the Gwalior mode of classical 

music, Ustad Fyaz Khan developed a style 
of his own that was not an inconsiderable 
departure from the parent line. This 
departure, consisting mainly in the incorpo­
ration of novel lilts and cadences in the 
handling of notes and patterns particularly 
in Khyal according to the mannerisms of 
the Rangile School of Agra (which is mate­
rially an offshot of the Gwalior School ), 
bids fair to go down in history as a sort of 
romantic revolt in Indian music. Fyaz 
Khan, as far as I have seen, gave this revolt 
a remarkably progressive touch, thanks 

· particularly to his vigorous, yet adaptable, 
voice enriched with lag dnnt and his musi­
cal temperament of a high order. Indeed, 
his was a towering personality in the realm 
of music, and the address of his style could 
hardly leave one unmoved. For the matter 
of that, even a determined chauvinist in 
relation to a different gharana would think 
thrice before rising in criticism against a 
rendition so rich, majestic and colourful. 

In conformity with the Gwalior tradition, 
of course, there were in his music full­
throated, yet easy, expressions of notes, 
cleft uses of gamak as in Dhrupad, dis­
criminating productions of sruti and 
straight sparkling tan. Special mention 
should be made in this connection of his 
Alap which was redolent of various features 
of this tradition in much the same way as 
were his Dhrupad and Dhamar. There is 
no doubt, however, that his execution of 
these types of music did not merely pursue 
the beaten tracks of use and wont; it was 
nlways investP,d with special qualities ~mcol 

charms due, among other things , to a vision 
that was markedly his own. Besides this 
intelligent faithfulness to the parent tradi­
tion in the way of re-creating its special 
features in the course of his executions, the 
most important point about Fyaz Khan's 
music is its arresting note of romanticism 
which listeners not merely heard but felt 
over a whole half-century. This is where 
comes into the picture the great Khyal 
composer Ustad Mehoob Khan ( Daras 
Piya), his father-in-law, in whose teaching 
Fyaz Khan found the most suitable scope 
for self-expression. The new jovial twists 
and turns of notes and passages, among 
other things, in the compositions of his 
father-in-law which the young pupil was 
not slow to absorb, prepared a ground­
work for the maturing of his inborn roman­
tic mind, and opened out new vistas of 
imagination for him. It is seen, therefore, 
that while Fyaz Khan was remarkably at 
home with his great Alap, Dhrupad and 
Dhamar in which he was initiated by his 
maternal grand-father Ghulam Abbas of 
Gwalior allegiance and which were rather 
on the side of this older b·adition, perhaps 
he came to be more in his element in sing­
ing Khyal in the Rangile way after Meh­
hoob Khan's impact on his musical deve­
lopment became perceptible enough to 
inspire his romanticism with novel compo­
sitions and mannerisms. 

This Rangile singing of Khyal by Fyaz 
Khan involving a grand emotional sweep 
and a mercurial marshalling of notes with 
profuse rang and dhang points unmist;;l_k­
ably to the romantic build of the artist's 
n1nd. NFJvertheless, his rom.antidsrn. n~ 
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seen in his Khyal, was rather limited, being 
more on the side of dramatic form, colour 
and hilarity than a contemplative process of 
Raga,-development resulting in lyrical 
pathos. Frolicsome handling of notes, 
rhythmic distribution of passages, employ­
ment of series of bol tan (as influenced by 
his mastery over Dhamar) and halak tan in 
a row, for example-all couched in the 
characteristic brevity of his Khyal-certainly 
produced a high romantic effect on his 
listeners. As a consequence, they were lite­
rally so carried away by the compelling 
attraction of this strange colourful form as 
to be hardly able to think very seriously 
whether any distinctive attention had been 
paid to the proper development of the 
Raga. Still, though strong, the communion 
that used to be established between Fyaz 
Khan and his listeners over his romantic 
Khyal was unavoidably rather extrinsic, as 
the appeal, usually, was based on its form 
rather than on its Raga-message. A water­
tight demarcation, of course, between 
appeals based on extrinsic values on one 
hand and intrinsic ones on the other is not 
our contention for the present. Neverthe-

QUEST 

Jagannath Banerje~ 

less, the fact remains th;tt Fyaz Khan's 
Khyal seemed naturally to have more of 
the former than of the }:;ttter in view of the 
artist having been occupied more with 
formal embellishments of songs than with 
matedal and introspective developments of 
Ragas. This is why the systemative luxury 
or ruminating subjectivity attaching to 
Raga-development (the behlave, as in the 
finished form of Gwalior. style) could not 
find much room in his Khyal, which was 
pre~.:-minently a fast dramatic JillOVement 
rather than a slow lyrical process. Still, to 
experience his music was to be so engross­
ed with its romantic form, colour, technique 
and hilarity of expression that for the mo­
ment at least we could ill afford to feel in it 
the want of adequate Raga-development or 
that abandon of lyrical pathos to which an 
artist like Ustad Abdul Karim Khan, for 
instance, wo'uld attach the first importance. 
This is where the greatness of the romantic 
artistry of Fyaz Khan's style lies, although 
it is rather unilateral and confined mostly -
to formal values-a greatness that is cons­
picuous by its absence in the performance 
of his emulators, who in fact mimic rather 
than emulate him. 



LETTER from TOJ(YO 

The Place of Religion in Modern Japan 

By JosEPH RocGENDORF 

WHEN I returned to Europe last year 
for the first time after almost twenty 

years in Japan, I found that Europeans 
somewhat overrated the importance of the 
traditional religions in contemporary Japan. 
Many Europeans seem to imagine that the 
sophisticated mysticism of Zen pervades the 
daily lives of the people and that the morn­
ing meal is consumed in the reverential 
attitude of the tea ceremony. A young 
labour leader approached me after a lecture 
in Paris with the idea that French working 
men might learn a lot from their Japanese 
comrades who, he understood, relaxed in 
the evenings with the contemplative exer­
cise of archery; he had read the French 
version of Herrigel's Zen and Bowmanship. 
It is commonly thought that at least some 
of the millions of fervent Buddhists must 
flock to the temples when the bells ring on 
a Sunday morning, while it is a matter of 
general puzzlement how General MacAr­
thur could so . easily void the "divinity" of 
the Emperor in which the nation had, after 
all, so ardently believed. 

Many of these observations are, of course, 
based on nearly complete ignorance of the 
complexities of the modern Japanese scene. 
But many alsi'J come from the new mood I 
discovered in Europe, a mood of guilt at 
the Frankenstein monster of technology 
which, they fear, they have set into irresis­
tible motion; a mood also of apprehension 
at the gadgets and ideologies of Western 
invention which seem to be turning the 
entire globe into one tasteless cultural jelly. 
The wish becomes the father to the belief 

that a healthy religious tradition continues 
to safeguard the cultural identity of Asian 
nations. 

Professor Toynbee must have spoken 
along these lines when in Japan a year ago, 
to judge from an interview published in 
December, 1956, by the monthly Chua 
Koran. His Japanese interlocutor stated that 
religion amounted to little in the life of the 
nation and to practically nothing in the 
thinking of educated Japanese. Professor 
Toynbee replied that it was the same in 
Europe, where Christianity seldom entered 
into play except for christening, wedding 
and funeral ceremonies. "In every European 
country," he was quoted as saying, "the in­
tellectuals think highly only of reason. Not 
only do they not believe, but they consider 
it a matter of shame to believe." 

One dislikes to contradict such senti­
ments, not only because they are animated 
by a gratifying spirit of humility but also 
because any contrary assertion smacks some­
how of the attitude of the pharisee in the 
temple. Nevertheless, it must be said that 
such simplifications do not help an objec­
tive appraisal of present conditions in Japan. 
That intellectuals are 'ashamed to believe' 
is as a general statement untrue of Europe, 
but it is true of Japan. That religion means 
nothing but an occasional service during 
one's lifetime can be said of wide cross-sec­
tions of Europeans but by no means of all, 
while it does apply to the overwhelming 
mass of modern Japanese. Statistics in nat­
ters of religion are a distasteful thing and 
not necessarily indicative of realities. Even 
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so, one may doubt whether religious indi­
fference in Europe has reached such dimen­
sions as certain official inquiries seem to 
reveal in Japan: 61.3 per cent of the inha­
bitants of the major cities without interest 
in religion, only 15.8 per cent of college 
students professing a religious conviction, 
or, again, 35 per cent of the students in a 
Buddhist seminary without faith in Buddha, 
48 per cent without belief in the immorta­
lity of the soul. 

After living for a long enough time in 
Japan, one is not surprised to run across 
such figures. They agree with impressions 
gathered through daily contact with the 
people. The lack of interest is almost total. 
The Japanese word for religion, shukyo, is 
itself almost disliked, so that publishers 
sometimes tell one to keep it from the title 
of a proposed book if it is to sell. It is true 
that religion means far less in the public 
institutions of the nation, in government, 
business, law, the schools, than in the smal­
ler units , such as the family or the villages; 
less in the large urban agglomerations than 
in the country; less among the educated 
than among the common people. But these 
differences in degree are far less important 
than the amazing similarity of attitude 
throughout the nation. I submit that it is 
this basically identical attitude in all strata 
of society which distinguishes the situation 
in Japan from that in Europe. 

Few Japanese make the attempt to co-or­
dinate religion with reason and knowledge. 
The intellectual curiosity that is so promi­
nent a national trait seems to abdicate be­
fore the phenomenon of religion. The tou­
rist will try in vain, even where language 
is no barrier, to elicit any kind of interest­
ing information concerning the meaning of 
a procession, a religious symbol, or an 
image. When the traveller does encounter 
an expert he may get answers on positive 
facts, but too much probing will only dis­
concert his guide. I recall the case of a 
young bonze conducting people around his 
temple and pointing out its various treasu­
res with justifiable pride; when one of the 
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visitors asked whether the divine figure, 
Daikoku, had really appeared above the 
lake, or whether the story was a mere 
legend, the bonze answered: 'Well, origi­
nally it must have been a legend. But it hap­
pened so long ago that by now it has be­
come a historical fact.' 

The question of truth, one feels, does not 
really arise, and most Japanese dislike no­
thing more in matters of religion than any 
attempt at arguing, for which they use the 
the contemptuous term 'rikutsu.' This is not 
an unsympathetic trait; for faith is certainly 
not essentially a matter of argumentation, 
and I personally confess to feelings of dis­
comfort when .I was back last year among 
Europeans with their self-assertive and ar­
gumentative habits. Yet the Japanese are 
inclined to the opposite extreme. One gains 
the impression that a nation so highly edu­
cated, and so thoroughly schooled to tackle 
its everyday problems according to the 
norms of sensible conduct, is harming itself 
by excluding radically any rational criterion 
from religion. The result of this divorce is ~ 
a kind of national schizophrenia. The com­
mon people are cheerfully unconcerned 
about their beliefs in faith-healing, fetish­
ism or idol-worship. They are literate, and 
therefore not in the same category as pea­
sants in certain backward regions of the 
West. Nor is there much indignation about 
this among the better educated Japanese. 
On the contrary, the average intellectual 
shares the conviction of the superstitious 
peasant that religion is essentially irrational, 
only he draws a different conclusion. Where 
the common people reject reason in the 
name of religion, he despises or ignores re­
ligion in the name of reason. For long the 
prevailing attitude of the intelligentsia was 
one of amused tolerance. There are signs 
that it is changing into one of grim con­
tempt, not only for the more repulsive ma­
nifestations of popular religion in Japan, but 
of religious phenomenon as such. One sus­
pects that this change is due to the influ­
ence of the powerful schools of postwar 
sociologists, with their Marxist bias. 

One consequence of the separation of 
faith from religion is the relativist Japanese 
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concept of religion. Since the question of 
tmth does not arise, what remains is the 
relative value of faith . 'It wouldn't do for 
me,' a professor will say after listening to 
an explanation on a point of faith, 'but my 
friend X would believe it.' He would not 
insist on more clarification for himself. Cla­
rification and conviction are not at stake 
anyway; the question is rather the emo­
tional appeal of faith and its utilitarian 
value. The mention of religious truth in an 
absolute, as opposed to a relative, sense is, 
th erefore, usually mistaken for intolerance. 
When Professor Suzuki Daisetsu returned 
from Europe a few years ago, he reported 
in glowing terms on the signs of religious 
earnestness he had witnessed. But he also 
spoke of his amazement at discovering so 
many 'educated people who still believed 
in the historical revelation of Christ.' He 
was shocked not only because of the 'un­
scientific' nature of such views, but of the 
'intolerance' they implied. He quoted Pro­
fessor Toynbee as sharing in his indignation 
at the religion of the 'jealous God Jehovah.' 
He could easily have quoted other Euro­
pean relativists. The point to be retained in 
our analysis is that, in this case, Professor 
Suzuki presumably speaks for the majority 
of his countrymen, while Professor Toynbee 
does not, if one is to judge from the violent 
rejection he is encountering in England. To 
the Japanese, at any rate, relativism is so 
evident an assumption as to be taken itself 
not as relatively but as absolutely tme. I 
have heard a well known critic argue that 
humanism was compatible with any form 
of ideology or creed except nwnotheism. 
That historical humanism has, in fact, grown 
up in an atmosphere of monotheism did not 
count. What counted was that nothing is 
true except the relative meaning of truth; 
several gods make for more tolerance than 
one. 

It is only one step from here to the syn­
cretism which is so strangely alluring to the 
Japanese mind. The temptation is felt more 
strongly today, in a world that searches for 
a principl,e of spiri't;ual unificatton. Few 
Japanese thinkers , however, are concerned 
with the metaphysical quest for the trans-
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cendent unity of mankind based on a com­
mon natural theology and natural mystic­
ism, after the manner of Aldous Huxley, 
Rene Guinan or Friedrich Heiler. Nor are 
they as sure of their remarkable syncretis­
tic creations as are certain Indian thinkers, 
such as Aurobindo Chose, Radhakrishnan, 
Vivekananda, who hold that their version 
of Hinduism is the final fulfilment of all 
religions and, indeed, is that religion which 
is alone capable of unifying mankind. (It 
is worth remembering, nevertheless, that. 
at the time of the Greater Asiatic Co-Pros­
perity Sphere, the forces behind the move­
ment of halcko ich:i-u or 'The eight corners · 
of the world under one roof,' were not ex­
clusively or even principally of a militaris­
tic nature but came from the syncretistic 
visions of such men as Toyama Mitsuru, 
Okawa Shumei, Fujisawa Chikao.) The pro­
position that all religions are equally good 
has so enormous a popular appeal because 
the Japanese find it easy to conceive of re­
ligion without reference to its historical 
source, theological content or logical conse­
quences. Few people see anything ludicrous 
in the emblem of the Seicho-no-Ie sect, one 
of the new religions, which ingeniously 
manages to combine in one design the cross, 
the swastika, the star of David and the cres­
cent. There is much genial good will behind 
this desire to welcome anything good 
wherever it may come from; there is also 
the secret wish not to risk falling out with 
any of the mysterious entities which, one 
never knows, may after all exist and may 
perhaps appreciate the ever so perfunctory 
polite gesture at a shrine or temple. I find 
most charming and revealing the story of 
the young man who, taken to church by his 
prospective bride, a Christian, replied to the 
question whether he believed in God: 'Of 
course, I believe in all the myriad gods 
( yomzu no kamigami ) there are.' 

It is these characteristics of the Japanese 
idea of religion, perhaps, that explain the 
light-heartedness, not to say frivolity, with 
which they can treat the sacred. Brothels 
in the shadow of temples, strip teasers en­
acting the Crucifixion in cabarets, a news­
paper campaigning for subscribers with a 



64 

display of the Great Buddha of Kamakura 
reading the paper, drunken orgies with 
Christmas carols in the Ginza bars-these 
things are disconcerting to foreigners. But 
they are not intended as blasphemy. Reli­
gion is not supposed to be too closely con­
nected with the rest of human activities. 

Most of the attitudes here described as 
typically Japanese can easily be found in 
Europe too. Much sentimental pragmatic 
subjectivism is peneh·ating into the reli­
gious views of Westerners. Nevertheless, the 
view is held far more universally in Japan 
that religion is a mere matter of private 
feelings and entirely irrelevant to other res­
ponsibilities-except (in the more conser­
vative families) the responsibility of ensur­
ing the continuity of the household. What 
European dictators have h·ied to accom­
plish in Europe, Hitler in Germany and 
Stalin in the satellite countries- to confine 
the Church to the sacristy- has been 
brought about in modern Japan without 
martyrs and without rebellions. 

If our analysis is correct, the question 
still remains how so radical a withdrawal 
of religion from culture could happen. The 
answer that immediately comes to mind is 
that it must have been the impact of the 
techniques and institutions of the West with 
their destructive effect on the social fabric 
of the nation. European observers are in­
clined to this view. Already in 1864 Sir 
Rutherford Alcock expressed the fear (The 
Capital of the Tycoon ) that the sudden 
contact with 'new elements of thought 
and action' would corrupt and confuse 
this 'happy, contented and well-to-do 
population.' Apart from the consideration 
that the modernization of Japan was un­
avoidable-a fact which Sir Rutherford 
seemed to doubt, with more excuse per­
haps than many of the later portrayers of a 
fictive idyllic Japan-the question still re­
mains why Japan's traditional religions 
should so easily have abdicated their ins­
pirational function when suddenly confront­
c::l with the new. I think the answer is to 
be clerived from factors that lie much fur­
ther back in Japanese history. 

Religion has always sat lightly with the 
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Japanese. Sir George Samson has said of the 
early centuries, when the Japanese were 
absorbing the first powerful religious in­
fluences from abroad, that 'the terms of 
Indian metaphysics became a kind of 
fashionable jargon, Buddhist rites a spec­
tacle, Chinese poetry an intellectual game.' 
Even the genuine zeal generated by the 
religious revivals of the thirteenth century 
did not pervade national life for long. The 
new sects fell out with each other, as had 
the earlier denominations since the Nara 
Period, and only contributed to the plura­
listic chaos. Both Mahayana Buddhism and 
the native Shamanism which it encounter­
ed were extremely accommodating world­
views, and the ease with which they inter­
penetrated each other must early have fos­
tered the idea that religious commitment 
was a matter of subjective choice if not of 
unpredictable chance. Nevertheless, as one 
contemplates the masterpieces of ancient 
and medieval religious art, one is deeply 
moved by the obvious faith which must 
have animated culture centuries ago, and 
one asks oneself why this inspiration should -
have ceased so completely and at a date so 
much earlier than in Europe. I have neither 
expert knowledge nor definite views on the 
subject, but I suspect that the emphasis of 
Buddhism, at any rate of Japanese Buddh­
ism, on the epistemological character of sal­
vation, the insistence on the demasking of 
an illusory world as the way to deliverance, 
has something to do with it. This preoccu­
pation leads to a variety of speculative sys­
tems that may be fascinating and even spi­
ritually elevating but cannot, it would seem, 
satisfy the profound religious urge of ordi­
nary individuals. A distinction is then es­
tablished between religious truth as valid 
for the ordinary populace ( zokumon) and 
that for the elect ( seimon), and the charac­
teristic dichotomy is, as it were, legalized. 
\Vith almost iconoclastic fervor, Japanese 
Zen rejected all sutras, images and systems. 

Nor is it surprising that the cultural poli­
cy of the Tokugawa regime, which has left 
such indelible traces on the national cha­
racter, should also have influenced Japanese 
concepts of religion. The Shogunate ruth-
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lessly suppressed Christianity and the Ikko 
confraternities and emasculated the Bud­

/ dhist sects by strictly regimenting their 
- status and their activities. The Tokugawa 

court philosophy was the positivistic and 
pragmatist Shushi version of Confucianism. 
It provided the common people with a prac­
tical code of behavior, although it hardly 
affected their beliefs and, in the long run, 
was unable to check the different set of 
moral standards which the rising merchant 
class evolved on its own. But Shushi Con­
fucianism did largely fashion the thinking 
of the intellectuals. If one reads the records 
of the interrogation of Padre Sidotti-who 
landed in Japan during the Seclusion and 
later died in prison-by the scholar and 
Tokugawa official Arai Hakuseki, one is 
in the presence of a rationalist agnostic who 
finds it incredible that his obviously learned 
protagonist should sincerely believe in such 
absurdities as the Creation or the Fall. The 
intellectuals who prepared the Meiji Res­
toration were of this mind. 

The builders of the modern Japan esc 
State-politicians and educators such as Ito, 
Okubo, Itagaki, Okuma, and Fukuzawa­
were typical representatives of a coolly 
pragmatic and thoroughly secularized Rea­
son. They brought down the Tokugawa re­
gime and its semi-feudalistic order, but they 
did so in the name of the rationalistic prin­
ciples and the practical discipline they had 
learned in the hard samurai schooling of 
the same regime. They instinctively under­
stood the mood of the nineteenth-century 
West, the optimistic progressivism which 
was Lhen al ils height. For Europe too, since 
its last appearance on the shores of Japan, 
had undergone a process of secularization. 
It had perhaps not been as thorough as that 
of Japan, but it was sufficiently advanced to 
create a facade behind which to conceal 
many of the still-alive spiritual values of 
the \Vest. Yet more decisive for subsequent 

· developments than too abrupt and too large 
a dose of the nineteenth century brand of 
Western materialism have been the secula­
ristic and progressivist prejudices of the 
Japanese themselves. Ever since Meiji, the 
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Japanese have extended the distrust of their 
O\Vn past to the spiritual traditions of 
Europe and thus, while roaming the Vilest­
ern world in search of the new, have usual­
ly onrlooked what, even if old, is equally 
needed to overcome a crisis which, in its 
essentials, the \Vest shares with the East. 

The passionate preoccupation of the 
modern Japanese with progress is not only 
understandable when one thinks of the 
prob,Iems which the tlechnological order 
was posing then and is posinl?; still : it is 
also justifiable in many other fields. Yet to 
apply only the standards of expediency and 
progress to the realm of spiritual values 
can lead to disaster. In fact, it has led to 
disaster; for the militaristic phase of recent 
Japanese history was not, as is often assum­
ed, the resurgence of an indigenous feudal­
ism or a revival of ancient Shinto myths 
which had always been dormant. It was an 
experiment in ruthless progressivism, the 
Total State enforcing absolute allegiance in 
the name of efficiency and by the most 
modern device of an artificially created 
semi-religious mythology. 

I do not want to create the impression 
that I believe Japan is heading for imme­
diate disaster because of the glaring spiri­
tual vacuum in the nation. On the contrary, 
much of what is best in the Japanese mind 
has survived the turbulence of Japan's cul­
tural history. There is a depth, tenderness 
and devotion in the religious outlook of 
many Japanese which, because of its deli­
cate nature, instinctively shies away from 
public display and public activity and yet 
constitutes an incalculable force even 
today. There are also those who may not 
be dfsturbed by the quest fo:r ulttimate 
answers but who are inured to the dehuma­
nizing tendencies and ideologies of our age 
by virtue of a resilience, patience and cheer­
fulness which, one may surmise, they have 
learned precisely in the bewilderingly 
pluralistic atmosphere of their country. One 
can only hope for the continuing good 
sense of these many quiet citizens and 
for some wisdom on the part of those cs­
ponsible for moulding their thinking. 
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l. Historical Materialisn1 

In Defence of Historical Materialism 

By SATINDRANATH CHAKRAVARTI 

MR Abu Sayeed Ayyub's article on histo-
rical materialism in Quest 17, raises in 

a clear manner a number of important 
issues, discussion of which can only be 
beneficial to an understanding both of 
historical development and of Marxism as 
a method of studying that development. 

Limitation of space does not, however, 
permit me to examine a good deal of what 
he says; nor to trace the new humanist/ 
existentialist genealogy of Mr. Ayyub's 
position. 

In this article, I shall confine my atten­
tion to a criticism of some of the most glar­
ing misconceptions in Mr. Ayyub's article 
and to a defence of Marxian historical 
materialism. 

It is common knowledge that historical 
materialism represents the application of 
the principles of dialectical materialism to 
human society. Lenin describes historical 
materialism as "an integral formulation of 
the fundamental principles of materialism 
as extended to human society and its 
history." 

Mr. Ayyub, however, separates histori­
cal materialism from dialectical material­
ism and says, "Historical materialism ranks 
far above the general theory of dialectical 
materialism." 

To isolate historical materialism from 
dialectical materialism, is , to jeopardise the 
systematic unity of the Marxist world view. 
This is exactly the style of the platitudi­
nists. And then again, to say that historical 
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materialism ranks far above dialectical 
materialism is like saying that the law of 
planetary motion ranks far above the law 
of gravitation. Moreover, Marxists now­
here accord this ranking order to histori-
cal materialism. While philosophically cri­
ticising historical materialism, Mr. Ayyul1 
is , therefore, expected to state first the 
views of his opponent as objectively as 
possible, without an admixture of personal -­
opinions and beliefs. It is obvious that Mr. 
Ayyub has made a departure from this 
legitimate expectation, for reasons best 
know to him. 

Mr. Ayyub begins by posing the follow­
ing premises: 

( i ) The material life of society is not 
primary; on the contrary, the constituents 
of material life of society e.g. the goods pro­
duced by man, the raw materials, imple­
ments of production etc. 'come into hu­
man life only because of certain needs , 
desires, impulses, motives-thoughts and 
ideals of man-all of which are mental and 
not physical'. 

( ii) Historical materialism should be 
more appropriately named 'the economic 
conception of history'; and the economic 
conception after all, is a 'rigid theory of 
one-way determinism'. 

(iii) The non-economic factors , being 
higher than the economic base, cannot be 
reduced to or explained in terms of the 
latter i.e. phenomena at a lower level. 
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Let us consider the above points. 

( i) First : 
Marx's historical materialism originated 

as an anti-thesis to the view that history is 
to be interpreted in terms of the self-deve­
lopment of the Absolute. Hegelianism to­
day is dead. But, various brands of individ­
ualist explanation are current in the field of 
history. Mr. Ayyub has persuasively stated 
one such explanation. 

It is not necessary that Marxists should 
contend that needs, desires and impulses, 
'thoughts and ideals' of men, have no bear­
ing on social historical causation. But the 
crux of the question is-why these needs, 
impulses, ideals and not any other? Why 
for example, the principle of authority in 
the 11th century and the principle of indi­
vidualism in the 18th? Why suddenly the 
'need' to emancipate from the restrictions of 
the Catholic Church during the period of 
Reformation? Why the 'need' for nation­
states since the 17th century and not in the 
11th? Marxists would argue: Given the 
economic sih1ation of Europe at the close 
of the 15th century, it was necessary that 
the loose unity of medieval Christendom 
should be broken up, that the claims of the 
Universal Church should be repudiated, 
that strong nation-states should be brought 
into existence, and that the capitalist entre­
preneur should escape from the restrictions 
imposed on him by guild and church and 
should take to himself an ethical and a reli­
gious outlook in harmony with the changed 
economic needs.! 

Mr. Ayyub, however, would explain his­
tory with his 'needs-impulses-ideals' 
theory. Has Mr. Ayyub clothed his subjec­
tivist-individualist theory in historical flesh 
and applied it as an interpretation of some 
actual period of history? 

Unfortunately not. Has he reconstructed 
some 'Age' in pre-history, so that its full 
meaning could be apprehended? No. His 
theory is perhaps an a priori scheme into 
which later he will fit historical facts. 

The Marxist historical materialistic 
methodology begins at the economic end 
of the social complex. And as John Strachey 

materialism,-'the determining element in 
history is ultimately production and repro­
duction in real life.' 
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says-the economic substructure of society 
is the skeleton on which hang the flesh, 
blood, connective tissues, nerves, sense­
organs and brain of the body social. 2 Cer­
tainly the skeleton is not the only part of 
human body: But Mr. Ayyub has been a 
rash anatomist who did not begin with the 
bones of his subject. 

Secondly: 
Historical materialism as a method of 

historical analysis has never been a pious 
wish. It is based on evidences from various 
fields of human knowledge, especially from 
the social sciences. The guide to study 
known as historical materialism has, by 
common admission, shed considerable light 
on (a) the close of the middle ages (b) the 
religious struggles of the 16th and 17th 
centuries (c) the 17th century struggle in 
England (d) 1789 in France (e) the rise 
of nationalism and (f) the whole epoch of 
industrial revolution in Europe. Likewise, 
as most scholars accept, little, if any, sense 
can be made of events of the past half­
century, dominated by Imperialism, Capi­
tal-labour problem, the issue of Capitalism 
versus Socialism and War and Peace, by an 
interpreter who does not use the categories 
of historical materialism. 

The fruitfulness of historical materialism 
as a method of enquiry has been gaining re­
cognition in Archaeology, Ethnology, Eco­
nomics and other social sciences. An emi­
nent archaeologist says: 'Marx insisted on 
the prime importance of economic condi­
tions, of the social forces of production, and 
of applications of science as factors in his­
torical change. His realist conception of 
history is gaining acceptance in academic 
circles remote from the party passions in­
flamed by other aspects of Marxism'. 3 

Mr. Ayyub, however, is not to be con­
vinced. 

He would argue-if economic conditions 
be of prime importance, then historical 
materialism should be 'more appropriately 
named the economic conception of history' 
-'historical economism', and historical cco­
nomism is untenable. Presumably, he does 
not accept the legitimacy of gloves-off 

J?~es h~storical materialism dony human 
vohtwn, rdeas, passions, deliberation and 
such other non-economic factors? The ans­
wer ~s in. the negative. The following chain 
of l11Stoncal causation exhibits in a sche­
matic manner the premises of historical 
materialism: 

. --=r-pom·~mvrnu-er, Ill aUUitlOfi tO 

thrs truth, is that 'ideas' ultimately depend 
upon the economic substruchu·e-the skele­
ton_ of. the body social-and are not entities 
spnngr_ng from nobody knows where. 

HaVIng left himself with a world consti­
tuted of economic and non-economic fac­
~ors, where non-economic factors, such as 
mtellectual curiosity mor·al and 1 .. . . , re rgwus 
zeal,_ natwnal nvalry, racial hatred etc. 

(a ) History is the work of men· 
(b) Action, which makes histo;y, is deter-

_ _ ,!_- _l 1 _ __ ol . _ • .. •11 

don;ma_te, Mr. Ayyub legitimately conclud­
es- '-:hrs, of course, makes the study of his­
tory rm~ensel~ c~mplex and historical pro­
phecy rmpossrble. Obviously Mr. Ayyub 
does not recognise history as a scientific 
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philosophising. Otherwise, how can we ex­
plain the utter confusion made by Mr. 
Ayyub in comprehending the essence of 
historical materialism? 

( ii) First: 
Is historical materialism 'the economic 

conception of history' -historical econo­
mism? The answer is in the negative. The 
economic conception of history-economic 
materialism-implies a theory which holds 
that the economic aspect of society is the 
unique determinant, the only determinant, 
of all the rest. (vide Narodniks & Subjecti­
vists in Russia) -1 Marxian historical materia­
lism implies the conviction that the econo­
mic, political and all other aspects of society 
are interconnected-that all these react up­
on one another and also upon the economic 
basis, but that there is interaction, on the 
basis of economic necessity, which ulti­
mately always asserts itself. 

If, however, the economic base, the eco­
nomic neces.:;ity, ultimately asserts itself, 
then what is the status of the non-economic 
factors-political, juridical, philosophical, 
religious, artistic etc.? Is it not a fact that 
'ultimate determination' by the economic 
base entails not reciprocal action but a 
rigid theory of one-way determinism? That 
is exactly the philosophical claim of Mr. 
Ayyub. 

Now, Mr. Ayyub's confusion is traceable 
to the fact that what he lacks is dialectics. 
To him, men make several distinct histories 
-the history of 'economic factors' and the 
history of law, the history of morals, the 
history of art etc. Economic factorg and 
non-economic factors are, as it were, dis­
crete 'forces' which drag human society, 
each in its own way along the path of his­
tory. From the standpoint of th€ materia­
list conception of history, however, men do 
not make several histories, but only one 
history, the history of their own social re­
lations, which are determined by the state 
of the productive forces at each given 
pe:iod, the social complex comprehending 
various aspects-economic, political, philo­
sophical, etc., in its inter-related unity. 

Ql.TEST 
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Secondly: 
The materialist conception of history is 

based on the legitimate assumption that 
human beings are polyatomic and that 
human actions take place in the world of 
macroscopic bodies entailing subjection to 
the laws of causation. In fact, the materia­
list conception of history is a generalisation 
about the dominant lines of social causa­
tion. 

Now, social tendencies and historical 
movements deal with a large number of 
p~ople at the level of the group or class 
(admitting of course, the role of individ­
uals in history) and not simply with indi­
viduals 'floating upon the social tide like 
ambergris, cast out by Leviathan but of 
great perfume'. 5 If that be the case, then, 
as Dobb says, it follows that social tenden­
cies and historical movements are much 
more capable of being subjected to causal 
analysis than those who make much of 'his­
torical irrationalism', of 'the unique quality 
of the historical event' or 'the intricacy of 
the world of time', have been willing to - r 

allow. 6 For, at the level of the group or 
class-there is much greater uniformity in 
the response of human beings to various 
situations and various stimuli than can b e 
noticed, when one is observing individuals. 

(iii) Once this is granted, the claim of 
'economic factors' (to use Mr. Ayyub's ex­
pression ), the skeleton of the body social, to 
exercise determining influence in shaping 
the actions of social groups and classes is 
an extraordinarily high one; not on the 
ground that the skeleton is the only, or even 
in many respects the most important part 
of the body social, but because so much in 
the mode of life of man in society, his 
nature, habits and conventions, his pre­
judices and sense of values-hi5 cultural­
artistic opportunities and pursuits hang on 
the skeleton. 7 

Historical materialism does not deny 
that 'ideas' -'non-economic factors' - enter 
into historical interpretation both as cause 
ancl effect; what was denied was that 'ideas' 
could be explained entirely or even mainly, 
in terms of a genealogy of their own, only 
by their inner dialectic. Ideas are not sui 
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generis reals. Moreover, within the comp­
lex interlocking of causal chains, within the 
process of 'reciprocal interaction' between 

' - ideas and economic conditions, the two-way 
influence of each upon the other was not 
symmetrical. 

For Marx and Engels a causal statement 
was never more than a partial truth and an 
approximation, a statement in a particular 
context, derived by isolating certain factors 
and certain chains of inRuence from the 
complex interacting whole of which they 
were part. As such they were essential for 
practice, in throwing into relief certain 
dominant influences. A situation about 
which one can say no more than that there 
is a reciprocal interaction or a variety of 
proximate causes is a situation about which 
one does not know very much. That the 
state of mind of a tuberculosis patient may 
react on his state of health, does not invali­
date the medical diagnosis of the disease; 
nor does the fact that moons and planets 
interact make nonsense of the statement 
that moons go round planets and not 

"'-- planets round moons. 
Marx's view of the relation between eco­

nomic structure and ideology amounts to a 
statement about both the directness and 
strength of the influence that the former 
exerts over the latter. By conh·ast, the 
influence which ideas have on society is 
subject to much straiter limitations.8 

Hence the conclusion of historical 
materialism,-'the determining element in 
history is ultimately production and repro­
duction in real life.' 

Does historical materialism dtmy human 
volition, ideas, passions, deliberation and 
such other non-economic factors? The ans­
wer is in the negative. The following chain 
of historical causation exhibits in a sche­
matic manner the premises of historical 
materialism: 
(a) History is the work of men; 
(b) Action, which makes history, is deter­

mined by their will; 
(c) The will is the expression of their 

ideas; 
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( d) These ideas are the reflection of the 
social conditions in which they live; 

(e) It is the social conditions that deter­
mine the classes and their struggles; 

(f) The classes themselves are determined 
by the economic conditions.9 Such is 
the implication of historical materia­
lism. 

It is amazing that a theory which gives so 
much importance to the struggle of classes 
(economic, political, social and ideological) 
As the motive forces of history should be 
misunderstood as being a variant of rigid 
economic one-way determinism. Ideal 
driving forces operate in history. But the 
ideal factors have their origin and reflect 
(no mirror image, nor passive) social rea­
lity and are ultimately conditioned by them. 
A historical materialist, therefore, can 
readily accept that 'the relation between 
the economics of society and its culture is 
very complex and the inner dialectic of an 
intellectual enquiry or an artistic current 
may supply a propulsion of no mean 
strength in shaping their lines of develop­
ment'. For did not Engels himself refer to 
'the fatuous notion of the ideologists that 
because we deny an independent historical 
devdopment to the various ideological 
spheres which play a part in history we also 
deny them any effect upon history.'? 'The 
ideological factors, on many occasions sup­
ply a propulsion of no mean strength' -true, 
the only point to remember, in addition to 
this truth, is that 'ideas' ultimately depend 
upon the economic substructure-the skele­
ton of the body social-and are not entities 
springing from nobody knows where. 

Having left himself with a world consti­
tuted of economic and non-economic fac­
tors, where non-economic factors, such as 
intellectual curiosity, moral and religious 
zeal, national rivalry, racial hatred etc. 
dominate, Mr. Ayyub legitimately conclud­
es-'This, of course, makes the study of his­
tory immensely complex and historical pro­
phecy impossible'. Obviously Mr. Ayyub 
does not recognise history as a scientific 
discipline, accepting as he does, Russe-ll's 
witty but tragic generalisation-'All along 
in history nonsense has inspired more zeal 



70 

and self-immolation than sense or good 
sense'. 

Like professional philosophers and his­
torians, unmindful of a rapproachment bet­
ween theory and practice, to whom history 
is a 'play of the contingent and the unfore­
seen', Mr. Ayyub too is here irresponsible.1° 

Mr. Ayyub is an anti-materialist and 
consequently accepts that human history 
hangs upon the thread of a thousand chan­
ces (but not on the production and repro­
duction in real life); and he believes in only 
'interpreting the world. That the anti­
materialist philosophy of history may cast 
up such precious jems as the following , 
may not be unknown to Mr. Ayyub: 

"Admitting that great forces are generated by 
economic causes, it often depends upon quite 
trivial and fortuitous events which of the great 
forces gets the victory. In reading Trotsky's account 
of the Russian Revolution, it is difficult to believe 
that Lenin made no difference, but it was touch 
and go whether the Gem1an Government allowed 
him to go to Russia. If the Minister concerned 
had happened to be suffering from dyspepsia on 
a certain morning, he might have said 'No' when 
in fact he said 'Yes,' and I do not think it can be 
rationally maintained that without Lenin the Rus­
sian Revolution would have achieved what it did .. 

"It may be maintained quite plausibly that if 
Henry VIII had not fallen in love with Anne 
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Boleyn, the United States would not now exist. 
For it was owing to this event that England broke 
with the Papacy, and, therefore, did not acknow­
ledge the Pope's gift of the Americas to Spain 
and Portugal. If England had remained Catholic, 
it is probable that what is now the United States 
would have been part of Spanish America."" 

From such wonderful philosophies of 
history, only one conclusion can follow: 
'historical prophecy is impossible.' Marxism, 
however, is a method, not only of interpret­
ing the world, but of changing it; and to 
be an effectual method of acting upon the 
world, it must apprehend the essential truth 
about the nature of the world (not simply 
the Minister's dyspepsia or Henry VIII's 
love-episode), even if that truth cannot be 
final and absolute. 

Marxists have, of course, consistently dis­
claimed any pretensions to being prophets 
and have been content to study as precisely 
as they can 'the real movement going on 
under our very eyes', and to undertake the 
most detailed study of actual situations. 
This quality of realism in the thought and _ 
practice of Marxism, explains, why, when 
idealistic and pseudo-idealistic theories 
have died of inanition, Marxism goes on 
triumphing. 

8. Marxism & Social Scien-
ces-in 'Modern Quar-
terly'-Winter '47-48. Maurice Dobb. 

9. An elementary course of 
Philosophy George Politzer. 

10. An Autobiography 
(Chapter on 'Theory 
& Practice') R.G. Collingwood. 

11. Freedom and Organi-
sation Bertrand Russell. 



2. Historical Materialism: Further Examination 

Reply to Prof. S. N. Chakravarti 

By ABU SAYEED AYYUB 

THE difficulty with contemporary Com­
munists is that though they have mas­

tered the physical means of blowing their 
military opponents of today (and the earth 
along with them) to dust and ashes, their 
mental equipment is good enough only for 
fighting their ideological opponents of yes­
terday. Petrifaction of ideas in the midst 
of a prolific growth of the literature of scho­
lasticism makes the Marxists of the nine­
teen-fifties argue against everyone as if he 
belonged to the eighteen-fifties or there­
abouts. What is more, their theory of class 
war cariied to all spheres of human activity 
makes them assume clear-cut divisions and 
head-on clashes everywhere. 'He who is not 
with me is against me' is bad enough, but 
to suppose that anybody who ventures to 
criticise me must obligingly match my naive 
materialistic philosophy with a particularly 
naive brand of idealism so that my thrusts 
may go home, is a little too much. It is 
amusing to see Prof. Chakravarti tag on to 
my name such easy and long-practised tar­
gets as 'there are several distinct histories , 
the history of economic factors , and the 
history of law, the history of morals , the 
history of art,' 'ideas could be explained in 
terms of a genealogy of their own;' 'culture, 
intellectual enquiry, art are not determined 
by social existence but are autonomous (in 
the sense of being independent of all ex­
ternal consh·aints )'; 'the movement of so­
ciety and the movement of culture are polar 
opposites' etc. I do not know if any living 
person believes in all these things; anyway 
I would not be interested in him. And if 
Prof. Chakravarti is interested only in re­
futing these ghosts of the nineteenth cen­
tury, he might have spared himself the 
pains. Of the views of his flesh and blood 
opponent whom he mentions by name, he 
shows little awareness. Far from asserting 
t,hat 'economic and non·economic factors 

are as it were discrete forces which drag 
human society each its own way,' I had ex­
pressed myself in the following unambi­
guous words: 

The relation between the economics of a society 
and its culture is very complex indeed. No doubt, 
economic conditions play a great part in moulding 
the general direction of cultural and artistic activi­
ties, still more so in presenting certain problems and 
suggesting certain themes to thinkers and artists. 
But the inner dialectic of an intellectual inquiry or 
an artistic current itself supplies a propulsion of 
no mean strength in shaping their lines of develop­
ment, and in opening out new vistas for them. 
Marxists have rightly pointed out the importance 
of the economic factor in the causation of great 
historical events. But that in no way takes away 
the necessity or diminishes the importance from 
other points of view of other factors, such as intel­
lectual curiosity, moral and religious zeal, national 
rivalry, racial hatred, etc. And if we look into 
the causes of these causal factors themselves, the 
non-economic factors will no doubt include the 
economic factors amongst their causes, but not 
exclusively. Equally will the economic factors in­
clude the mental and spiritual factors besides the 
economic and geographical factors amongst their 
causes. This, of course, makes the study of his­
tory immensely complex and historical prophecy 
impossible. But why must we presume otherwise? 
( QUEST 17, April-June, 1958 ) 

No room for misunderstanding was left; 
nevertheless a misunderstanding-! am in­
clined to call it a deliberate mis-statement 
has taken place. The reason is not far to 
seek. The literature on which Prof. Chakra­
varti has allowed himself to be nourished 
provides him with some logic and much 
rhetoric against the views which he has 
foisted on me. Unfortunately, it is silent or 
confused about the kind of views which 
I do hold. Let me hope, however, that fight­
ers on the ideological front will some -day 
hear the story of the aspirant for boxing 
championship who explained. his failure by 
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saying: 'I did hit hard every time, but 
whenever I hit him the bloke happened not 
to be there.' Hitting hard is a good thing, 
provided you sometimes land your blows 
where your opponent happens to be, ins­
tead of imagining all the time that your 
opponent is where your blows fall. 

My 'glaring misconceptions' reside only 
in Prof. Chakravarti's ready imagination, 
but I had some very real difficulties in re­
gard to the Marxist theory of history. Prof. 
Chakravarti has done nothing to remove 
them; instead he has merely reiterated and 
re-emphasized those features of Historical 
materialism which I find most incompre­
hensible. The proposition that the economic 
structure of society determines its political 
and cultural patterns is not a bone of con­
tention between us, provided it is admitted 
-and Prof. Chakravarti assures me it is­
that the determination is reciprocal, also 
that it is multiple, meaning thereby that 
each aspect of society is under the com­
bined causal influence of all the other as­
pects. My difficulty-and the point where 
we join issue-is connected with the notion 
of 'ultimate determination,' 'primary deter­
mination,' or 'determination in the last ana­
lysis.' It is perfectly clear (though Marxists 
fight shy of stating it baldly) that when 
these adjectives or adverbial clauses are 
added to 'determination,' then the econo­
mic factor is claimed to be the sole deter­
minant of history. For I am sure no ortho­
dox Marxist will be prepared to admit that 
ultimately or in the last analysis art, phi­
losophy or religion determines the course 
of history, though as proximate causes their 
role is not denied. The implied but unmis­
takable assumption of the Marxist theory 
of history is that historical changes have 
an ultimate cause, and that this ultimate 
cause is only one single factor of the social 
complex. As soon as attention is drawn to 
this, the speculative character of the doc­
trine begins to strike us. It is as metaphysi­
cians that Marxists are enamoured of ulti­
mate causes, and as metaphysical monists 
that they are insistent on the oneness of 
the ultimate determinant of history. Their 
concessions to pluralism and reciprocity 
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are all half-hearted, superficial and easily 
forgotten. 

What meaning, I ask, can an empirical 
scientist discover in the statement that al- -
though B,C,D jointly determine A, only one 
of them, B, is its ultimate determinant? 
Though near and remote, direct and in­
direct causes have an empirical meaning, 
the distinction between non-ultimate and 
ultimate causes is alien to the practice of 
working scientists. Let us take an example. 
An initial tangential velocity and a cen­
tripetal gravitational force may be indi­
cated as the joint causes of the elliptical 
motions of planets. Is one of these only the 
secondary or proximate cause and the other 
the ultimate cause? If so, which one? Are 
both merely proximate causes; what then 
is the ultimate cause of planetary motion? 
Such questions sound empty in solar 
mechanics. 

But someone may point out that it makes 
perfectly good sense to say (and an em­
pirical scientist need not be disinclined to 
speak in this fashion ) that the ultimate 
causes of all physiological or biological -
changes are physico-chemical. It is unnes­
sary to examine the soundness of such a 
phy:sico-chemical interpretation of biolo­
gical phenomena. For even if it is true, it 
gives hardly any analogical support to the 
economic interpretation of historical events. 
Let us be quite clear as to what the phy­
sico-chemical theory of biology means and 
what it does not mean. It does not mean 
that a particular physiological phenomenon 
has different types of causes, some of which 
are physico-chemical, others physiological, 
still others of a different kind; and that only 
the first are the primary or ultimate causes 
-all the rest being merely secondary or pro­
ximate causes. What the physico-chemical 
interpretation of physiology does mean to 
assert is something very different, viz., that 
though physiological phenomena appear to 
be different in kind from physical, the diffe­
rence is only one of degree. All physiologi­
cal phenomena are in the last analysis noth­
ing but physico-chemical phenomena of a 
certain degree and a particular pattern of 
complexity. In other words, all the pheno-
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mena that we study in physiology can be Te­
duced without remainder to physico-chemi­

_cal terms. Some extreme Marxists appear to 
'_. be materialists in this forth-right 'reduction­

ist' sense, but the majority of accredited 
Marxists would, I have no doubt, condemn 
such materialism as mechanistic and might 
even be inclined to call it anti-MaTXist. His­
torical Materialists give us to understand 
that artistic production is qualitatively and 
irreducibly different from economic produc­
tion. They break away from any analogical 
link with the mechanistic biologists when 
they reject (I hope they do reject it) the 
parallel proposition that although Protest­
ant Christianity or post-impressionist paint­
ing appear to be phenomena of a different 
genre from the economic, they are in the 
last analysis nothing but some kind of a 
complicated manifestation of the economic 
structure of society. And without 'reduc­
tionism' the concept of ultimate or primary 
determination seems irrelevant to history. 
I am, of coure, using the term 'primary' in 
its logical sense. Some Marxist writers, not-

- ably Plekhanov, have assigned the primary 
role to material factors in a temporal sense. 
I have shown in my previous article that 
this takes us beyond history to zoology. I 
am not interested in disputing a materia­
listic interpretation of zoology; my conten­
tion is that within the domain of recorded 
human history the application of terms like 
'ultimate,' 'primary' or 'basic' to any aspect 
of society, material or ideal, is devoid of 
any proper significance. 

The doctrine of Historical Materialism 
in its full import or undiluted form derives 
no support from science, and is scarcely in­
telligible in scientific terms. Could we find 
some justification for it in the domain of 
metaphysics proper? Stalin, I pointed out 
in my article in Quest 17, wrote as if no 
reasonable person can doubt the h·uth of 
the general philosophical theory of mate­
rialism expounded by Marx and Engels; 
and since the truth of Historical Material­
ism 'follows' from the truth of Dialectical 
Materialism, that too has an unshakable 
claim on opr acceptance. It can be argued, 
though this is not the place to argue it, that 
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Dialectical Materialism far from possessing ' 
any axiomatic certainty or self-evidence 
about it, is full of inconsistencies within 
itself; furthermore, as a metaphysical theory 
- and it is a metaphysical theory inspite of 
all Marxist attempts to dress it as science 
-it is characterised by the same specula­
tive boldness as its opposite number, Hege­
lian Idealism, and is equally in need of an 
act of faith. But what I would like to urge 
here is that even if we fully accept the 
truth of Dialectical Materialism, Historical 
Materialism acquires no claim to validity 
from that, for it is not materialism in any 
proper sense at all. Whatever may be the 
philosophical meaning and justification of 
saying that matter is primary and ultimate 
and mind secondary and derivative, in the 
theory of Historical Materialism what is 
claimed to be the primary or ultimate deter­
minant of histmical movement is not a 
material structure at all. The economic 
structure of society (a complex of forces 
and relations of productions) is a human 
structure, in which material and mental 
elements organically inter-penetrate. Prof. 
Chakravarti may object to my calling their 
theory 'the economic conception of history' 
because of his dislike for its N arodnik ver­
sion known as 'historical economism'. It 
does not matter what it is called; my point 
is that the so-called materialistic interpre­
tation of history is not philosophically 
speaking a materialistic theory at all. To 
say that forces and relations of production, 
in other words purposeful human activity 
and organisation directed to the satisfaction 
of economic · needs, ultimately determine 
the shape of other types of human activity 
directed to the satisfaction of other needs 
(religious, artistic, etc. ) is just as compati­
ble with idealism as with materialism, and 
is derivable from neither. 

The reason why the Marxists, neverthe­
less, persist in saying that Historical Mater­
ialism is an application of (or deduction 
from) the wider principles of Dialectical 
Materialism is that in one corner of their 
mind they realise the inadequacy of th0 
empirical arguments which they marshal 
in support of the former principle. What 



/4 

they can justify empirically is much more 
modest and less inspiring, viz., that the 
economic factor is one amongst the many 
important determinants of historical events, 
and that in our study of cultural phenome­
na we would do well to pay attention to 
the economic milieu in which they arise. 
What Marxists claim, however, to· have es­
tablished is that ( 1) 'ultimately' or in the 
'last analysis' economics and economics 
alone determines the course of history; ( 2) 
that cultural movements can be fully 'ex­
plained' in terms of economic changes. The 
wide gap between the former set of pro­
positions and the latter set does not worry 
them as it worries those who 'lack dialec­
tics.' Metaphysical support (however shaky) 
is had recourse to for the latter, while scien­
tific evidence (on the whole not unaccept­
able) is offered only for the former, and 
the logical gap between the two is nego­
tiated by means of a dialectical jump. When 
you trip badly in logic (preoccupation with 
which is the mark of petty-bourgeois men­
tality) you can always claim to have pro­
ceeded with steady dialectical steps. 

Prof. Chakravarti has not brought for­
ward any fresh arguments in his 'Defence 
of Historical Materialism.' Nevertheless, I 
should like briefly to cross-examine his de­
fence such as it is. It appears to me that 
quite central to his whole argument is his 
conception of the economic structure as 
'the skeleton of the body social.' I need not 
remind Prof. Chakravarti that simile is no 
argument-even though the simile or meta­
phor is provided by no less a person than 
John Strachey. But I should like to tell him 
that this is a particularly inept and mislead­
ing metaphor-a shade, but only a shade 
less objectionable than the more popular 
architectural metaphor of Marx in which a 
building with its fixed upper storeys and its 
normally static foundation is taken as the 
proto-type of the various aspects of society, 
each intrinsically dynamic and all recipro­
cally active. John Strachey's anatomical 
metaphor has the merit of being dynamic, 
t'Lit it has all the wrong dynamical proper· 
tie~. To specify SOtnG: ( 1) The animal body 
gmws to ndolescence, reJmtins ll'IOI'e Ol' 14ls~ 
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stationary for a number of years, decays 
and finally disintegrates. ( 2) Apart from 
this normal growth to adolescence which 
constitutes only a fraction of an animal's 
life, other anatomical changes in one or 
other part of the body are mostly in the 
nature of diseases. ( 3) In the period of 
growth, all parts of the body change toge­
ther and in co-ordination with each other; 
it is not that the bones go ahead with their 
development, while the muscles and other 
organs remain stationary for sometime in 
their earlier state; this lag produces a ten­
sion or 'contradition' between the new ske­
letal structure and the old muscular and 
other structures, resulting in a sort of revo­
lutionary overthrow of them and the estab­
lishment of a higher order of blood-ves­
sels, nerves, muscles, etc., appropriate to 
the developed bones. ( 4) The exaggerated 
importance which Prof. Chakravarti and 
his Marxist preceptors attach to the skele­
ton in the total structure of the body (which 
induces them to compare it to the economic 
structure of society) betrays ignorance of_ 
the elementary facts of anatomy and phy­
siology. The body as a whole depends upon 
the skeleton as much as it does upon its 
heart, brain, muscles or kidneys. And all 
these organs depend upon each other in a 
way in which there is nothing particularly 
'ultimate' 'primary' or 'basic' about the ske­
letal system. A poetic metaphor may be as 
fanciful as one likes; but if argument is to 
be based on analogy (which is in any case 
a weak argument) the analogy should run 
pretty close to facts. The architectural and 
anatomical metaphors, which appear to be 
the main props of the defenders of Histori­
cal Meterialism, have the flimsiest basis in 
factual similarities. 

Prof. Chakravarti is ready to concede to 
his critics that ideas, needs, etc., may play 
some role in history, but insists on enquir­
ing into the origin of these ideas and needs. 
Quite legitimately he asks, 'why suddenly 
the 'need' to emancipate from the restric­
tions of the Catholic Church?', and rather 
illegimately answers: "Given the economic 
situation at the close of the 15th century 
jt W<l~ nec('SSI,t:)' e~c,'' S\\rely, the rise (lf 
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Protestantism was not necessary because of 
the economic situation of the 15th century 

, alone; many other things had to be 'given' 
before Protestantism could arise. But the 
point that I would like to press is: what is 
the meaning of this 'given'? Is it some kind 
of an absolute datum? A little further on, 
Prof. Chakravarti lays down: 'The Marxist 
historical materialistic methodology begins 
at the economic end of the social complex.' 
There is no harm in beginning your study 
of society at the economic end, provided 
you are prepared to grant equal rights to 
those who want to begin at the philosophi­
cal, religious, scientific or technological 
'ends' of the social complex. I would, how­
ever, substitute the term 'aspect' or 'feature' 
for Prof. Charkravarti's term 'end;' for none 
of these features is the 'end' or 'beginning' 
of the social complex in any proper sense. 
All such studies will be incomplete, though 
none will be quite false. And each will have 
its importance according to the int£f'rest 
and purpose with which you study history, 

_ e.g., whether you are a historian of art, 
philosophy, technics or economics. 

"The only point to remember ....... . 
is that ideas ultimately depend upon the 
economic structure - the skeleton of the 
body social, and are not entities springing 
from nobody knows where", says Prof. 
Chakravarti. Does anybody know from 
where the economic structure springs? 
Marx seems to have believed, as Schum­
peter points out, that "the forms of produc­
tion themselves have a logic of their own; 
they change according to necessities in­
herent in them so as to produce their suc­
cessors by their own inner working". 
(Socialism & Capitalism. p-12). On the 
other hand, Lindsay thinks that under the 
influence of Darwin Marx toyed with the 
idea of chance mutation in regard to the 
forms of production (Karl Marx's Capital ). 
Most Marxists at any rate seem to have 
such queer fancies in the back of their 
minds, otherwise why should they enquire 
twenty times into the origins of needs, 
ideas, science, etc., but not once into the 
origin of the forms of production them­
~:elves? That enquiry, l~ading back to the 
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sphere of the intellect, would be fatal to 
their theory, and they know it. 

It is rather peevish of Prof. Chakravarti 
to think that non-Marxists regard historical 
prophecy as impossible because of "such 
(viz. Russell's) wonderful philosophies of 
history". Apart from the question of the 
role of the individual in history and the 
age-old controversy in regard to free will 
vs. deterministic laws, prophecy is practi­
cally impossible here because historical 
causes are so immensely complex that the 
total configuration never repeats itself for 
our observation. Consequently, it is beyond 
the powers of historians to formulate such 
comprehensive laws as will enable them to 
predict unambiguously (that is , not in the 
fashion of the oracle of Delphi) significant 
historical events. And at any given mom­
ent so many forces are active in the dyna­
mics of history and in such criss-cross ways, 
that though the separate effects of one or 
more of them can be foretold with some 
confidence, no social mechanics is known 
by means of which the resultant (or result­
ants) of all of these can be geometrically 
pictured or algebraically worked out. This 
is precisely why the future course of capi­
talism as forecast in detail by Karl Marx 
has turned out to be so wide of the mark.1 

He had omitted to consider the effects of 
politics, of trade unions , or of his own 
teachings. There is nothing to get parti­
cularly excited about it. With all the 
breath-taking advances in the physical 
sciences it is still seldom possible to pro­
phesy with any accuracy nah1ral non­
cyclic events, as opposed to cyclic events 
like eclipses or artificial events like the 
results of laboratory experiments. No phy­
sicists will risk his reputation by predict­
ing when the next rainbow will be visible, 
say from the roof of the Cavendish Labo­
ratory. And how we wish the times and 
places of the occurences of floods, droughts , 
storms, earthquakes and volcanic erup­
tions of the next five years could be defi­
nitely foretold! I would not grudge Pn<f. 
Chakravarti consoling himself with the 
thought that these scientific prophecies are 
impossible ''because of such wonderfttl 
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philosophies of science as Russell's, or 
Eddington's (another bete nair of the 
Marxists). 

Let me, however, go back to Prof. 
Chakravarti's contention that once. it is 
granted that history deals with large num­
bers of men and that group responses show 
greater uniformity than individual respon­
ses, 'the claim of the economic factor to 
exercise determining influence on the 
actions of social groups and classes is an 
extraordinarily high one.' Prof. Chakravarti 
bases this claim on an anatomical analogy, 
which really avails him nothing. But let us 
note the metaphysic which is lurking be­
hind. It comes into the open in the leading 
sentence of this section: "The material 
conception of history is based on the legiti­
mate assumption that human beings are 
polyatomic and that human actions take 
place in the world of macroscopic bodies 
entailing subjection to the laws of causa­
tion." Here the materialist has had the bet­
ter of the dialectician. Men are conceived 
not even as animals but as just polyatomic 
bodies; the dialectic leap involved in the 
transition from inorganic bodies to animal 
organisms, and from animal to man has 
been conveniently slurred over. After this 
it is natural to treat human societies as a 
chemist would treat polyatomic bodies. It 
is this implied metaphysical outlook which 
makes the materialistic interpretation of 
history so attractive to Communists and so 
repulsive to Humanists. I have said that 
the materialistic interpretation of history is 
a misnomer, and that this theory of history 
is no more an integral part of materialistic 
philosophy than of idealistic . philosophy. 
But I was forgetting the 'double-think' 
which Communists are capable of. Inspite 
of all dialectical protests; deep in the:r 
minds they have the firm conviction that 
human beings are material bodies rigidly 
subject to the laws of causation. This 
is an essential import of the materia~ 
listie interpretation of history. This is what 
a champion of dictatorship and total plan­
nfng inevitably believes. You can not plan 
the lives of free individuals endowed with 
moral responsibility . except marginally. 
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No doubt, Engels talks of the transition 
from the kingdom of necessity to the king­
dom of freedom in a classless society. But 
Lenin, Stalin and their successors have -­
revolutionized the old fashioned Marxist 
ideas about this transition. The free society 
is not to emerge immediately or soon after 
the proletarian revolution and the abolition 
of class society. There has to be an indefi­
nitely prolonged era of the dictatorship of 
the proletariat involving, as we now see, 
the division of society into two new classes, 
based not on property but on power- the 
class of planners and the class of those 
whose lives are to be fully planned out in 
every department- economics, politics, 
education, and even leisure. The class of 
super-planners may sometimes shrink to a 
single-me1,11ber class as during the later 
days of Stalin, sometimes expand to the 
entire Central Committee, or rarely, to the 
whole :f>arty. But the class distinction re­
mains. The planners of course are not 
polyatomic lumps of matter, for these are 
not capable of discovering rigid causal laws_ , 
and applying them to control and guide 
the actions of other polyatomic bodies. 
With the emergence of the phase of dicta­
torship, the dictators, the super-planners, at 
once mysteriously 'ascend the kingdom of 
freedom.' The plannees remain in the king­
dom of necessity, obeying the 'dominant 
laws of social causation' and of course 
those who apply these laws. Till when? A 
millenium is perhaps an over-estimate. Far­
reaching changes may take place much 
sooner resulting from the new industrial 
revolution about to be touched off by 
nuclear technology which is already in 
course of development. This revolution will 
enormously increase the amount of mate­
rial goods available to all. Will it increase 
or decrease the amount of freedom avail­
able to the vast majority of men? That is the 
64,000 dollar, or shall we say the Stalin­
prize winning, question. 

Engels' notion that a certain future date 
in history will mark 'the ascent of man 
from the kingdom of necessity to the king­
dom of freedom' is, to my mind, fr~ught 
with mischief and da11ger. It is to be con-
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trasted with the usual philosophical con­
ception (contemptuously dismissed as 
'bourgeois philosophy') that man is essen-

" tially and always a free and responsible 
moral being, though the full expression of 
his freedom may be more or less circums­
cribed by his economic and political envi­
ronment. In Indian idealism freedom ( muk­
ti ) is described as the goal of the human 
endeavour ( sadhana), but that is just a 
way of speaking. What is sought is only the 
removal of a veil (maya) behind which the 
freedom of man (already real) is hidden 
from himself. The paradox of freedom, or 
rather one of the paradoxes of freedom, is 
that it is only the free individual who can 
seek freedom, not a macroscopic body of 
complex polyatomic structure. If as mate­
rialists you believe that man is hitherto un­
free (a denizen of the kingdom of necessity 
totally subject to causal laws ) but can be 
made free only when 'anarchy in social 
production is replaced by plan-conforming, 
conscious orgm1isation' (Engles-Anti Duh­
ring, p.392) , then first of all, you assign to 

"-a small section of society (who will cons­
ciously form the plan) the task of leading 
the great majority of men (who will have 
to conform to the plan) from the kingdom 
of necessity to the kingdom of freedom. In 
a totalitarian society it is preposterous to 
talk of everyone or even the entire working 
class participating in the dictatorship, 
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which in effect amounts to the power to 
draft the over-all plan and have it executed 
at all costs. Secondly, you put the planners 
in the greatest and most irresistible of all 
temptations that history records-the temp­
tation of controlling and guiding from one 
plm1-period to the next, and then to the 
next, the destiny of millions of men suppos­
ed to be creatures of 'necessity'. If fond 
mothers could at will keep their children 
all their lives young, tender, helpless and 
dependent upon them, few would let their 
children grow up and grow out of the need 
of their loving care. I doubt if any planner 
would by an act of self-abnegation ever let 
his charges ascend the kingdom of freedom, 
though he might be perpetually helping 
them up the ladder. The period of transition 
from the one kingdom to the other for the 
vast majority of men must unfortunately be 
long everywhere, for an enormous vested 
interest is bound up with its prolongation­
a vested interest which is noticeably greater 
in the Communist than in the Capitalist 
countries today. And there is no reason to 
believe that vested interest in the possession 
of naked and unashamed power would be 
easier to dislodge than vested interes t in 
the possession of \vealth, which today is at 
least beginning to be ashamed of itself. The 
Capitalist upper classes are hypocrites; the 
Communist upper classes do not even see 
any need for hypocrisy. 

1 How wide has been discussed with competent scholarship in an article by HG:rbcrt Luethy to be 
published in our issue Nu. 20, Jan- March, Hl59. 
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Oriental Despotism and Dr. Somjee 

By EuGENE KAMENKA 

JN the days of the Han dynasty, the great-
est of Chinese historians, Ssu-ma Ch'ien, 

a trusted official, suddenly incuued the dis­
pleasure of the Emperor. He was not accus­
ed of high treason, or corruption, or ad­
ministrative incompetence. He had only 
dared to differ with his Emperor's evalua­
tion of a defeated general, and he was only 
sentenced to be castrated. 

According to the law of the time, his 
punishment could have been remitted by 
the payment of a large sum of money, and 
this could have been done, for Ssu-ma 
Ch'ien had high-ranking and wealthy 
friends. But not one dared to help him. 
No one dared to show sympathy for a man 
who had angered the Emperor. 

So Ssu-ma Ch'ien was led into the dark 
room and mutilated like an ox. 

There was about this event, tragic as it 
is , nothing out of the ordinary, nothing vio­
lating the entire traditions and character of 
the society in which it occurred. It was no 
isolated act of barbarism, no result of tem­
porary despotism. For 3,000 years it could 
have happened at almost any time. Why? 
This is the question worth asking. Why did 
a solid core of countries in northern and 
western and southern Europe, for 3,000 
years, even in the midst of a material and 
cultural barbarism infinitely below the 
civilisations of India and China, maintain a 
tradition of individual rights, of political 
liberty and institutional autonomy, which 
may have been consistently threatened but 
was never totally submerged? Why, on the 
other hand, did the various individualist 
and independent movements of Asian 
society never succeed, until 'colonial' times, 
in rising from the sub-political level, and 
ckallenging the ancient traditions of despo­
tism? Why again, do we find certain fringe 
areas, like the Middle East, the Byzantine 

QUEST 

Empire and Russia, which appear to vacil­
late between the two worlds? 

Karl Wittfogel's Oriental Despotism is an 
important, even if not utterly convincing, 
attempt to answer these questions. It is im­
portant because it does offer us a coherent, 
intelligent and extremely suggestive theory 
of why political development varied utterly 
in different parts of the world, and because 
an examination of the theory's inadequacy 
will do more than anything else to pave 
the way to a better account. This is why 
Dr. A. H. Somjee's review of Oriental Des­
potism in Quest of February-March this 
year is so disturbing. For confronted with 
a serious analysis of Asian society, what 
does Dr. Somjee do? He hangs up a sign 
'UNFAIR TO ASIANS', introduces it with 
a few garbled misquotations whose purpose 
is entirely emotive and a number of 'facts' 
which are wrong, and sits back like a David 
who has just slain the Philistine. The first 
task of the Asian intellectual is to build a 
cultural atmosphere in which this sort of 
thing will not do. 

Dr. Somjee's review, of course, does not 
give readers a genuine indication of what 
Wittfogel's theory is. Fortunately, they can 
remedy this easily enough by looking at the 
reviews in your sister publications in Aus­
tralia, England and France, or, preferably, 
by reading the book itself. But Dr. Somjee' s 
review does, through its criticisms, give a 
seriously erroneous impression of Wittfo­
gel's attitudes, as well as a somewhat rather 
elementary misinformation about the his­
tory of political studies. This needs correc­
ting, if only in the form of brief points. 

1. 'Marx may be said,' writes Dr. Somjee, 
'to have made the first 'scientific' attempt 
in the understanding of complex groups of 
factors which determine human relation­
ships and institutions. His attempt was 
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'scientific' because he consciously made 
hypotheses and veri£ed them with the help 
of his great scholarship in social and econo-

- mic history.' Consider Ibn Khaldun, the 
17th century economic determinist Harring­
ton, Vico, Hegel, Montesquieu and above 
all Comte, from whom Marx got what prov­
ed to be only a passing belief in the possi­
bility of replacing philosophy with a posi­
tive science of society. Certainly all these 
men, even the allegedly metaphysical 
Hegel, consciously made hypotheses about 
the factors which determine human re­
lationships and institutions and sought to 
verify them from history, mostly in consi­
derable detail. In many points they were 
sounder than Marx, whose insight was in­
deed often acute, but whose historical 
scholarship was in fact never great. 

2. Throughout his review, Dr. Somjee 
gives the impression that Wittfogel speaks 
constantly of 'Asiatic' society, ('a term 
which he has made as derogatory as he 
possibly could', according to Dr. Somjee) 
and that all good 'Asians' will therefore 
know where to stand. In point of fact, Witt­
fogel insists on using the term 'hydraulic 
society', thus lacerating Dr. Somjee's nerves, 
precisely because he believes that the soci­
eties he is describing are not confined to 
Asia, but are also found in pre-Spanish 
America and Hawaii, for instance, and be­
cause he believes that there are Asian 
societies (e.g. Japan) which are not 
hydraulic. If Dr. Somjee believes that it is 
derogatory to Asians to draw attention to 
the lack of political liberty, independent 
political instihttions, representative govern­
ment, etc., in the majority of Asian societies 
throughout the major p01tion of their his­
tory, then Dr. Somjee would do best to stop 
reading or studying Asian material at all. 
And if he believes that using the word 
'Asiatic' is evidence of prejudice, then he 
should have the fairness to point out that 
Wittfogel uses the word only in quoting 
from Marx, and that in Marx's time there 
was no other form of the adjective. ( Accor­
ding to the Concise Oxford English Dic­
tionary, 1952, there still isn't.) 

3. 'The conce'ptional framework used by 
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\Vittfogel is not free from i'viarxian econo­
mic determinism or naive historicism. Both 
these concepts have been refuted by twen­
tieth century social science,' says Dr. 
Somjee, in a typical piece of distorted half­
truth. What has been 'refuted' is the Mar­
xist conception that that historical develop­
ment is unilinear, and that economic fac­
tors, are, in the last analysis, the only deter­
minants of social change. vVittfogel empha­
tically rejects both conceptions, and insists 
that institutions, idealogies and other fac­
tors may arise independently, or may ac­
quire independent power and react back 
into economic determinants. I should not 
have thought that his resultant view of his­
tory as a multilinear development in which 
certain factors may on certain occasions 
nevertheless be decisive had been 'refuted' 
by anybody, even if his detailed theory 
were wrong. 

4. Dr. Somjee quotes one alleged incH­
cation that Wittfogel's facts are not alway:; 
reliable. According to Dr. Somjee, Witt­
fogel says on p. 433 of his book that in 
1950, eighty per cent of land in India was 
owned by absentee landlords. We can find 
out that this is false, says Dr. Somjee, by 
consulting I. S. Gulati's Capital Taxation, 
which puts it at 30-40 per cent. 

Now if we look at Wittfogel's book, we 
find that Wittfogel, too, had done some 
consulting. He does not simply say that 
eighty per cent of India's land was owned 
by absentee landlords, but quotes India's 
i\1Iinistry of Information and Broadcasting 
as saying so in its publication Agriculture in 
India (Delhi, April, 1950) . The Indian 
Government, of course, may be wrong, and 
Mr. Gulati may be right. But I should have 
expected, when sources conflict, that Dr. 
Somjee would give us some argument to 
show Wittfogel's source wrong. Certainly, 
Dr. Somjee's procedure here seems far more 
irresponsible than Wittfogel's. 

5. Dr. Somjee, again irresponsibly, claims 
that Wittfogel argues that Western society 
has a social and economic past necessarilu 
conducive to freedom, and that the erlst­
ence of Hitlerism proves vVittfogel wrong. 
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Of course, Wittfogel says nothing of the 
sort. He does not say that Western social 
institutions necessarily produce freedom, 
he says that the existence of property rights 
assertable against the Government is one 
of the factors tending to produce political 
independence, while the hydraulic state's 
complete suppression of all politically rele­
vant organisations outside its own control 
produces the opposite. If Hitlerite totalita­
rianism had lasted 1,000 years, and had 
not depended initially on the support of 
propertied classes, then Dr. Somjee might 
have a case. As it is, the internal instability 
of the Nazi dictatorship, its inability to gain 
total control over industry until war broke 
out, its dependence on traditional class 
antagonisms, all provide a strong confirma­
tion of the complete difference in kind bet­
ween hydraulic totalitarianism and the in­
secure despotisms of other types of society. 

Dr. Somjee's criticisms, then, do nothing 
to advance the serious considerrrtion of the 
issues raised by Wittfogel, and in fact only 
help to obscure them. On the other hand 
there are possible criticisms of Vvittfogel 
which would do much to advance these 
issues, and which one would hope for pre­
cisely from an Indian journal and an Indian 
reviewer. Elsewhere, I have suggested that 
Wittfogel's static dissection of a model 
hydraulic society in this particular book, 
and his failure to apply it in detail to the 
continuous history of even one society, 
makes one feel that he has not proven his 
point, though he has certainly shown it 
worth investigating. In his previous books, 
I think, Wittfogel has shown that his pat­
tern will work for China. But in Oriental 
Despotism, where Wittfogel vastly extends 
the geographical applications of his pattern, 
we become uneasily aware of the fact that 
the pattern is obviously drawn from China, 
and perhaps even Chou China at that. Will 
it fit the rather different, and in many ways 
more complex, history of India, where talk 
o-f 'Asian feudalism' is somewhat more 
pl:.'.usible, though still, I think, misleading? 

QUEST 

E. Kamenka 

Is Wittfogel right in denying that merchant 
guilds and land-'owners' in India ever 
succeeded as such in gaining any political --._, 
power or inRuence until Western coloni- -
sation began to change the whole social 
pattern? Will the picture of a political 
managerial despotism built on the need for 
large-scale irrigation and Rood control, 
with its huge quantities of corvee labour, 
fit the origins of Indian absolutism as well 
as it does Chinese absolutism? Can one 
account for the seemingly much greater 
development of sub-political religions, 
movements and associations in pre-British 
India, as compared with China? Did these 
ever burst into the frankly political sphere 
to produce a significant degree of political 
independence and anti-authoritarianism, as 
opposed to conRicting despotisms? 

These are the sort of questions in which 
anybody interested in the general features 
and necessary conditions of totalitarianism 
would expect Indian specialists to able to 
make a specific and most valuable contri­
bution, apart, of course, from the general 
contributions they may make merely as 
thinkers. It may be that the specialists will 
be able to show W!ttfogel wrong or inade­
quate in many particulars. But even if they 
reject him entirely-and I should think that 
impossible-they must not lose sight of the 
genuine historical differences between most 
of Asia and most of Europe from which he 
takes his departure. For it would be a pity 
if like Dr. Somjee they approach his work 
in the spirit of Asians defending their social 
tradition against a malignant '\iV esterner'. 
On the contrary, one would hope that those 
concerned with critical enquiry, and with 
'cultural freedom', will turn their attention 
to those forces in their own society which 
are hostile to both, and seek to understand 
and combat them. Under no circumstances 
must we allow national pride to blind us to 
the fact that the struggle for liberty is best 
waged at home. And we inust never allow 
any struggle, at home or abroad, to blind 
us to the facts. 
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Oriental Despotism and Prof. Kamenka 

By A. H. SOMJEE 

pROFESSOR KAMENKA has accused 
me not only of failing to see the great­

ness of Wittfogel's Oriental Despotism, 
which according to him was seen by re­
viewers in Australia, France and Britain, 
but also of a deliberate attempt on my part 
to distort Wittfogel's thesis by giving an 
impression to the readers that he is some 
sort of a 'malignant "Westerner"' who has 
tried to run down all that is sacred and 
great in our past. To take the latter accu­
sation first, let me state at the very outset 
that nowhere in my review have I called 
Wittfogel a 'malignant "Westerner"', and 
by attributing these words to me Professor 
Kamenka has done much less justice to 
himself than his otherwise highly academic 
criticism of my review vmuld have done. 
And so far as his former accusation is 
concerned it would help neither me nor him 
if I were to say that he had better look up 
the review of the same in one of the lead­
ing journals in this country, namely, The 
Economic Weekly. The trouble is that Pro­
fessor Kamenka does not seem to concede 
the point that there can be an academically 
honest way of looking at this book which 
might radically differ from his own. For he 
has a ready explanation for a dissident 
approach. No wonder his criticism of my 
review ends with a pious note of advice to 
Indians not be sensitive to any criticism of 
their own society: that unless they become 
free from the touchiness of this S\)rt they 
would not be really 'free'. The implication 
of course is that all our differences with the 
western thinkers in the analysis of our 
society are the outcome of our touchiness. 
That if we agree with them we are acade­
mic. But if we do not then we are unduly 

sensitive and keep on fighting the ghosts 
of political imperialism. 

'\iVhy did a solid core of countries in 
northern, western and southern Europe, for 
3,000 years, even in the midst of material 
and cultural barbarism infinitely below the 
civilization of India and China', asks Pro­
fessor Kamenka, 'maintain a tradition of 
individual rights, of political liberty and 
instih1tional autonomy which may have 
been consistently threatened but was never 
totally submerged?' This to my mind is a 
misleading question. While I do not consi­
der myself competent to pronounce any 
judgement on a statement of this nature I 
do believe that it contains an assertion that 
is rather farfetched, viz., that continually 
for the last three thousand years all the 
parts of Europe excepting the obnoxious 
east of course maintained a tradition of 
'individual rights, political liberty and insti­
tutional autonomy'. According to Witt­
fogel, the 'anti-totalitarian' forces in 
Europe, such as, the organized church, 
nobility, guilds and gentry, offered a suc­
cessful resistance to the political power. 
Would Professor Kamenka say that all 
these forces have existed in Europe for the 
last three thousand years? As a student of 
Political Science I should have thought that 
the oldest of these forces, namely, the orga­
nizecl church, does not come in conflict 
with the state till the fifth century. This 
conflict is clearly reflected in the ideas of 
St. Augustine and only in the sixteenth 
and the seventeenth centuries Europe be­
gins to enjoy the fruits of their prolonged 
struggle. The forces of Reformation and 
Counter-reformation and the decline of 
feudalism simultaneously gave rise to 



nation-state and invidualism, and the latter, 
when it grew into a powerful force, de­
manded constitutional checks on the 
powers of the monarch. 

While I do assert that the various tradi­
tions of which Professor Kamenka speaks 
are not as old in the European societies as 
he makes them to be, I cannot give him 
any instance of castration of a historian in 
the European courts. I would much rather 
leave it to his scholarship to find out simi­
lar tortures with an assurance that the pre­
sence or absence of such incidents are 
merely extraneous to Wittfogel's thesis of 
which we are the two disputants. 

Equally misleading I believe is the fol­
lowing question: 'Why . . did the various 
individualist and independent movements 
of Asian society never succeed, until 
'colonial' times, in rising from the sub­
political level, challenging the ancient 
tradition of despotism?' I do not know what 
Professor Kamenka has in mind when he 
refers to 'individualist and independent 
movements' but I would much rather take 
the term that he has used in the context of 
European societies, namely, 'institutional 
autonomy'. Professor Kamenka ought to 
know that the harshest of political despots 
in this country left the fabric of caste-sys­
tem untouched. Moreover, for their day to 
day activities and administration the re­
mote villages did suffer from the interfering 
hand of the agent of the despot. But it cer­
tainly is a farfetched assertion to say that 
such agents formed theselves in some sort 
of bureaucracy and constantly received 
policy dictates from the despots. Roughly 
speaking excepting during the emergencies 
of war, the villages paid the levies of taxes 
and soldiers to these agents . At the same 
time in each village an organized public 
opmion grew up which expressed itself 
through the councils of village elders and 
which even the agents of the despots had 
to respect. These facts are so obvious in 
this country that they hardly need any men­
tion. They however do deserve a mention 
in ~order to refute Wittfogel's appalling 
theory of 'beggars' democracy, and Kamen­
ka's unsubstantiated contention that all sorts 

QtTEST 

A. H. Somjee 

of freedoms in Asiatic societies are the 
blessings of the 'colonial' times. 

0 0 0 

Professor Kamenka praises Wittfogel's 
theory in the following words: 'It (Oriental 
Despotism) is important because it does 
offer us a coherent intelligent and extremely 
suggestive theory why political develop­
ment varied utterly in different parts of the 
world, and because an examination of the 
theory's inadequacy will do more than any­
thing else to pave the way to a better 
theory.' Then he begins to have some doubts 
as to the adequacy of this theory. He says . 
Wittfogel's static dissection of a model 
hydraulic society ... and his failure to apply 
it in detail to the-continuous history of even 
one society makes one feel that he has not 
proven his point .... ' But these doubts are 
considerably checked when he says that 'It 
may be that the specialists will be able to 
show Wittfogel wrong or inadequate in 
many particulars. But even if they reject 
him entirely-and I should think that im­
possible-they must not lose sight of the 
genuine historical difference between most -
of Asia and most of Europe from which he 
takes his departure.' Thus even in the mo­
ments of healthy doubts Professor Kamenka 
retains his unshakable faith in the partial if 
not total irrefutability of Wittfogel's theory. 
His own little complaint against Wittfogel 
is that the latter has not made use of a 
developmental conceptual framework in the 
study of a developing hydraulic society. But 
precisely here Kamenka has contradicted 
the master. For Wittfogel if there is any 
dominant characteristic of a hydraulic so­
ciety, it is its stagnation. 

Again to mention a minor dispute among 
them, Kamenka feels that Wittfogel has not 
proved his point even by applying it to the 
continuous history of a single society. That 
Wittfogel's intellectual schema is one that 
is intrinsically related to China and Chou 
China at that, and that he has unwit­
tingly extended it to other regions. But 
beneath such minor criticisms Professor 
Kamenka unmistakably retains the belief 
that one can give an omnibus explanation 
to explain all the non-European societies 
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even if such an explanation stretches over 
a period of three thousand years. He has 
nothing to say against the ageold longing 

- of the historians to frame laws and explain 
historical events of thousands of years in 
terms of them. The attempt made by Marx, 
under the impression that he was 'scientifi­
cally' approaching the social and economic 
history because he was consciously framing 
hypotheses and was at least theoretically 
prepared for ~heir public verification, is 
understandable in the contexts of his own 
time. In his attempt to empiricise the me­
thodological framework which he had inhe­
rited from Hegel, he had drawn heavily 
from the natural sciences of the nineteenth 
century. The natural sciences of this period 
were engaged in replacing the theological 
laws by natural laws in their explanations 
of the natural and biological phenomena. 
Thus the natural sciences of this period in­
herited some sort of law-making approach 
and ambition from the explanations that 
they were engaged in rejecting. Such a law­
making phase in the natural sciences did 
not last long. It was soon replaced by 
humbler claims of studying specific prob­
lems which they confront and of not seek­
ing the validity of their generalizations be­
yond the specific situations that they study. 
They hesitate to generalize beyond the peri­
meters of the specific problems that they 
throw light on. Their theory of knowledge 
is what Professor Popper calls 'a searchlight 
theory of knowledge.' 

This humility which is universal among 
the men of science who probably are pursu­
ing what Dewey calls 'the most dependable 
form of knowledge' is now spreading, 
though not as rapidly as it ought to, among 
psychologists, economists, sociologists and 
political scientists. And it seems that it has 
not yet entered the school of Asian ·History 
of which Wittfogel and Kamenka are the 
two exponents. While Wittfogel has attem­
pted an explanation which would have been 
envied by Montesquieu and Comte his sup­
porter Kamenka does not reject the possibi­
lity of such an explanation, let alone finding 
its absurdity. He merely maintains that Wit­
tfogel has not proved his point even in his 
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study of one country. But that he could 
have done so and even more if he had only 
expanded his schema to embrace a few 
more diversities. Thus from the point of 
view of Kamenka's physical sciences and no­
minalistic researches in social sciences have 
been unnecessarily limited and proba­
bly suffer from neurotic doubts. That there 
is no harm in claiming the validity of gene­
ralizations based on the study of few spe­
cific problems to the remaining range of 
problems. That certain generalizations can 
be geographically and even hemispherically 
valid! One must have the courage to at­
tempt them. 

~ ~ 0 

Professor Kamenka I believe is unclulv 
sensitive to my criticism of Wittfogel's en;­
phasis on economic determinism. Wittfogel's 
thesis on 'hydraulic society' and resultant 
growth of the harshest form of political 
povver rests on the single dominant factor 
and that is the ability of the State to pro­
vide water by means of irrigation canals 
and build dams in order to control Hoods, 
and through them control the freedom of 
the people. It was not my assertion that 
Wittfogel has failed to emphasize the part 
played by non-economic factors, but ac­
cording to him their role, as in Marx, is 
merely subsidiary. Wittfogel's thesis is in 
fact carried to absurd limits when he argues 
that employees of the Mauryan emperors 
were punctual in opening and closing the 
sluice so as to keep the population in sub­
jection. We are told that for thousands and 
thousands of years, one despot after another 
controlled the freedom of the people in this 
cursed hemisphere by means of canals and 
dams. And one is of course left to wonder 
why we are still building canals and dams 
in this country when for the last three thou­
sand years they have been made use of in 
order to control our freedom. 

This brings me to my criticism of Witt­
fogel's naive historicism, which Professor 
Kamenka rejects without giving any reason. 
I am sure Kamenka would agree with~ me 
when I say that a historicist approach is 
one by which a historian tries to point out 
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a pattern of behaviour of historical events 
and formulate a law to explain such a pat­
tern. That a historicist approach essentially 
implies 'historical prophecy' as opposed to 
any kind of 'scientific prediction' as Profe­
ssor Popper points out. Having studied the 
past behaviour of hydraulic societies Witt­
fogel ventures a historical prophecy about 
their future behaviour . He maintains that 
societies with hydraulic past retain a latent 
fascination for returning back to their 
hydraulic past. The following two passages 
clearly indicate this view: 

'We must remember that most con­
stitutions of the new sovereign Asian 
nations (Nationalist China, India, Bur­
ma and Indonesia), directly or indi­
rectly proclaim statism as basic feature 
of their government.' ( p.444). 
'To be sure, Western rule in India and 
other Oriental countries provided new 
possibilities for a nontotalitarian deve­
lopment; but at the end of the era of 
western colonialism and despite the 
introduction of parliamentary govern­
ments of various kinds, the political 
leaders of the orient are still greatly 
attracted by a bureaucratic-managerial 
policy which keeps the state supremely 
strong and nonbureaucratic private sec­
tor supremely weak.' ( P. 9.) 

Whether we like it or not the people with 
hydraulic past are the doomed people. And 
Wittfogel's and Kamenka's fear, which is 
born out of some sort of historical prophecy, 
is that if we do not become aware of our 
hydraulic past and consciously work against 
the almost inexorable laws of hydraulism 
we might never be able to build up a non­
hydraulic society. 

0 0 0 

QUEST 

A. H. Somjee 

Professor Kamenka has some justificatibn 
in complaining that I did not care to put 
forward any valid arguments when I was 
quoting Dr. Gulati's figure on absentee ~"" 
landlordism as against Wittfogel even when 
the source of the latter was none other than 
a Government of India publicat:;ion. He 
would I am sure agree with me when I say 
that in a short review one cannot always 
explain one's preference for one source over 
the other. I am more inclined to accept Dr. 
Gulati's estimate because it is based on 
scientifically collected data published by 
the Planning Commission (Government of 
India) in its Five-Year Plan and secondly 
because later investigations have tended to 
confirm this estimate. According to the esti-
mate worked out by the Land Reforms 
Panel of the Planning Commission on the 
basis of the census of landholdings, the 
land held by intermediaries before the com-
ing into effect of the legislation abolishing 
the intermediary interests in land was 
around 43 p.c. of the total (See India.:_ 
1957, Published by the Publication Division, 
Ministry of Information and Broadcasting 
P. 146.) . Fmther it might interest Professor 
Kamenka to note that by 1957 the propor-
tion of land held by these intermediaries 
had fallen to 8.5 p.c. 

Finally, I do agree with Professor Ka­
menka that Oriental Despotism is the most 
provocative work that has appeared on the 
least studied Asian societies. Its publica­
tion is bound to lead to the undertaking of 
a lot of research work, if not for anything 
else at least for refuting its fantastic gene­
ralizations. 
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Passion, Revolution And Nation 

MR. ROUGEMONT does not 'in the least 
intend to describe Western civiliza­

tion as a whole, but only the human attitude 
which it presupposes and that has made 
its most typical creations possible.' And the 
two main specific products of man's Western 
Quest are the person and the machine. He 
takes it for granted that man has followed 
two different paths which may be indicat­
ed by terms which are symbolical rather 
than geographical-the terms, East and 
West. He very significantly differentiates 
between the Eastern Way and the Western 
Quest and grants a common origin to both. 
The Indian Way has been 'recognised by 
Mr. Rougemont as typical of the Eastern 
Way. He puts the difference between the 
two-man's Eastern Way and man's west­
ern Quest in a symbolical language. 'All 
over India there is nothing but pilg1images, 
sanctuaries, holy places, and holy quarters 
of towns; sacred trees, rivers, and animals; 
men and women crouching in prayer on 
their threshold, at the side of the street or 
road, or else solitary and erect before an 
idol. And a universal poverty. 

'In Europe, in a landscape where church 
steeples are still generally the principal fea­
ture of the silhouette of village and town, 
a few pilgrimages and holy places, a few 
hundred old castles (in mysticism, symbols 
of the _ soul) are evidence of a sense of the 
holy the antiquity of which causes it to be 
prized, but are cut off from life, and are 
being impatiently hemmed in by the great 

MAN'S WESTERN QUEST by D 2nis d'" 
Rougemont. Pub: George Allen and Unwin 
Ltd., London: 1958, P- 157. 15s. 

industrial suburbs and the scenic appmte­
nances of technics. 

'America is without a single holy place 
apart from the churches in rich fake-Gothic, 
upon which the skyscrapers look down from 
a great eminence; without a single pilgri­
mage or a single real castle.' (pp.6-7) 

One may disagree with the above picture 
and hold that Europe also went through the 
same stage as India is going to-day; the 
only difference between Western and East­
ern societies is that while the Western 
society is progressive, the Eastern society is 
trying hard to cling to the old, moribund, 
and anachronistic way of living. But we 
cannot disregard a difference-if there is a 
difference at all-by invoking a theory of 
social evolution. The contention that on the 
whole the Eastern outlook is characterised 
by life-and-world-negation and that the 
Western outlook is characterised by world­
and-life affirmation has much to commend. 
Mr. Rougemont, however, refrains from 
any value judgement between the two as 
his main concern is to describe man's 
Western Quest. 

Man's 'iVestern Quest originated in the 
Greek view of life. Protagoras declared 
homo mensura. But man himself, the haven 
of whose life, according to Menander, was 
paideia, drew his unique dignity from some 
inscrutable essence. The Greeks delivered -
their 'atomized' society 'to the brutal regi­
mentation of the Roman.' Greek paideia 
was replaced by Roman pietas and gravitas. 
Virgil characterised the Roman destiny 
when he wrote: 

But Romans , never forget that govern-
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mentis our medium! Be this your art: 
to practise men in the habit of peace, 
Generosity to the conquered, and firm­
ness against aggressors. 

The decisive Western Quest was proffer­
ed by Christian agape. Greek dialectic and 
Roman jurisprudence were, so to say, cata­
lyzed by Christian agape. In its doctrine of 
redemptive suffering Christianity added a 
new factor of some significance in a world 
dominated by a suffering which it could 
either grimly accept with the Stoics or hope­
lessly evade with the Epicureans. 

'Yet the Christian way is not the whole 
of the W est. It has its start in the decisive 
shock from which we date our history. But 
it was opened up in a world unmistakably 
real, which already possessed a powerful 
armature combined from Greek teaching, 
the religious traditions of the Near East, 
and the imperial Roman order. Making use 
of one of those elements, setting aside an­
other, snatching up a third while on the 
move-and frequently damaged by this lat­
ter feat-it set everything in motion again. 
And the motion, taken as a whole down to 
our own day, is Man's \1\Testern Quest. No 
doubt the Christian way is not the only 
etctive element in it, but it was decisive and 
it remains axial: by reference to the Cluis­
tian way, we shall be able to measure our 
swings of the pendulum, alien contribu­
tions, progressions, and the derivation of 
otu culture.' 
(p. 29 ). 

The two main tenets of Christianity are 
respect for human life and recognition of 
the tangible world of nature. Here one may 
argue that the East has also a respect for 
life, that there were times when the Chris­
tian Church conducted itself as though it 
were a Party. Mr. Rougemont points out 
that though 'the East has professed a res­
pect of life that goes so far as to involve 
refusing to destroy vermin,' 'the adoration 
of life in general does not mean respect of 
human life.' Oriental cruelty is fated. If it 
is r;)cognised that the self is nothing but a 
temporal illusion, if the real self is believed 
to be inviolable, ~ruelty to life is not a 
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crime. To the Western man cruelty is al­
ways criminal and nothing can justify the 
belligerent delirium of the Western man. 
Yet Chri<;tian justifications were found out 
for the horrible acts of inquisition and cni­
sades and scores of other cruel deeds. One 
may feel content with the facile explana-
tion of Mr. Rougemont: ' . .... . Wherever 
the conducts itself as though it were a 
Party, it is plainly betmy·ing ·its faith; . . .. ' 
( p. 49) If all failures are due to a betrayal 
of the faith, if all cruelties are due to the 
prevalence of an unChristian spirit, Chris­
tianity itself will indeed remain pure and 
ineffably good and justifiable. 

Even the three diseases of the West -
passion, revolution, and nation - diagono­
sed by Mr. Rougemont have arisen out of 
a misinterpretation, albeit a necessary mis­
interpretation, of the Christian Faith. 
Though these diseases threaten the very 
existence of the West, Mr. Rougemont 
thinks that without them the West would 
appear almost unthinkable. These diseases 
have congenital relations with Christianity. 
They resurrect among us the sense of the 
holy -that is, the religious instinct which 
true Faith transcends. They measure how 
far Western man goes adrift once he is no 
longer guided by the stars. They illustrate 
three forms of one and the same revolt 
against the final Goal of the Venture, which 
can never be grasped except by faith." 
( pp. 80-81) And all this has been possible 
as 'The W est qua historical whole was 
never converted, and indeed never could 
be, from the mere fact that it is a person." 
( p .82 ) Agape was syncretised with eros, 
philia, philanthropia, and even some of the 
narrower virtues. "But the original ferment 
of Christianity, its demand that the abso­
lute should be realizable in this restricted 
life, within the limits of time that is ever 
slipping from us, within this imperious 
week flesh, has never ceased working in the 
human spirit over twenty centuries." 
(p.82) The errors of the Western man are 
germane to his Quest. Mr. Rougemont 
would not recommend the injection of the 
same vil'us, even as a vaccination, into the 
body politic of the East. H~ show~ coocf!m 



over the problem of the spread of Western 
diseases in the East. The Western maladies 
could be partially neutralised in the West 
clue to the presence of a general Christian 
outlook and also due to the enduring resist­
ance of local groups of various political and 
professional international bodies. "Such 
defensive reflexes of the body are not put 
forth in the East," and the Western diseases 
may break out in the East with an extra­
ordinary virulence and demand a heavy toll. 
If passion, revolution, and nation are allow­
eel to thrive in the East, it is possible that 
there may be a headlong clash between the 
East and the West at the very moment 
when the West is beginning to have a 
glimpse of the extent of its folly and to seek 
the cure which it alone can invent. 

Mr. Rougemont, unlike some of the 
laudator actus tempori or prophets of mis­
fortune, does not suggest that the Westem 
civilisation is heading towards an inevitable 
catastrophe and that in order that this 
catastrophe may be avoided West must 
travel East. He is fully conscious of the fact 
that the inwardness of the Eastem \Vay 
has the danger of losing the created world. 
The Western man has created two Fraken­
steins in technocracy and scientism. Mr. 
Rougemont would not suggest that we 
should put a stop to technological and 
scientific developments. There is nothing 
wrong with technology and science as 
such. What is urgently needed is not control 
of technological and scientific developments 
but the control of the man who uses them. 
The problem of the \Vestem man is what 
to do with the leisure released through the', 
increasing mastery over nature. The para­
doxical nature of the Western Quest which 
cannot be resolved by the reduction of one 
of its terms but which will have to be lived 
through shows the paradoxical nature of 
active love which is Christian agape. 

Mr. Rougemont has dealt with the diffe­
rent attempts to deal with the paradoxical 
nature of the Western Quest that we find in 
the tension between totalitarianism and 
democracy and such other tensions. He 
thinks that the par~tdoxes are not to be re" 
solved but lived through. U the- West stOp$ 

87 

living through the paradoxes which are ger­
mane to its Quest and finds its consolation 
in technocracy, scientism, nationalism, pas­
sion, revolution and totalitarianism, it will 
cease to be the West. 

He thinks that a dialogue between the 
Eastem Way and the Western Quest is not 
only possible but also necessary. The 
ground for such a hope is the increasing 
appreciation by the Western man of the 
Eastem Way and vice-versa. Even in this 
dialogue there is a paradox. The East wants 
more of material welfare and refuses to re­
cognise that the Westem Quest has also a 
spiritual core. Mr. Rougemont sees much 
ground for a more fateful future in the 
movement initiated by Ram Mohan Roy 
who and whose 'disciples have supplied the 
West with the most widespread, if not the 
most exact, interpretations of Hindu 
thought.' (p. 187) Unfortunately, in the 
footnote to this passage, he writes : 'Ram­
krishna is the most well-known of them in 
Europe.' Ramkrishna may be the most well­
known person among the Hindu intei-pre­
ters of Eastern thought to the West, he was 
never a disciple of Ram Mohan Roy. 

:rvir. Rougemont has also recognised an­
other very important factor which may 
help the establishment of a rapport bet­
ween the East and the West. " .... the 
voluntary or compulsory relinquishment of 
European colonies in Asia has just abolish­
ed the most irritating cause of the sense of 
inequality that obstructed any fruitful dia­
logue.' These are on the credit side of the 
dialogue between the East and the West. 
But the growing national pride and national 
feeling with its conseque~nt arrogant itl­

feriority complex, to use an expression 
which the late Professor Laski used while 

; addressing a meeting of Indian students, 
~ are working as impediments to a fruitful 
dialogue between the Eastern Way and the 
Western Quest. Indeed, recent develop­
ments in India as well as in other countries 

· of the East give us enough ground to appre~ 
1end that this dialogue, which may prove 
to be extremely fruitful if it tak€S place, 
may not tRke pla~~ at all, 

~ M. x. HALDAl{ 



88 

NIKI (The story of a dog) by Tibor Dery. 
English version by Edward Hyams. Seeker 
and Warburg, London: 1958, p. 144, 10s.6d. 

EQUIVOCAL relationship, whether bet-
ween man and man, or between man 

and animal, leads to emotional entangle­
ment. So at least it did in the case of an 
elderly Hungarian couple, Ancsas and a 
bitch Niki. The Ancsas, who had lost their 
only son, at first tried to reject a new burden 
of feeling; but in spite of the resolve they 
had surrendered to the deliberate affections 
of the slender, shaply and smoothly white 
fox-terrier. Tibor D ery has depicted with 
perfect economy of expression and with­
out a touch of sentimentality, how the 
attachment between the Ancsas and Niki 
grew. The summer afternoons and the hilly 
country with its brilliant colours had inten­
sified the young bitch's joy in living and Mr. 
Ancsas, the engineer too was happy to be 
alive. He was a conforming communist 
and the idea of building a new society had 
stimulated his imagination and also his 
social sense. Tibor Dery has wonderfully 
brought out the character of the engineer 
with the remark 'And when he found him­
self on terms of familiarity with an animal, 
he did not confine himself to attending to 
its physical well-being but also respected its 
personality.' Niki was, therefore, treated 
with tact and consideration and when they 
moved to Budapest, he helped her adapt 
to city life. 

Then follows the sudden dismissal of 
Ancsa from his post as Director of Mining 
Equipment. Here once again Tiber Dery 
shows himself a great artist when he does 
not discuss the Communist regime but only 
remarks, 'This was an unexpected as it 
would have been if his wife after 28 years 
of conjugal happiness had suddenly left 
him. . . . Incomprehensible hair-splitting, 
the whole thing; we will say no more about . 
it.' Dery's insight in the mind of a conform­
ing communist is revealed in the flashing 
1'emark, 'Seeking the fault, rather, in him­
self, he ( Ancsa) found dozens, as usually 
happens in the case of a man affiicted with 
sensitive conscience'. Ancsa h:;td accepted 
Niki as his <;ompanion and the examinations 
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of conscience just mentioned, were usually 
made by Ancsa in the course of the long 
walks they took together along the Danube 
embankment. - ..... 

Niki had difficulty in getting used to 
strangers and Dery has described her per­
trifiction in the presence of a friend of 
Ancsa, Jegyes-Molner who waggled his ears 
and who was of opinion that the bitch 
must be made to get used to fear, like 
human beings, like Ancsa himself. 

Ancsa got another appointment in a sub­
ordinate position, and Niki found herself 
more in the hands of her mistress . Tibor 
Dery a great artist as he is, has described 
the relationship is such pithy statements as: 
'Mrs. Ancsa, who experienced a certain soli­
darity with Niki as of one female with an­
other, watched her with all her feminine 
perspicacity.' 'Women envisage love in a 
more objective but also in a more myste­
rious guise than men'. 

Dery has conveyed the agonizing situa­
tion in Hungary, with a few masterful 
strokes of pen. Ancsa was removed to a still 
lower job, the Minister of Foreign Affairs -
was h·ied and dubbed as a spy and hence­
forth Ancsa, like the whole nation, became 
reserved and taciturn. 'The entire country 
was learning hypocrisy, and that too at an 
advanced School'. How Niki had created a 
place for herself in the family, is seen when 
as they went out for awalk, she insisted that 
they should be together. 

Then followed a terrible period of trial, 
when Ancsa was arrested and was not heard 
of for over a year. Mrs. Ancsa hoped that 
her husband would return and remember­
ing a remark of her mother-in-law expres­
sing her fondness for animals, decided not 
to give up Niki. 

Dery then gives an account of many 
things which happened to Niki-her chase 
by the Government officials, her fidelity of 
affection, the moments when 'Life flowed 
into her thin body with such intensity that 
she seemed too crowded inside her own 
skin', how she slowly forgot her master, and 
how when she chased a hare, Mrs. Ancsa re­
membered her former chase and realised 
that in five years she had aged fifty. Then 



came the last illness and the almost pathetic 
end of Niki underneath the cupboard. Mrs. 

, _ Ancsa had a presentiment of Niki's death 
_, and was in despair because 'She could 

not accomplish her mission as woman viz., 
helping others to live and to die'. At this 
moment, her husband, released unexpec­
tedly, came home. He had endurd every 
thing with rare courage for five years and 
just lost control of himself under the stress 
of his feeling at being at home again. But 
Niki was not there to crowl to him. 

On two or three occasions in the course 
of the narrative the presence of the writer 
is felt too much, particularly when he 
makes such remarks 'Had we the slightest 
inclination toward satire we should be 
wondering . .. . ' or We are not going to the 
length of propounding the rediculous hypo-
thesis .. ... .' ' 

Apart from such minor blemishes, the 
novel is a touching story which presents a 
profound human tragedy in the context of 
a canine situation. 

G. P. PRADHAN 

IS THE LIBERAL WEST IN DECLINE? 
Hans Kahn, Pall Mall Press, London: 1957 
pp.74; 7s.6d. 

"HISTORY, though it does not serve 
society, serves man__:_beyond enriching 

his knowledge-by equipping him with a 
deeper understanding of himself, of his fel­
low-men, and of the situations in which men 
are put.' These words of his admirably ex­
press Professor Hans Kohn's conception of 
the role of history. He rejects historicism 
which in Hegel and Marx led to a meta­
physicization of history as also to the his­
torization of metaphysics, whereby every­
thing becomes relative and valid in itself. 
Whereas the first attitude raises historical 
categories to absolutes, the second easily 
leads to nihilism, to the rejection of any 
absolute standards or values. Professor 
Kohn characterizes history as the interac­
tion of objective and subjective factors. 
'The facts of the past present the objective 
material; the ethos and the personality of 
the historian present the subjective factor 
without which the facts of the past and the 
past itself remain dead.' This approach to 
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history is the unifying factor in the five 
essays, which make up the contents o~ the 
small book under review. Besides the title 
essay, the book includes 'The Historian in 
our Time', 'Civilization in Crisis: A Critique 
of Toynbee', 'Challenge to the West: Crisis 
and Response' and 'A New Look at Nationa­
lism.' Professor Kohn, a world authority on 
nationalism-more appropriately, nationa­
lisms-discusses in these essays the dang­
ers of nationalism and the pessimist's 
diagnosis of the 'decline' of the liberal 
West. He takes a more cheerful view than 
Spengler or Toynbee, and after a sober 
examination of the case comes to the 
conclusion that far from being at the end 
of its tether, the West is on the threshold 
of still greater achievements. 

Ever since Oswald Spengler discovered 
and announced in 1914 the 'decay' of the 
West, there has been no dearth of jeremiahs 
who gleefully predicted its doom and re­
placement by a more vigorous if ruthless 
civilization. It is true that the oppcments of 
the West have often had to borrow 'The 
rhetoric, (and) the aims they proclaim' 
from their intended victim. For even those 
who wield the hammer and the sickle in 
dealing with others claim to do so in the 
name of the very values which modern 
\i\Testern culture stands for. This fact, while 
testifying to its moral superiority, is also 
responsible for giving to many in the West 
a sense of guilt and undermining their faith 
in the values which are the distinguishing 
feature of their way of life. Professor Hans 
Kohn is one of those refreshing exceptions 
among Western intellectuals who refuse to 
be impressed by the quiet flow of life 
in Confucian China or the 'spiritual genius' 
of other equally old civilizations. The pre­
sent crisis in the West is, according to him, 
a symptom of growth rather than of deca­
dence. And he has good reasons to believe 
so. 

When one talks of the crisis in Western 
culture, one has generally in mind the ideo­
logical attacks to which it has been subject~ 
ed by Fascism, Communism and Nazism in 
the post-1914 period. However, these 
movements grew up in countries which 
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never really accepted the values of modern 
Western culture. The liberating experience 
of the Renaissance which initiated in coun­
tries like Britain, France and the Nether­
lands a process of creative synthesis of the 
Christian and Greek traditions with the 
new understanding of man and his universe 
provided by the sciences--this liberating ex­
perience always remained alien to Germany 
and Russia, Italy and Spain. True, the 
Renaissance began in Italy. But owing to 
unfavourable political and economic condi­
tions it did not lead to a trans-valuation of 
values and a transformation of institutions. 
The other countries merely acted as a bul­
wark of orthodoxv and reaction. These 
countries, like th~se of Asia that have 
attained to nationhood in the present cen­
tury, were 'Westernized' in the sense that 
they adopted the technology and other arti­
facts of the West. But they did not assimi­
late the human values which informed its 
scientific civilization and served in consi­
derable measure as a guarantee against its 
use in the cause of evil. It is therefore 
necessary to remember that there are really 
tvvo European cultures-the liberal western 
culture of the countries of North-vVestern 
Europe and the non-liberal culture of East­
ern and Southern Europe. Even the Chris­
tian tradition, which is their only common 
element, operates in different ways in the 
two cultures. In other words, it is indicative 
of historical illiteracy to regard Commu­
nism and Fascism as the fruit of Western 
liberal culture. As Professor Kohn puts it 
'they are a rejection of it and of its spirit, 
though eager to take over its technology 
and material results. Communism and Fas­
cism gained hold in countries where 
mode1n Western civilization had not taken 
firm root. They were a 'return' to the 'Mid­
cUe Ages', in Russia and Italy, Germany 
and Spain.' What is taken to be a crisis of 
\i\1 estern culture is therefore not the result 
of a disownment, except by a handful of 
paTt-time intellectuals, of its values and 
institutions. Nor is it due to any inherent 
weakness of its own fabric . It is due to the 
fact of its values not having been accepted 
by a sufficiently large part of the world. 
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The other attack on Western civilization 
has come from the nascent nationalism of 
Asiatic countries. Here a variety of reasons 
have continued to give Asian nationalism 
an authoritarian tinge. By the very nature 
of its origin nationalism in the liberal \Vest 
was a movement for the assertion of indi­
vidual liberty, of the citizen's rights against 
those of the state and of traditional autho­
rity. As it travelled eastward, it became the 
rallying ground either of peoples whose 
culture was threatened by th e triumphal 
march of western liberalism, or of those 
whose political consciousness was the result 
of the impact of this culture on their own 
life. In either case the ideal of liberty and 
of individual rights was transferred 'from 
the individual (where it originated) to an 
organic or at least historic collectivity,' ancl 
nationalism became a h·end towards collec­
tive self-assertion of groups based on com­
mon descent and language, homogeneity 
and uniformity. By the time it came to 
Asia, it had already degenerated into a 
collectivistic ideology in which the indivi­
dual counted for less than the strength and- -
authority of the national whole. It is no 
mere accident that while Tilak and Gandhi 
took their stand vis-a-vis the British on 
values which were accepted by the rulers 
themselves, they should have also success­
fully appealed to their own followers in the 
language of the moribund authoritarian cul­
ture that Hinduism has for centuries been. 
Japan, which did not come under vVestern 
domination, could go one better than other 
Asiatic countries and create a precedent for 
later totalitarianisms to follow. 

Besides its authoritarian cultural tradi­
tion, there was another reason for Asian 
nationalism to adopt an anti-West attitude. 
The contrast of the extreme poverty of 
Asia's teeming millions-which their white 
rulers did little to ameliorate-with the lat­
ter's prosperity; the inferior treatment met­
ed out to 'natives'; and the victory in 1905 
of a small Asiatic country over Russia, which 
was then looked upon as a Western power; 
these were some of the factors which stirred 
the nationalist imagination with feelings of 
hatred and jealousy of the West, and the 



desire for revenge and for a 'rightful' place 
in the comity of nation. It is true that West­
ern imperialism, with all its ugly features , 
was less inhuman than that of Germany or 
Russia. It is also true that if, for instance, 
the British had not taken over India, she 
would have in all probability either disinte­
grated or else developed along authorita­
rian lines as Japan did-and either of these 
alternatives would have been worse than 
what actually took place. However, this can 
be no extenuation for Western imperialism. 
For, as Professor Kohn himself would agree, 
historical judgement should be passed not 
by reference to what everyone else was do­
ing but by reference to the best that could 
have been done in the situation under dis­
cussion. Judged by this criterion, the West 
no doubt achieved great things in the colo­
nies but utterly failed in winning the con­
fidence and respect of the colonial peoples. 
In his enthusiasm to undo the mischief that 
the prophets of doom have played, Profes­
sor Kohn seems to have missed this point. 

Nor would it have been necessary to raise 
it if it had no contemporary relevance. Dis·· 
trust of the VI est is as powerful a factor 
as its own authoritarian cultural heritage in 
determining the international postures of 
Asian nationalism. Without having a guilty 
conscience as regards its past, the West can 
help Asian nationalism to shed its undesir­
able traits. It c:::n do so by adopting th e atti­
tude cf an educational, not a political, cru­
sader, and in education the -best \Vay of 
persuading others of the truth of a proposi­
tion consists in demonstrating it in practice. 
In other words, it is not enough that Ameri­
ca, for whom Professor l'(ohn primarily 
speaks in discussing the ·west's response to 
the challenge it faces today, should illus­
trate democratic values in her relationship 
to the non-\Vestern, non-totalitarian world. 
Her allies too have to make a similar res­
ponse before it is too late, and America 
should not hesitate to tell them off if they 
do not seem to be very keen on doing so. 
This, of course, does not imply that pro­
grammes of economic and military aid 
should be scrapped. They are indispensable 
hut inadequate means of meeting the chal-
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lenge that communism poses today. It na­
tionalism is not to be a tool of international 
communism, the people of the non-western 
world must be enabled to feel that the West 
is a senior comrade in a common venture 
and not an old man from beyond the seas 
who would not voluntarily get off their 
back. For the defences of freedom, as of 
peace, must be built in the minds of men 
and at present this can only be done in a 
climate of confidence in the 'Nest and res­
pect for its aims. 

A. B. SHAH 

LANGUAGE, THOUGHT, AND REALITY: 
S elected Writings of Benjamin Lee Whorf. 
Edited and with an introduction by John 
B . Carroll. Foreword by Stuart Chase. Pub­
lished jointly by the Technology Press of 
the Massachus2tts Institute of Technology 
and John Wiley & Sons, Inc .. New York. 
Chapman & Hall., London: 1956. $7.00. 

W~HORF engaged in linguistics only in 
the leisure he earned as a successful 

executive in a fire insurance company. He 
died at the age of 44. Thus he had only a 
very short time for the achievements he did 
attain to in his chosen field of study. He 
produced highly competent descriptive 
analyses of at least two languages. Several 
of his suggestions and definitions have 
become part of our accepted knowledge. 
But Wharf was not just another competent 
linguistician. Incomparably mme iinport­
ant is his programn:e of what has since 
been known as Metalinguistics. His work 
has passed into philosophy. 

I can try to put Whorf's hm::lamental 
intuition in th is way. A lamnw;:rc is a system 
of symbolic forms created by a multitude 
of pecple thrown together by geography 
and hi~tory. Such a system of forms can be 
altered by the efforts of any individual 
speaker only to a very small extent and that 
two too not so much by conscious endea­
vour cr deliberate action. For the most part 
the system is part of the inheritance of a 
people within the totality of its ways of 
speaking and behaving. It consists in th~ 
general unifying patterns in a mass of over­
lapping patterns within such a community, 
a system amidst patterns of speaking about 
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whatever people may ever want to speak 
about. It is possible to study the terms in 
which people have to speak, if they wish to 
speak in that language at all. It is equally 
possible to study the types of statements 
that can be made in that language. In 
other words, grammar and syntax are-pos­
sible. Now if we are to speak about any­
thing at all, we have to speak about it 
in one language or other. The language we 
choose has its own peculiar grammar and 
syntax. That is to say, each language im­
poses upon its speakers certain conditions 
in the formation and relation of the terms 
of speech as part of the bargain. Wharf 
showed with an almost unrivalled thorough­
ness how widely these differ from langu­
age to language. He also showed how these 
differences in the standard and habitual 
ways of speaking could be studied in their 
interconnection with the standard and habi­
tual ways of behaving of peoples. Above 
all he showed how an entire logic and a 
metaphysic might be discovered as implicit 
in a language. 

It is undoubtedly not easy for a layman 
to realise how different and relative the 
terms and the types of speech can be. Let 
me take an example. In English there is 
only one obligatory type of a full sentence, 
that which analyses the situation in terms 
of an actor and an action. We say - "Jane/ 
is sitting'. 'Bill/is a lawyer,' The sunset/was 
lovely", "Under the window/is a table". 
But in such a language as Bengali four 
different types are available. We may cer­
tainly talk in English about things and 
events which we would not, as a matter 
of uptodate science or personally accepted 
philosophy, classify either as actor or as 
action. But so long as we are using the 
English language, we have to speak of them 
as if they could be exhaustively and exclu­
sively classified into actors and actions. In 
such a sentence as this - "The sunset was 
lovely", the sunset may not be identifiable 
as an "actor" nor being lovely accepted as 
a_ special class of "action", if we consider 
the matter from the point of view of our 
chosen philosophy. But whatever be our 
individual philosophies we all are compel-
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led to speak about a sunset and being love­
ly as if one is comparable to an actor and 
the other to an action, if we at all choose 
to speak in English. Linguistic categories 
may not correspond to the categories of 
physics or metaphysics. But they are no less 
obligatory and universal. 

Wharf has given a classical demonstra­
tion of this method of study in his papers on 
the Hopi language which are included in 
this book. He showed the standard average 
European formula of representing any 
existent as a form plus a formless material 
continuum, derived as it is from ancient 
Greek, is not suited for Hopi. The Hopi 
world-outlook, as evidenced in the cate­
gorial system of the language, seems to 
have analyzed reality largely in terms of 
events (or better "eventings"), referred to 
in two ways, subjectively and objectively. 
Objectively, and only if perceptible physi­
cal experience, events are expressed mainly 
as outlines, colours, movements and other 
perceptive reports. Subjectively, both phy­
sical and non-physical events are consi-_ 
dered the expression of invisible intensity 
factors. The analysis of non-physical expe­
rience in terms of a spatial analogy is fore­
ign to Hopi. The analysis of time is not in 
terms of a surveyable objective series but 
in terms of subjective preparation. Signifi­
cantly, the count of numbers is by the 
ordinals only. In such descriptive analyses 
as just mentioned Wharf's skill amounted 
to genius. It must be noted, however, that 
Wharf did not himself extend the applica­
tion of his method beyond the study of 
roots and the parts of speech to the study 
of the features of syntax. 

It is of course possible to criticise Wharf's 
work as onesided on two points. He had 
been all along concerned with that factor 
in a language which consists in the finding 
of meaning in the sounds and the patterns 
of their succession in the units of commu­
nication. Another factor is that which 
makes for the stabilization of the symbolic 
forms across individual situations in space 
and time. Such stabilization through con­
ventionalization is also a process of abstrac­
tion from the varying contexts. One wond-



ers if Whorf realized that the meanings he 
discovered were unaware meanings. The 
other point is that Whorf in his enthusia-

- stic concern to find unity amidst the ap­
parent chaos did not come to any exact 
assessment of the alternative and overlap­
ping patternments which exist in a langu­
age subsidiary to the larger unifying pat­
terns. But this second criticism anticipates 
discoveries not made in his time. 

Far more serious is the criticism that 
Whorf's assertion of an interconnection 
between the ways of speaking, the ways of 
thinking and the ways of behaving of a 
people does not present an established fact. 
That such an interconnection holds may 
be admitted. But the extent and the nature 
of that interconnection cannot be deter­
mined a priori. In this field Whorf's ques­
tion has turned out to be of greater import­
ance than any of his answers. His is that 
rare kind of a question to which only speci­
fic and no general answer is possible. What 
Whorf has succeeded in establishing is then 
not a fact but a programme. 

Let me close this review with my admi­
ration for the popularly written essays in­
cluded in this collection. Unlike most of 
the popularisers Whorf brought about the 
required simplification just by emphasiz­
ing the fundamentals. Whorf knew how to 
write for the layman without saying absur­
dities or vague nothings or banalities. And, 
his writings are suffused with that wonder 
and enthusiasm which is aftgr all the heart 
and soul of linguistic study. 

PUNY A SLOKA R.A y 

DRAMA OF THE GROUP by P. J. Norrish 
C.U.P. 1958; 25 \-. 

THIS important study of 'Unanimism in 
plays of Jules Romains' raises some 

important problems about the nature of 
drama and the respective roles of the indi­
vidual and the group in a play. 

Normally one is accustomed to find in a 
play the conflict of individual against indi­
vidual and the complex pattern of relation­
ships which arises out of such conflict. The 
dramatist gives to each character in the 
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play a personality which is distinct from 
that of every other character, and develops 
the clash of personalities into a dramatic 
action. Drama is essentially individualistic, 
laying great stress on the differences bet­
ween individuals rather than on their 
similarities. 

The plays of Jules Remains, on the other 
hand, seem to show how individuals lose 
their individualities and become undiffer­
entiated members or units of a group which 
has an individuality or personality of its 
own. The basic idea is a 'unanime', a col­
lective being with a mind and a soul of its 
own 'distinct from, and usually superior to, 
individual souls'. 

Mr. Norrish gives a carefully documented 
account of this key concept of unanimism 
in the first part of his study. He points out 
that Romains was not the originator of the 
idea, which was already developed by 
sociologists like Durkheim. Romains, how­
ever, deserves to be regarded as a pioneer 
in the application of this concept to drama. 
He systematically developed in his plays 
the idea that unanimism is both a fact and 
an ideal. In a play like Knock he shows how 
a collective mind is created: the inhabit­
ants of a small town, originally existing as 
individuals, develop a collective conscious­
ness under the influence of Dr. Knock who 
is 'a master in the art of indoctrination.' 
The process of this unanimist transforma­
tion of individuals into a collective being 
is shown with dramatic effectiveness in the 
play. Similar themes are developed in a 
number of other plays by Romains. As rea­
listic representations of mass psychology 
and the gullibility of crowds, the plays are 
valuable. 

In some of the later plays Romains ap­
peaYs to present unanimism not only as a 
fact but also as an ideal. Thus, Le Dictateur 
shows how a unanimist society should be 
built up and established by a strong leader. 
Denis in this play has a significant resem­
blance with the Italian Dictator, Mussolini. 
Mr. Norrish sums up his impression of the 
p!ay in these words: "In Le Dictateur we 
find the establishment and the maintenance 
of the ideal 'vie unanime' closely associ-
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ated with the principles of strong leader­
ship, even of dictatorship. 'La vie unanime' 
at all costs: 'no doubt! dictatorship was 
later to prove so costly to the world that 
Romains changed his mind; but he did not 
yet know the price, and he was willing to 
speculate just a little." 

While the dramatic presentation of the 
personality of Denis in the play, the un­
folding of the stages by which the former 
revolutionary leader becomes a dictator 
and a champion of law and order is im­
pressively realistic, the toying with dicta­
torship as the means towards the establish­
ment of an ideal society reveals the ambi­
guities and uncertainties in Romains's poli­
tical ideas. In fact, this aspect of his plays 
deserves to be unambiguously condemned. 
It minimises the value of individual free­
dom of choice and seeks to create a mysti­
que of 'la vie unanime'. Political and social 
maturity indicates the fostering of social 
conditions which will provide the indivi­
dual with adequate opportunities to deve­
lop his individuality without, of course, 
jeopardising the integrity of the community. ­
Unity does not and should not involve uni­
formity. Jules Romains appears to have a 
sentimental leaning towards a unanimity, a 
uniformity which makes the group, the col­
lective, more important than the individual. 
There are serious developments in modern 
technologically advanced societies which 
militate against the preservation of indivi­
duality: it is nece5sary to study them with 
a vie~' to counteracting them. j\lfr. N orrish 
has rendered a valuable service in giving 
his readers a critical study of 'unanimism' 
as it is presented by Jules Romains in his 
plays. 

M.G. BHATE 

C 0 R H I G E N D U ~I 

Mrs. Ellen Roy's article on "Our Conception of 
Democratic Socialism" was contributed to the 
Symposium of the Congress Socialist Forum at 
New Delhi, April 1958. The omission of the foot­
note acknowledging this fact is regretted. 



CORRESPONDEJVCE 

THE NECESSITY OF ENGLISH 

1. 

Dear Prof. Chose, 

I would like to state at the outset that I admire 
your bold thinking and independent way of writ­
ing. I find much to commend in this article, :mel 
yet there are points in it which have baulked me. 
This does not appear to me to be a purely personal 
difficulty; I am inclined to think that these points 
might stand in the way of many other reader's 
appreciation or acceptance of your article. I, there­
fore, wonder if you would like to reconsider some 
of them. 

l. \Vhen you oppose the replacement of Eng­
lish by Hindi, you do not make it clear whether 
you oppose it only for the non-Hindi regions or 
for the Hindi-speaking areas also; nor whether 
your opposition is directed to the advocacy of 
Hindi for official purposes only or for other ( I 
should say more important) purposes as well. To 
plead for the retention of English as an integral 
part of our higher education, as 'a window on the 
world' through which we would continue to be in­
vigorated by the fresh breezes of Western science 
and humanistic thought is one thing. But your 
arguments are so stated as to be equally appli­
cable to all the Indian languages and in all the 
cultural roles in which they have pressed or may 
press their claims against English. To mention one 
such fundament,ll role : In the middle of the 19th 
century some attempts were made ( notably by 
Michael ,\tfadhu sudan Datta) to USE' English as the 
meflium of expression for our creative writing too. 
This attempt fa iled by and large, and to-day the 
Indian languages (including Hindi of course) 
have almost universally come to be regarded as the 
natural means of expression for the creative writers 
of India. You do not expressly oppose it, but your 
article seems to suggest that you would welcome 
English taking up this role also. For if our culture 
were to be entirely westernised (as you both 
desire and predict ), it would be natural to sup­
port its seeking expression in all spheres ( includ­
ing the creative) through the English language. 

2. You would acknowledge that you have ex­
pressed rather an extreme point of view, opposing 
not only the obscurantist attempts to resurrect in 
the middle of the 20th century our Vedic or 
Pauranic civilisation and culture in all their pris­
tine purity, but also the possibility of any kind of 
synthesis between our ancient cultural heritage and 
the modern culture coming from the West. You 
foresee as well as welcome our total de-Indianisa­
tion and Westernisation. And you reject the posesi­
bility of synthesis ra ther summarily on th e ground 
that there can be no synthesis between an element 
that is aged and moribund and another that is 
young and vigorous. Do you really believe that 
revivalist forces in Indi<! are that weak? I would 
say: unfortunately they are not. Furthermore, 
synthesis between a weaker and a stronger cultural 
trend is neither theoretically inconceivable nor 
historically unknown. I could refer you to the 
histories of Rome and Iran-though my knowledge 
of history is elementary. In the former, Graeco­
Roman and Christian trends possessing unequal 
strengths clashed but finally coalesced; and in Iran 
a synth esis of its indigenous decadent culh1re was 
found possible with the more virile Islamic culture 
coming from Arabia. And here in India, would 
you not admit that our own traditional cultural 
elements did menage to reach some form of syn­
thesis in the life and thought of men like Ram­
mahan Roy, Rabindranath Tagorc and Gandhi. I 
don't think you could ch arae;terisc these men as 
wholly westernised-as you well might a man like 
Nehru whu, ' lrangely and forhmatcly enough, 
con tinues to be our I~c! tional idol in spite of that . 
And wouldn't you be vnong if you wanted to main­
tain thnt Amobindn and Rad hakrishnan ( revivalists 
in some ways) were nnnffeded by \Vestern values 
and philosoph ies? The only alternative for you 
would be to contend that no real synthesis was 
achieved in the life or thought of these eminent 
Indians; what we find there is only syncretism, or 
worse, mere co-exjstence of cultural trends on 
terms of 'cold war' . This is a possible position, but 
by no means plausible. 

I would not proceed any further · along this-line. 
Perhaps you feel like replying to some of the 
points I have raised above, and others which yon 



96 

can easily visualise. If so, I wish you would in­
corporate your new arguments or further elabo­
rations of your previous arguments in the body of 
the article itself. 

2. 

Dear Mr. Ayyub 

Yours sincerely, 
ABU SAYEED AYYUB 

Perhaps I have expressed an extreme point of 
view. The history of our country as I have studied 
it leads me to believe that on innumerable occa­
sions the smug Indian mind has been responsible 
for a peculiar kind of indifference to alien ideas 
and ideals. And I apprehend that our independ­
ence might tempt the revivalists to adopt a similar 
attitude of indifference. 

The two points you have raised are certainly 
interesting. First to the question: Is English going 
to be the vehicle of creative writing in India?­
frankly speaking, I have no answer. But I would 
like to raise another question. Let me state my 
position. I take it that creative writing means 
poetry, drama, belles-lettres etc. The cultural life 
of a people, however, is certainly much wider in 
that it includes within its scope their dress and 
mores, architecture and painting and, above all, 
their characteristic ways of thinking. In this 
broader sense I believe our cultural life is being 
rapidly and steadily occidentalized. If this is 
accepted as even partly true then the occidenta­
lization of our self-expression through literature 
seems to me to be inevitable. What eventually 
will be the shape of o~r creative writing I admit 
I can't visualize. But my question is: Isn't it a fact 
that English has been the vehicle of some of our 
poets, novelists and essayis ts? Aren't we proud of 
the writings of Tom Dutt, Man Mohan Chose and 
Sarojini Naidu, of Aurobindo (and even Tagore), 
Gandhi and Nehru, Dhan Gopal Mukerji and Mulk 
Raj Anand, Kamla Markandeya and Shanta Rama 
Rau? Isn't it a fact that journals like the 'Modem 
Review' and the 'Calcutta Review' and dailies like 
the 'Amrita Bazar Patrika' and the 'Hindu'-to 
mention a few-played an important role in the 
cultural life of the country? Yet I confess I can't 
recommend English to be the medium of expres­
sion for all the creative writers of the country. 

The second issue: By synthesis, I should like to 
say at the outset, I mean the synthesis beween 
the modern European and the traditional Indian 
cultures ::md, not between the former and the 
forces of revivalism. Let me add that revivalism, 
as (see it, is ultimately doomed to failure. ·what 
after all are the revivalists going to revive? If it is 

QlTEST 

the ancient Indian culture then my objection is 
that layers of culture are not stratified as are some 
rocks, so that one could easily discern the seams 
and strata. In the very act of unearthing the past 
the revivalist is bound to come across certain lay­
ers whose presence offends him. More often than 
not in ancient Indian history the Pre-Buddhistic, 
Buddhistic and Post-Buddhistic, the Greek, Iranian, 
Islamic and various other currents get indisting­
uishably mixed up. And I am not prepared to 
believe that our revivalists are such clever diviners 
that they can distinguish unspoilt 'Hindu culture', 
for example, from other cultures. That is why I 
said that the revivalists are trying to perform an 
absurd task. The revivalist's point of view is weak 
again because his laudatory attitude to the past is 
not the natural outcome of a profound study of the 
history and pre-history of the country's civiliza­
tion. The spirit of laudation, on the other hand, 
is a carefully cultivated habit of mind. Emo­
tionally rich, the spirit of revivalism lacks in intel­
lectual depth and comprehensiveness. The study of 
a country's past in all its aspects is one thing, while 
the eagerness to read 'patterns' into the concate­
nation of events, to find a 'message', to detect a 
'purpose' and to see a 'continuity' in the events 
that constitute that past is entirely another thing. 
Our revivalists should do well to remember the 
pungent observation made by G. Unwin : "if we 
steadily ignore much that seems to lead nowhere, 
and much that leads in the opposite direction, we 
soon perceive a chain of historic causation leading 
to one great result.' (Studies in Economic History, 
eel. by R. H. Tawney, p. 37). 

To come back to the main issue. Yes, I believe 
there cannot be durable and genuine synthesis 
'between two tendencies when one is other-worldly, 
weak and static and the other secular, powerful 
and dynamic. The forces of revivalism are only 
relatively strong; I mean if the forces opposifig re­
vivalism are not allowed to assert themselves, revi­
valists arc likely to establish their sway at least 
temporarily, e.g. the Arya Samaj movement, the 
Ramakrishna-Vivekananda movement etc. 

Talking about synthesis you have referred to the 
histories of Rome and Iran. If the Graeco-Roman 
civilization ultimately coalesced with Christianity 
it is perhaps because the former stood in need of a 
religious world-view which the latter adequately 
supplied. The Graeco-Roman civilization was 
powerful in certain respects but Christianity was 
perhaps more powerful in certain other respects. 
Christianity gave the Romans a highly evolved 
religion with its pure and austere morals while . the 
influence of Rome on Christianity is clearly visible 
in the field of ecclesiastical organization. As. H. J. 



Randall says, 'if it (Christianity) were Semitic 
in origin and Roman in organization it was Greek 
in language and thought' (The Creative Centuries, 
p. 133). I am sure there has been no such give­
and-take between India and the West; and if at 
all there has been any, it is Christianity that has 
influenced Hinduism. Some scholars hold that the 
medieval Bhakti movement was at least partially 
influenced by early Christianity. The influence of 
Christianity is again visible in some of the ideals 
of the Ramakrishna Mission, in the Gandhian non­
violence and in the monogamous marriages of 
modern Indians. In brief, the cultural synthesis 
achieved in Rome is, to my mind no historical 
analogue. About Iran. Here too we should be care­
ful in avoiding the twin errors of overestimating 
the strength of the Arabic civilization and under­
estimating the contributions of the Iranian civili­
zation. Arabia was strong not only because the 
country had evolved a sublime monotheism, hut 
also because the Arabs were an adventurous 
people, because the early seafaring Arabs had 
come in contact with other civilized -peoples all 
around them. On the other hand, inspite -of their 
decadence the Persians contributed most to what 
is called 'Arabian science'. 

You have asked, 'would you not admit that 
our own traditional cultural elements did manage 
to reach some form of synthesis in the life and 
thought of men like Ram Mohan Roy, Rabindra­
nath Tagore and Gandhi?' To say that the life and 
thought of these men did not bear the stamp of 
synthesis would be to make an absurd statement. 
Yet I feel that these men were much more 
westernized than we like to believe. Besides, Ram 
Mohan, Sir Syed, Tagore and even Gandhi re­
present a very small section of well-to-do educa­
ted Indians. The vast majority of even the Eng­
lish-educated middle class - not to speak of the 
illiterate masses - were not represented by any 
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one of them. And why do you call Nehru 'wholly 
westernized'? I think he is as much Indian as any 
other name mentioned above. Had you asked a 
genuine revivalist about Aurobindo and Radha­
krishnan he would have said that they are occi­
dentalized Indians distorting and sophisticating 
the ancient Indian philosophy. According to him 
'the India of sages and seers' is represented by 
our Shankaracharyas, Ramanujacharyas and 
Vallabhacharyas; by the Kashi Pandit Mahapari­
shad and the Kashi Vidwat Parishad who com­
bined to proclaim on the 16th February, 1958 
that the old temple of Viswanath has been defiled 
because Harijans entered into it ! 

But let us take it for granted that Ram Mohan 
and others did synthesise the cultures of the west 
and their own country. In this connection I have 
two observations to make. First, synthesis in the 
life of an individual is one thing while synthesis 
in the life of a people as a whole is another thing. 
Secondly, a genuine synthesis is reciprocal. India 
was tremendously benefited by men like Ram 
l'viohan, Sir Syed, Tagore, Gandhi, Aurobindo and 
many others. But do you think that they played 
any significant role in the alien cultures they im­
bibed? Can you suggest any other field of life or 
thought in the west where the impact- of our civi­
lization has been perceptibly felt? In a genuine 
synthesis the tendencies coming together are 
mutually enriched;- often these tendencies bring -
forth new and brilliant movements in art, lite­
rature and religion. Indo-Persian art, Sufism, 
medieval European Christianity are some examples. 

I don't know if I have digressed a long way off. 
If I have, you will please excuse me. I was tempted 
to write this rather long letter on going through 
your extremely stimulating observations. 

Maharaja's College, 
Jaipur. 

* * 

Sincerely yours, 
A.M. CHOSE 

* 

- I have still niahy iz'liorie ' t'o -·pick with Prof. Chose;- but I am -resisting the temptatiowfor ,. - '' 
I feel that quite a few of our readers would be eager to join in the discussion-to refute or 
support Prof. Chose's thesis. Those who hav_e ~iven some .tT:ought to the matt~r and are n~t 
merely urged on by emotional response are mvtted to partzct.pate. May we remtnd our ~ontn­
butors that it is a matter of policy with QUEST to keep all discussi.ons at a completely Imper­
sonal level? 

ABU SAYEED AYYUB 
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HISTORICAL MATERIALISM 

Dear Sir, 

I read with interest your article on 'Historical 
Materialism'. I think, however, that analytical 
discussions of the allegedly scientific constructs of 
Marxism are frustrating skirmishes unless they get 
at the spiritual 'basis' of Marx' thought. Marxism 
after all does not derive its vigour from single 
systems of constructs which have proven to be 
rather limited and unrealistic in their applicability. 
Marxism has its appeal because it is a chiliastic 
religion, expressed in modern terms, which inge­
niously derives from its three elements: economic 
theory, historism and philosophy combined, the 
stirring message that there will be a crisis (break­
down of the economic order) which ushers in the 
end of time (dissolution of historical determinism 
in the classless society) and thus opens the door 
for the golden age of freedom. This messianic 
appeal is supplemented by a deep concern for the 
'self-alienated' human individual. This individual 
will experience a reversal of this process of alie­
nation as soon as it becomes conscious of its situa­
tion and adopts the cause of the class which is 
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most advanced in the chiliastic process. An ii1crease 
of the autonomy of the individual can be the only 
result of such reversal. (Since God has been elimi­
nated from the system, Man remains the only bene­
ficiary of the process of spiritual growth which 
had been outlined by Marx' Idealist predecessors). 
-Indeed, even Nietzsche's 'superman' is a poor, 
lonely and confused creature when compared 
with Marx' man of the future. 

This invitation to a self-redemption by right rc~ 
cognition of the social situation is the most formi­
dable challenge to a lot of Establishments all over 
the world at a time when these Establishments can 
no longer fire the imagination of individual human 
beings. It is only . this standing invitation, which 
made Marx famous and perpetuated his influence. 
Curiously enough this aspect of Marxism usually 
fails to attract the attention o:f analysts. 

Once this aspect of Marxism is understood, then 
it is easy to realize why Communism has usurped 
the tasks of Liberalism in our century: 

Communism has a much more thorough going 
philosophy of human emancipation than Liberalism 
ever had. 

.5th South 38th Street 
Philadelphia 4 Pa. 

Yours sincerely 
DIET1fUR ROTHERMUND 
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Keeping a balance of high 

quality In productlon is the Mafatlal Group--one of ~~• 

blgg:tst 'roups of indt.:strial unde rtak.ir:,:s 

In cur coentry. A lar'e numbt:r of tex:!le mills 

allied to this Group produces textiles of unexcelled design, 

texture and nnlsh. As an economic factor, 

the Grou~ provides employment,'direc.tly to thousands, Indirectly, 

to tens of t.MuuncU , Its .benc:fiti re~dt out 

to mllltons. MAFATLAL GROUP OF MIW 
Kupt Pact with PTogress 

&HOI'ti\OCK, Ah~edabad. NZ!VI !iHOR~OCl(, N:~di :~ cf . 

STANDARD, Bom tl.ty. N:!. W C:t-ll NA, Bombay. SASSOON, Bom~a.y. 

NEW UNIO N , [,:.r;. !;l~y. SUltAT COTTO:J, Surat & Oevu. 

MAFATLAL FI~J~, N:~.v:ui. GAGALBHAI JUTE, Calcutta. 

Other E.nt~rpriJes: Cotton Su:ar ' Oyestufft 

HAFATLAL HOVU, IACKBAY RE:CLAt1AT\ON, BOl'IBAY, 
1 
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tr Burma 

"Land of jungle covered valleys and majestic mountains 
of Mandalay and the mighty Irrawaddy". The Lihsaw 

women from the hill country wear a dress of thick dark 

blue material. The belt round the middle is made 
of seeds, and the costume is set off with magnificent 

silver torques worn around the neck. 
When a woman is unmarried she lets the fact be 

known by wearing a circular shaped head-dress. 

There is no end to the variety of costumes 

l all over the world. 

Wherever 

you go 

-they're good 

"Man & Woman taking out 

thorn from their feet," 

Drawings from 

Khajuraho Temple Sculpture 

serves so that 

no thorn thwarts 

the path of 

India's progress 

Issued by Bata Shoe Company Private limited 
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in-a valley called ]oda 

CCM · 143.4 
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Amid the silence of the Joda hills 
in the Keonjhar district of Orissa, 
a Rs. 17·5 million plant has gone 
into operation to produce ferro­
manganese- a vital requirement 
in steel-making. 

Served by an 18-mile rail link 
just con)pictcd, and power from 
Hirakud, this new plant starts with 
an initial capacity of 30,000 tons 
a year, to be stepped up by stP.ges 
to 100,000 tons. 

This pln'nt has been speeded to 
completion eight ·months ahead of 
schedule, thanks to the invalnable 
assistance received from the Sta te 
Gov::rnmcnt, the Birakud Da:n 
project and tl:e Rai!ways. 

Life in the little-known village of 
Joda has turned a new chapter, 
reflec~ing the increasing importance 
of ferro-manga nese as I!1d!a s! rives 
towards a four-fold increase i,, 
steel capacity. 

TATA STEEl.. 
ON TO TWO MILLION TONS 



PtGactical ilids 
to Beauty •• o 

To keep your skin perfectly clean, 
to keep it germ-free, blemish-free, 
odour-free 24-hours-a-day, every 
day of the yeax, use products con­
taining G-11 (Patent Hexachloro­
phene U.S.P.). 

CIN'..B.'HOL 

The only DEODORANT AND COM­
l'LEXION BEAUTY SOAP - proved 
on millim1 s. 

L~ TOILET POWDER ?.1&()7... . .. 
Deodorant 
Fragrant 

• .. 
Protective 

Soothing 

Used after bathing with CINTHOL, it 
ensures perfect personal daintiness. 

Godrej HAIR .TONIC & SHAVING 
STICK also contain G-11. 

For Streamlined Beauty 

~· STEEL FURNITURE 

WITH 
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BRONCHITIS 
QUICKLY 
CLEARED 

PEPS. 
I 

World-famous 
Throat and Chest Tablets 
Sore throat, bronchitis, coughs and 
colds clear up quickly with PEPS 
Throat and Chest Tablets. Suck a' 
PEPS and feel its healing vapours 
working ... to kill disease germs 
and ease pain. 

PEPS 
THROAT AND 

CHEST 
TABLETS 

avoi/oble ot 
all medicine 

dealers 

C. E. FULFORD (INDIA) PRIVATE LTD. 
JP.,$1 

So le Agents: Bombay: 

KEMP & CO. LTD. 
P.O. BOX 937 BOMBAY-I 



104 

QUEST 

I se throw away scr<Lps 
Do not p ea latforms 
. fruit peels on p 

food. rtments. ltindly help 

compa r premises clean. keep ou 

1eas.a spit indlscrimi· 
Do not p are pro¥ided on n.t.lv, Spittoons k use 

' Pleau ma t station platforms. 

of them. 

1i&ht.cf do not throw 

Pluso ds inside the compart· 
cig3rette en It in fires . 
menu. They may resu 

. lifer or cause 
Those who p rty hinder 

Railway prcpe 
dama:;:e to Please help 

the Nation's progress. th~ Nation's 
to preserve 

the Railways h ir service. 
property an d improve t e 
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·subscription form 

To QUEST, 148 Mahatma Gandhi Road, BOMBAY 1 

Please .enter/renew my subscription from ... 

to am sending Rs. 5/-'~> (Rs. 4/- for 

members of the Indian Committee for Cultural F1'eedom) 

by cheque JM.O.IP.O. Iin cash 

NAME 

ADDRESS . .. ........ ... . 

DATE. Signature 

• Annual subscription: U.K. 12s; U.S.A. $3; France 450 Francs; Italy 984 Liras; 
Ceylon Rs. 7 /8/-; Burma Rs. 7 / 8/ -; Germany 7 Marks i Israel 12s; Pakistan 
Rs 7181-; Japan 567 Yens; Foreign subscriptions entered in India Rs. 718/-. 

gift subscription form 

Please ente1' gift subscription to the following in my name. 

Signature 

ADDRESS 

NAME ....... .. ....... . . 

ADDRESS ..... .... ....... .. ....... . 

.......................... ......... ········· ... .. .... ............. ... ........................ ... .......... ........... ....... ...... .... .... . 

....... ...................... ......... .. ...... ... .................................................... 
' ' '"" ' '"'"''n 1\"'"...,....•••••"''"'''' '' '' ' ''"'''' 
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AnDRESS 
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ADDRESS .. 

specimen copy form 

Please send a specimen copy of QUEST to the following with 
an appeal to subscribe, mentioning my name. 

Signature 

AnDRESS .. .. ....... ....... ...... .... .... ... .. .. .. .... .. ~ ......... . 

NAME .. .......... .... .. .. ................. ....... ..... .. ... .... .... ....... ... ... ... . 

ADDRESS .. ............ .... .... ... ..... ...... ........ ...... .. .. ... ... ... ..... ..... .... .................. ..... ... ...... ... ... ......... ... ... .. . 

NAME ....... ............ ..... .................. .. ..... ...................................... .................... .......... ........ ....... .. ... .. 

ADDRESS ........ ................................. .. .. ... .. ........ .. ... .... .. .. ..... .. ...... ... .... .. .. .. ............. ....... ....... ....... . 
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n ••. and (l bonus of goodwill to the management 
-for installing the 

With the TUSHAR you get 
• A co~tiJluous supply of 

instantly-cooled water at the 
touch of a button- no 
unhygienic refilling or storing. 

• A choice of two handsome 
models. 

• Ease of installation. 

• Economical to run. 

'Tushdr·WATER COOLER!" 

QUICK DIVIDENDS in improved staff 
relations- and greater efficiency ! That's 
what investment in a TUSHAR Water 
Cooler brings you. 

The TUSHAR provides a constant supply 
of cool, hygienic drinking water for your staff 
and clients. It's easy to operate and most 
economical to run. Why not get in touch with 
Voltas Limited, and order a TUSHAR now? 

WATER COOLERS 
A modern must for factories, offices, 
schools, hotels, hospitals. and colleges 

cfJ ·IS l·fj) 
VOLTAS LIMITED 

Head Office: Ballard Estate, Bombay 1 

CALCUTTA- MADRAS- NEW DELHI- BANGALOHE - COCHIN- AHMEDABAD- JAIPUR 
SECUNDERABAD - LUCKNOW - BHOPAL- NAGPUR- COIMBATORE - CHANDIGARH 

Printed and published by Mxss SHEELA SINGH for the Indian Committee for 
Cultural Freedom, Army and Navy Building, 148, Mahatma Gandhi Road, Bombay 1, 
at the Kanada Press, Podar Chambers, 109, Parsi Bazar Street, Fort, Bombay 1. 



THEY know where they're going, ond they know what it tokes 

to get there. They demand the best in everything because they 

kn·ow the best will help them to achieve success. And, o.f 

course, when it comes to their cars they wont the best too. 

STANDARD -VACUUM OIL COMPANY 

(Incorporated in the U .S.A . 
w ith l imited Liability) 

That's why they always go with 

Mobilgas a"d Mobiloil 
ST ANV AC products for better motoring 
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