«Counciller Busy and Mr. Nose, the Member for
mliuru Wood.

And the Secretaree for the Societee for Making
the Public Good, i
Were walking up and down the town with a

froun, for everywhere they saw :
The bold, bad Britisher doing things which
weren't against the law;
And “This won't do!” said Chuncillor Busy:
“It certainly won't!” said the Secretaree of
the S.M.B.P.G.

“Lat's stop somebody from doing something?
Everybody does too much,

Peuple seem to think they've a right to eat and
drink,

Talk and walk and resprate and rink,
Bicycle and bathe and such.
So let's have lots of little regulations,
Let’s make laws and jobs for our relations,
There's too much kissing at the Railway

stations—
Let’s jind out what everyone is doing,
wd then stop everyone from doing it."

SE lines from a jingle by A. P. Her-
bert, while brought to mind by many
things that happen in India today, also

gerve to stress the universality of the pro-
blem as to whether people can be made
moral by legislation.

In Britain, if we are to believe Honor
Croome writing in Lloyd’s Bank Review of
July 1949, “a man may not build himself a
house, nor change his occupation, nor open,
equip and operate a business, nor, if a far-
mer, rotate his crops and feed his stocks,
nor, if a shopkeeper, supply what his cus-
tomers want, nor, if a professional man,
import books essential to his work, nor tra-
vel abroad, without more or less detailed
official sanction; he cannot correspond with
friends overseas without the risk of having
his letters tampered with; he cannot regu-
late the laying out of his own income, since
that is either directly determined by ra-
ti and the provision through taxes on
thathcome, of communal services, or more
subtly directed by the apparatus of special
tax and subsidy...Even Tyuder officialdom
1s not recorded to have ordered the plough-
ing-in of a crop ready for harvest, because
its sowing had not been sanctioned, nor
made it an offence for a man to give u
neighbour a pitcher of milk, nor forbidden
him to repair his own house with his own
hands. No guild lyranny was tighter than
that of the officially encouraged closed
shop, no sumptuary law more explicit than
many prohibitions of the non-utility and
fio ‘official debasement of coinage more
effective, as barrier against the winning of
independence through personal savings
than the fiscal policies of today.” 4

_ In our own country, the rohibition
drinking, the laws against g;;mbling u?:
regulations Providing for the early clbsing
of shops and restaurants, the censorship of
films and plays, the Sarda Act against child
marriage are only a few of the manvy legis-
lative fruits of a state of mind which be-
lieves that desirable social ends can be
furthered by the enactment of laws which
“stop somebody from doing something",

While the limited utility—some would

¥
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ili is well un-

1 it futility—of such efforts is well L
Eilu's:onduhy lbar‘rge sections of the Ind_lantjlg:
telligentsia, the expression of such dissa
faction is apt to take too restric
superficial a form

Morals and morality are very wide
cuncepts, and their most important aspects
are not necessarily confined dgniersonal be-
haviour relating to sex or ; 'Ifhe-' Id.!c-
tionary defines morality as ‘“ethics” or
“good conduct”, while a moral person is de-
fined as one who is “concerned with ngtzt
and wrong conduct or duty towards one’s
neighbour.” - Properly understood, then.
morals embrace all the activities of a man
or citizen'which impinge on his neighbours
or fellow-citizens. Behaviour that is anti-
social is immoral, while social and econo-
mic injustice or the exploitation of man by
man cannot but be held to be contrary to
morality. Fair dealing by citizens, the in-
tegrity of State officials, honesty in pro-
fession and business, and indeed the
achievement of social justice therefore fall
within the scope of our problem.

Can individual goodness and social
justice be achieved by law? Is the build-
ing up of the “free and equal society”, of
which Lenin used to talk, to be envisaged
as a path on which milestones are provid-
ed by successive Acts of Parliament?

POLITICAL THOUGHT

There are -broadly two schools of
thought on the issue at hand. The first is
what might be called the etatist school of
thought which thinks in terms of political,
social and economie advance being achiev-
ed by successive acts of legislation and
State administration. There is little need
to elaborate on this thesis since it is to be
found explicitly or implicitly stated in the
larger part of what is somewhat ironically
called the “capitalist” press of India. Itis
curious that with all their furious differ-
ences, the Fascist, the Communist, the
Marxist, the New Dealer and the “New
Delhi-ite” are all agreed that the State is
the instrument and agent for the attain-
ment of socially desirable objectives.
James Burnham made a brilliant analysis
of the common thread that runs through
the thinking of these various schools of
thought in his book The Managerial Reuvo-
lution published a decade back.

The most recent manifestation of this
way of thinking is to be found in the pro-
posals adumbrated by a sub-committee of
the Congress Working Committee for
amending—the second time within five
years—the Constitution of the Indian
Union. It has been proposed that the right
of the Supreme Court and the High Courts
to pronounce on the validity of laws in the
light of the Fundamental Rights guaran-
teed by the Constitution should be trun-
cated in certain important fields, such as
the right to compensation for compulsory
acquisition of property and the right of
public servants to security of tenure. En-
croachments on the right of the superior
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urts to issue writs and to superinte} ”
- ‘:3 work of other tribunals have also be

proposed.

The plea advanced to justify this B
tempt to give Parliament the sovereigs
which was, after the fullest considerati§
in the Constituent Assembly, denied to
is that such constitutional safeguards ca
in the way of rapid social advance.
fact that these proposals would, if adg]
ed, strike a blow at the independenc e
the Judiciary, endanger the rights of
citizen and undermine the existence of
Rule of Law is lightly brushed aside.l _
shows the extremecs to which well inte
tioned persons can be driven by a
guided passion for bringing about so€
change through the enactment of laws.

One of the earliest expressions of
other point of view is to be found in #
Biblical precept: “Render therefore un
Caesar the things which are Caesar's, a
unto God the things that are God’s.”

INDIVIDUALIST PHILOSOPHY

The basic thesis of what may be ca
the individualist or libertarian philosopl
is that the modern State is at once an 8
powerful Leviathan and a devouring M
loch; that its organised coercion is inh
ently bound to carry within it the seeds
corrupiion and despotism; and that all |
nuine progress made by man through hi
tory has been that which has come fre
and voluntarily from within,

In our own time, Mahatma Gand
has been the foremost exponent of ¢
thesis: “that Government is best whi
governs least.” Pyarelal reports in ¢
Harijan of October 25, 1952, a discuss
on these matters that took place betwe
Gandhiji and some of his colleagues in
Aga Khan Palace Detention Camp on 18
December, 1942, during ‘Quit India’ da!
Talking of “the owning class and the
tribution of its assets among the peopl
Gandhiji said: “So long as we have not g
POWer, conversion is our weapon by neg
sity. But after we get power I mainfi
that conversion would have to be our w
pon of choice. Conversion must pree
legislation. Legislation without convers
remains a dead letter. As an illustratis
we have today the power to enforce rt
of sanitation but we can do nothing witk
because the public is not ready.”

Picking up the thread where it B
dropped from Gandhiji's hands, Achal
Vinoba Bhave has now come forward w
the slogan that instead of Rajniti (polil
or statecraft), he would like to have Ij
niti (people's policy). Deprecating dep
dence on the State. political parties g
elections resulting in majority rule
baji points out that inspiration for the ¢
cept advanced by him is provided by
cient Indian tradition. In the old ‘ds
religious issues, which then aroused
mu:l;. e$c1teme:1t as.I gé: ideological iss
» were not sett jori
People voluntarily wor Sty «

extent that they agreed and settled
ﬂ t

differences by
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the metaphor, Vin8baji has
d conflict l:g'edistinguishinnF be-
hakti, power of violence;
akti, the power of ]egislation and
State; and Janashakti, the power of the
; hewing the first two, he for one
Id rely on Janashakti to bring about
al changes ﬂ"‘“ﬁ’; the wvoluntary
on of the people. ile others talk of
n lra.lisalh:ln.pf industries and economic
rer, Vinobaji understands that this
t in fact mean the decentralisation of
ative. Bhoodan Yagna is thus a con-
embodiment in action of the idea of
t.ralhatiou. =

“So long as the people believe that the
e alone can guarantee the progress of
ety, the leadership of the world will re-
n in the hands of those who wield
rer,” observes Vinobaji.

“The law like rain,” Vinobaji goes on
ay, "“does not spread equally
¢ the fields.  But in Bhoodan
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age their affairs directly, without the 1
termediation of parties and parliaments.
Gandhism, like anarchism or communism,
visualizes ultimately a stateless society. In
the present world State not only in ifs
totalitarian form but also in its welfare
variety is ass % larger and larger
powers and ilities. The welfare
state, in the name of welfare, threatens as
much to enslave man to the State as the
totalitarian. The people must cry halt to
this creeping ysis. The fact that the
welfare state is a creature of the people, In
the sense that it is set up by them, does not
affect the matter. The device of democra-
tic elections cannot gquate five hundred re-

resentatives with eighteen crores (count-
E-;g only the adults) of the people. To the
extent the eighteen crores look after their
affairs directly, to that extent the powers
and functions of the State are restricted
and real democracy is practised.

Prasad. “Nations which do not accept totalitar-
ianism are also tending to move in the
tion of expanding controls, We are in

this country that the control of the
tion over the individual is gr::j:ag. A l&m
lhi.sisf.nﬂmpﬂingoflawsgo b
latures and Parliament day by day. There seems
to be no end to it. The administration
some people believe thut laws can solve all pro-
blems. ﬂfe want laws to end the dowry system,
{0 abolish the zamindaries and to enable the
Harijans to enter the temples. We also want
laws to safeguard the %roperty attached to tem-
ples and to improve the relationship between the
the workers and the employers. We enact|
legislation to save ourselves from epidemics g3
and ase. No one knows how much more dqe
legislation we want.” Tc
This great debate as to the role of legisla- 4
tion will undoubtedly proceed for many de- the
cades and generations to come. Perhaps all one
may at this stage say is that a single-track ap- I
roach on this issue needs to be avoided. he
Elumm pmfress is many sided and democracy pf.
has many facets. Parliamentary government 2
based on the y system is one facet of the

individual will get justisal |

1y duty is clear,” he asserts,
demands that without taking
jurse to legislation we should
ible to bring about a change of
among the ple so that
may voluntarily distribyte
without waiting for any "5 die, al
on. Is it because of leg:
mothers suckle their child-
" At Monghyr, on October 21,
, Vinobaji went further and
jorted the people “not to give
1 under the threat of force or

The second most important
re in the Bhoodan movement,
gh he is a socialist, has now
e out equally clearly against
path of redemption through
making. Addressing the ses-
n of the All-India Sarvodaya
amelan on April 19, 1954, Jaya-
lkash Narayan expressed - the
¢ that the land problem could
be solved by legislation, It was
he course of his historic an-

THE PETAL-DAZED VALLEY

Wind and weather in the petal-dazed valley

Play at the rain god's feet,

And the sperm in time turns once and breaks

Where the ray and the earth meet.

The wail in the disc of the yellow storm,

The sunflower's murmured death,

Swells on the mast of a parting song

In a last subtle breath.

L]

The nightmare’s measured by the reel,
The minute Keeps step with the hour,
From the edge of speech the grey deep valley

Spreads petal-dazed and far.

RAKSHAT PURI

free way of life. There is another side to de- 1C
mocracy which consists in the initia- es.
tive and activity of the individual and ,
in furtherance of some purpose whicl he
is considered to be of value. This is
the “gr. ;
and is well understood in the Anglo-
Saxon countries as well as those of he
Scandinavia. The popular film Mr.lh
Smith Goes to Washington is illustra- A€
tive of the very important part played ta-
in American democracy by the iritia- pa.
tive of the droused citizen who gets m-
together with his fellows at the parish

pump level to combat corruption or &l-
undo an injustice. as

the group coming forward voluntari
ass roots" aspect of demopcracy we

It is significant that such an advo- ng
cate of the Welfare State as Professor
William A. Robson should, in an arti- n
cle in The Political Quarterly of April- 4jg
June, 1954, contr’buted on return Sge
from a protracted viit to India, write: ~
“The problem of de:ling with poverty
in some of its aspects—or at least of
making a start—is not only one of lack
of resources. It is also a problem of
awakening the soecial conscience and of of
developing a sense of compassion” [Se

While there are undoubtedly dan- '®
gers arising from the absence in recent 1d
centuries in India of that tradition of &n
sturdy individualism on which demo- yt
cracy is reared in the most advanced .p
countries of the world, India possesses ”
on the other hand an age-old tradition S$
of arriving at the real answer to the
choice between anarchy on one side pf

incement of Jeevandan that he
¢ “Laws are enacted but it
lo be seen how far they are use-
Early marriage and untouchability are
hibited by law; we find them still go-
on. "

In a speech at Poona in June, 1954,
prakash expressed the view that
the socialist way of social change
bugh legislation implies violence be-
legislation means coercion.”

“No heart or mind has been changed
law: no individual made wvirtuous by
ion,” says Jayaprakash, and proceeds
jive an insight into the political theory
e Bhoodan movement. “It does nol
" he writes, "at capturing the State in
Br to use it for its ends. As a corollary,
bes not wish to create or become a poli-
party in order to capture the State.
ims rather at persuading the people, in-
endently of what the State may or may
want, to carry out a revolution in thelr
lives, and through that a revolution in
ety. It aims further at creating those
litions in which the people may man-

“The experience of communist coun-
tries shows that if the immediate steps that
are taken are not consistent with the ulti-
mate goal, we may arrive at places that are
vastly different from the destination. Plac-
ing before them the great ideal of a state-
less society, the communists set out to do
everything through the power of the State
The result was that the State went on
acquiring greater and greater powers and.
in place of the State withering away, there
emerged the total State.”

It may be easy toidiscount the point of view
urged by Acharya Vinoba Bhave and Jayapra-
kash Narayan by describing them as peopfe who
can afford to take this line in the absence of an
opportunity of exerpising State wer and
authority. This is hardly possible, owever, in
regard to the opinions expressed at the recent
Conference of the All-India Sarvodaya Samme-
lan by none other than Dr. Rajendra Prasad, the
President of the Republic. The best form of
democracy, according to him, is possible when
the individual is properly disciplined and there
is no necessity for the administration to exist

“Totalitarian nations exercise control over
human life at every step.” safd Dr. Rajendra

-

and regimentation on the other. In
his Inaugural Address at the Annual
Conference of the Indian Committee for Cultu- 1€
ral Freedom in 1953, Mr. C. Rajagopalachari,
then Chief Minister of Madras, recallgd atten-
tion to this national asset. m

“State rcgulation,” observed Rajaji, “began 0.
as a protest against the anarchy created by in- "e |
discriminate individual freedom and the greed e
and competition that resulted from it. The
practice of State regulation has resulted in the
discovery of several evils in the remedy worse
than the disease. In the cycle of human pro-
gress the slogan of ‘freedom’ has therefore n
raised us a counter to excessive State-regula-
tion.” According to Rajaji, “The culture of peo-
ple is essentially the prevailing paftern of joy-
aus restraint accepted by the people .... Not
freedom which may deteriorate into licence and
anarchy, not State-regulation which may deter-
lorate into tyranny. but ‘self-control’ is Ii;.e right
slogan. i the culture of unrestrained
liberty which is the slogan on one side and the
culture of all-round State regulation which is
the slogan on the other side, India stands for
self-control, which is neither freedom nor re-
Rulation from outside, This is what Gandhi ™
stood for, what the Bhagavad Gita preached and -
what was solemnly voiced forth in the ancient !,
Upanishads.” Rajaji’s conclusion therefore is
that “it is self-restraint, control from within,
that makes art artistic, beauty beautiful, andi

As against
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_ js the only thing in this country
o which Communism bhas anything to
"+ and the chances are that Communism
o ’hl ten b}r uim #

t I have been trying to make
b?j: that the popularity of the cinema,
ing influence of unism, and
= ﬁuld uf traditional Hinduism are all,
. their different ways, indications of an
sr-increasing exiguity in our cultural
fe. The pattern of culture which was es-
blished in India by the end of the last
entury and had remained more or less
able till the twenties of this century, has
ot only been disturbed, it has been almost
alverized. This is confirmed by an exa-
nination of contemporary cultural activi-
es. Nearly all of them are anaemic. Now,
‘do not intend to say that literature, paint-
ng, sculpture, and music, to consider only
he more tangible expressions of culture,
re dead. To say so would be an obvious
bsurdity. But the really crucial question
o ask when appraising the living quality
nd power of a culture is whether it is
iffused among the people and is a force
mong them, or whether it is confined to
oterlc circles. It has always been seen
hat when any cultural activity ceases to
terest and grip the community as a
ghole it does not take long to die, although
may be preserved for better times and
ther pEﬂpP&s by cliri:es and commenta-
ors. Generally speaking, very highbrow
ir fine-spun glosses are a sign of the mori-
bund state o? a culture. There is in India
bday a clearly perceptible esotericism in
sgard to culture, just as there is also as
s counterweight an immense volume of
indifference.

THEN AND NOW

This was certainly not the case when
was young. To take only one cultural
ptivity, literature had a prestige and in-
lence among the intelligentsia which 1s
aird to conceive now. I was born and
pught up till the age of twelve in a small
Wwn of East Bengal, sixteen miles from
p nearest railway station. The commu-
ty, too, was not highly educated. None-
ess, even in that backwater I began to
te the Bengali epics, both ancient and
fodern, from the age of six, and Shakes-
e in the original when I was ten. In

l this I was in no wise exceptional. Other
bys were also doing this, and we were all
iiforming to the norm of the times. 1
not think in similar surroundings now
Indian boy would do these things,
ough he would be well-posted in regard
cinema stars, comedians, dancers, and
mpions in the various forms of sport

]

¢ Now I have to face the most pertinent
fue raised by this discussion. Nothing
it [ have said so far really proves that
Bre is a cultural vacuum in India, all that
Bstablishes is that we are passing from
 kind of culture to another. So our pre-
cultural condition should be describ-

as a phase of transition and not as one
Becay. This position is unchallengeable
the standpoint of the anthropologst.

110 him every human activity is a cul-

il activity, and all human communities

. ’??:?B characleristic ways of life and
o 5.1 Boods, and exhibiting individual
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tterns of behaviour, are possessors and
E:eators of q:]r:ure %sula;n Ami:nm an-
thropoli tes: ure i-
ties EF bgha.iitviour in the members of a parti-
cular society.” We are certainly showing
these regularities as patently today as we
did fifty years ago. If we were to abandon
literature and art altogether, and revert to
making pots or even flint tools, we wqu]::l
still be cultured in the anthropologist’s
sense of the term.

But to affect such catholicity would be
to reduce this discussion to pointlessness.
If it is to be conducted from the point of
view of the civilized man with a sense of
values, the question of quality in culture,
however subjective and elusive, cannot be
shirked. So we are driven to ask whether
our cultural activities at the furn of the
century and the new manifestations I have
mentioned are comparable or not.

MISSED OPPORTUNITIES

In the case of the most popular mani-
festation the answer is easy to give. The
Indian film is not an expression of culture
of any kind, though it might well have
been. The mi opportunities of the
Indian cinema industry are really tedious,
perhaps useless as well, to list, and I shall
single out only one. It should surely have
nccurred to the Indian producers that the
best medium for rendering religious and
mythological subjects, for which there
seems to be a popular demand, is the car-
toon. The filming of the Krishna t;ycle
with motifs taken from the paintings of the
Puhari schools and of epic themes with
those from Indian sculpture would have
assured to these products not only aesthe-
tic ade%uacy but also a spiritual quality un-
attainable through any other means. This
would have saved these films from the for-
bidding crudity they have on account of
their attempts to produce the gods out of
the machine in a literal sense.

The Indian cinema is still held in its
foreign leading-strings, and is totally un-
related to any tradition of Indian culture,
old or new. In actual fact, what the
Indian cinema is deing is to force Indian
sensibilities into alien moulds. Its disrup-
tive effect is going to be, and already is,
far-reaching among the common people. It
is rapidly destroying their folk culture and
converting them mentally into a typical
town rabble, a disgusting plebs urbana, al-
ways crying for the circus.

I do not personally believe in the cul-
tural possibilities of Communism either.
Ip is intrinsically a dogma, with materialis-
tic tendencies, and so far as it fosters ima-
gination and emotion it hardly generates
anything besides self-pity and hatred, out
of which no culture can ever emerge. It is
difficult to accept contemporary Russian
culture as a proof of the cultural power of
Communism. For there is no means of as-
certaining as yet whether this culture is
organically related to Communism or whe-
ther it is only the culture of the Russian
Slavs under the control or bondage of
Communism. I[n India at all events the
infiltration of Communism into literature,
art, or scholarship has only resulted in a
barren and strident querulousness, and not
In any creative effort. What we find is only
an Indoctrination in the Communist sense

_j | \ "';r
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of the already exhausted cultusal lﬁﬁ-
ties. ; g |
Co now to the Hindu revival, it
seems y nec to discuss its cul-
tural consequences. It can only take us
back to the grooves of thi feeling,
and acting, which at one time canalize
a living civilization, but had become dead
matrices even befure the Muslim conguest,
By that time the Hindu’s adherence to the |
outward forms of his culture had become a
matter of habit, and foreign conquest made
this habit an expression of patriotism. To
most Hindus this habit is still a point of
honour, and the unreasoning loyalty to the
Hindu equivalent of what the Romans call-
ed mos majorum is reinforced by the
Hindu tendency to exaggerate the :m_gort—
ance of external forms. Even Swami Vive-
kananda, who gave a new significance to
Hinduism in recent times, shared this res-
pect for forms and declared in a speech
delivered at Los Angeles that “once the
ideal is chosen and the means determined,
we may almost let go the ideal, because we
are sure it will be there, when the means
are ected.” This fallacy has led the
Hindus agaln and again into mistakj,,.f the |
survival of the outward forms of a crviliza-
tion for a genuine survival. The Hindu re-
surgence of today is also giving the im-
pression of being a reassertion of the loyal-
ty to external forms in every case. It is as
if levers pulled by immensely strong
springs are slipping from the exhausted
hands that had held them back so long and
are falling into their ancient bearings. This
is not a process which can lead to the crea-
tion of a new civilization,

THE PRESENT SITUATION

So one is led back to the hypothesis of
a cultural vacuum, or in more precise
terms of a cultural decadence. The move-
ments which can be observed today and
are disrupting our old cultural values can
be easily taken for new cultural forms but
they are really a-cultural things which
are making their way into the emptiness
of our mental life, and are being we tomed
as anodynes to the growing seneé of
hollowness of life. At all events, that is the
conlemporary situation, whatever the
future may have in store tor us.

One last question cannot be avoided on
the day this article is being published
What influence has political independence
exercised so far on our cultural life? The
guestion is easily answered It has been
completely irrelevant to all our cultural
activities. Where attempts at novelty are
seen they are all confined to the redress of
the emotional grievances under British
rule. There is no evidence of any new out- |
look. What is even more strange, the pre-
sent ruling order appears to be wholly in-"
capable of giving any lead to culture. It
1s not moored to Hixed points, nor moving
in any definite direction. So it reverts to
the pillars of Asoka when choosing a na-
tional emblem, and to the Upanishads for
a motto, but stands for freedom from hide-
bound tradition when it gomes to entrust-
ing the design of a city to Le Corbusier.
The next moment it names an aeroplane
Rani of Jhansi. Perhaps this nerveless

eclecticism is as good a sign of the cultural
have

vacuum as any other symptom 1
pointed ot




