1. Gandhiji could not have remained

len of
S mpreeni g his own m‘?“k beliatym—e
fe did on the Kashmir question, for instance.

; 7 e
S .lt = i'ﬂ'g'e I ihijs personal diet,

the answer to your question is o viously yes.
3. Yes. Graspingness is a vice, but poverty
is no virtue. .
4. By paying lip-service to it.

5. Undoubtedly the philosophy of non-

rt a cerfain influence. Unfor-
viclence d.ﬂf" fluence operates one-sidedly,

that is, mainly in the free world.

1. iji would have been an utter
failure n(:il?l%h#ﬁm Minister of India. He could
inspire and mobilise Indians for the strug le
for freedom. I doubt that he could solve th
problems of modern India. The life of this
century will nol pause to listen to the solitary
voice of a wayside preacher. Knowing full
well the Indian mind, Gandhiji evolved his own

litical beliefs to suit the national struggle.
ndent India is different from India under
foreign domination.

2. People will never acquire Gandhiji's
keen sense of personal morals. I don't think it
is too severe. Here and there you may find a
few le with a religious bent of mind who
are really earnest to acquire it. But the com-
mon people may not care to learn and practise
it. His moral code is slowly nu%u{ring the status
of religious teaching and we find rituals tak-
ing ﬁ around Gandhian principles of
morals. The so-called adherents of Gandhian
principles are mere observers of rituals. To ob-
serve rituals is one thing and to practise prin-

les is another.

od& Gaadhlanfsocia] ethicsdda conflict with
modern notions of progress and prosperity, and
hap{me. according to Gandhiji's social ethics,
is different from modern notions of progress
and prosperity.

THE EDITOR'S
QUESTIONNAIRE

1. How, in your opinion, would Gan-
dhiji have fared as the Prime Minis-
ter of India, without compromising
his own basic political beliefs?

2. Is the Mahatma's keen sense of
personal morals too severe to be ever
acquired by the people?

3. Does the essence of Gandhiji’s
social ethics, based on the l"undnrn:n-
tals of non-possession and poverty,

conflict with modern notions £
gress and prosperity? S

4. How far do you think Independent

India has hel
Gandhiji? upheld the teachings of

5. What is the relevance of the phil
sophy of non-viol e
of the nuclear t‘l:::;c:’ 5

ian

I, we follow

W ay (CONTINUED)

. Gandhiji's teachings were found useful
dun‘:e the national mﬂ.ﬁ We wmthm
able to get at the spirit of teachings, £
his strategy of the struggle. Now
we have conveniently shelved his teachings.

. Non-violence could be explained well
at a!:: international forum where the various
tactics needed to face the nuclear threat could
be discussed with originality.

1. The question is so hypothetical that a
straight answer cannot be given to it. First of

all, prime ministership requires something in
nddit‘.’ion to one’s own political beliefs, and that
is administrative ability. If Gandhiji had ever
eared to be the Prime ister he would have
had to give up his missionary work. So far as
1 knew Gandhiji, he was not constituted to be
a Prime Minister, but assuming that he had
been the Prime Minister, he would not have
had any occasion to make any compromise on
his basic political beliefs. If it had come to that,
he would have resigned from office.

2. Many authors have written on the
uestion whether a society can be moral in
e circumstances where a man can be moral.

There is a distinction between personal moral-
ity and social morality. While killing is im-
moral on the part of a person, it is not so in
the case of a society when it enters into war
with another society. Therefore our ancestors
have prescribed a special moral code for so-
ciety, as distinguished from that governing an
individual. In the same manner Gandhiji,
while insisting upon personal morality, used to
set limitations to it in the case of its applica-
tion to society. That was his greatness. He did
not enunciate any new principles, but he
showed the limitations of the ancient principles
in their application to the day-to-day life of an
individual and of a society. Gandhiji never sug-
gested that the strict morality prescribed for
the individual could be obsenrecr by society.

3. Gandhiji never set up any ethics of
poverty. He was against poverty, but he used
to insist upon identification with the poor and
downtrodden. One of Gandhiji's main tasks
was to remove poverty from society. But so
long as the poverty is there, he used to insist
that those who are better off should identify
themselves with the poorer sections of society.
Gandhiii definitely insisted upon non-posses-
sion. which means a renunciation of the ac-
quisitive tendency and habit. The most modern
notion of progress and prosperity is that there
should be no acquisitive tendency in any mem-
ber of society. so that there may be no scope
for class conflict.

4. Unfortunately, soon after Independence
India side-tracked the Gandhian way. Most of
our current problems would not have arisen
if India had stuck to the Gandhian way.

5. The philosophy of non-violence re-
mains the same in the context of the nuclear
threat as in the context of conventional wea-
pons. In spite of the development of nuclear
\&eapons. the world is moving more and more

Wirds co-existence and the settlement of dis-
putes by negotiation; and these are products

of the philosophy of -vi i s
natibnal fie) d'P ¥ ol non-violence in the inter

I. There are

. certain characters too b
g.?danégaﬁd to fit into the position of the hea

dhiji was ﬂ:;eraﬂponsible to Parliament. Gan-

. : them. He held certain basi
political be} ; T n
way of his t]ﬁ:::u!ﬂ;t might have come in the

ot A8 e ing as chief executive in a

acy. That being so, his
b“recordn .mh:‘mninu u:i. India might have
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2. Gandhiji ubtedly
severe standard of ethics to
himself and those intimately
m,[nwhruothenl.hwem

cerned, he was amazingly Xis own

. He rarely imposed
mﬁlﬁ::rh:f‘ on Lhaselywho did not share it with
him.

3. In certain ways, Gandhiji's concept of
social ethics does seem to be at variance wm:;
that of a constantly rising material standar
of life. Yet, in some ways, he was ahead of
his time. An example of this is to be found in
his theory of Trusteeship, his belief that
those who work a factory or machine are its
real owners, and his constant insistence that
“ihat government is best which governs the
least". ese are fundamental truths that are
likely to thrive for a long, long time to come.

4. Not at gguT%msi who ﬂa{ibm to be Gan-
dhiji’s chosen iples have, with rare -
tions like Vinoba Bhave and Jayaprakash ﬁ_'-
rayan, donme everything to ignore Gandhiji's
teachings. It is not without justice that that
perceptive writer, V. S. Naipaul, has, in his
record of a recent visit to India entitled An
Area of Darkness, made the caustic comment
that the fact that Gandhjf'i’u_wn_lmgs are still
immediately relevant to India, like an up-to-
date guide book. is the measure of the failure
of India since his death to accept his message.
“It is as if, in England, Florence Nightingale
had become a saint, honoured by statues
everywhere, her name on every lip; and the
hospitals had remained as she had described
them,” acidly observes Mr. Naipaul.

5. The philosophy of non-violence is as
relevant or irrelevant in the context of the
bow and arrow as of the nuclear bomb. Gan-
dhiji’s concept of non-violence was not that of
a total or absolute pacifist. Thus, he justified
as non-violent in spirit the heroic armed re-
sistence put up by Poland in 1938 to Hitler's
hordes on the one side and those of Stalin on
the other.

e

. L. This is not only a hypothetical gues-
tion but one that is also in the realm of im-
probability. Gandhiji would never have agreed
to be a Prime Minister. He was neither interest-
ed in power politics—and all politics are ulti-
mately equations of power—nor in the mech-
anics of politics. He ran efficiently organisations
he was interested in such as for khadi, village
industries, Harijan uplift. But he left almost en-
tirely the running of the Indian National Con-
ress to those whom he trusted—principally to

rdar Vallabhbhai Patel. It is also necessary in
this context to define what Gandhiji's basic po-
litical beliefs were: at times they verged on
what mlght_lze called philosophical anarchism,
for instance” “that government is best which
governs the least”; though he would not have
presumably eodppmed the concept of a welfare
state provided it did not stifle individual free-
dom and initiative. But men such as Gandhiji
are concerned with the deeper things of life,
with the spirit of man, with the meaning and

}':\Ll;es of life—not with administration and

2. The answer is yes and no. Some of
Gandhiji's principles—personal rectitude, in-
tegrity, a sEll;'lt of service, tolerance, compas-
sion—are ethical, and unless men and women
sincerely endeavour to practise them, no de-
cent social order is possible. But it is pertinent
to mention in this connection that Gandhiji
was always keenly conscious of himself falling
below his own standards. Some of his fasts
were in the nature of penance for his own
shortcomings, or atonement for his inability to
influence people whom he loved and who did
not follow his exhortations for maintenance of
non-violence or communal harmony. It is evi-
Eoe;té ?fwm;' that even duri.ngr fi.-s ﬁiretimr

ementary precepts (if they can

be so described) were not observed—not
merely by the mass of the people but even
those who called themselves his followers.

. It should be added that some of Gandhiii's
principles—vows of poverty, continence, ab-
stinence—were not and are not easy to prac-
tt:’mg by the mass of people. Hypocrisy is the

ute that imperfect men pay to austere
morality. And where too severe a demand is
made on human nature—and for long—tha
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are used,
ﬁﬁﬁ"ﬁ'ﬁ'ﬁ"’uf the Pwﬂlmt:e :Tllggfed ki
Ko‘;‘l’dmt:my - victim of circumstances.
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wdmnvmt;b#mfﬂolem. therefore, is the im;la
to life and violence is the way lc:ege:la ;
obvious that hi ty is interes n
and, therefore, must accept the
non-violence in an active way.

uld
1. The question is idle. Gandhi wo

never have suffered to be Prime Minister. The
job would have taken him away from Man
and wed him to Country. He was too sincere
and too practical to sacrifice the concrete for

the abstract.

He could, however, have been an equally
dependable counsellor to the Prime Mfl%.!ter:
of two mutually warring countries!

Such a son can be more useful'to the
politics of lg? day than any Prime Minister
can.

2. Nothing is restricted to the person. The
moral sense is ingrained in every heart. The
Mahatma's appeal for the people lay in the
moral challenge that his personality constitut-
ed for them. This evoked sacrifice and drew
out the best in them. The moral urge is con-
tagious; it sets off a chain-reaction and can
inspire mass action.

3. Non-possession and  sell-embraced

erty are the inevitable fruits of inner ful-
ment. As impositions they are no good. The
notions of progress and p ty become
obtuse by the qualification of the word “mo-
dern”. Real progress and prosperity cannot but
rise above the lust for possessions.

4. In profession only. In action not at all.

5. The nuclear threat invalidates the me-
thods of violence on an international plane.
Non-violent resistant action is the only alter-
native left to nations and humanity.

Mankind, equipped with its scientific
achievements, is about to take wings. Posses-
sions can only hamper man’s mobility and

1. Prime Minister or no Prime Minister, a
Gandhi is always to be look i i
of the battle. i PR e Otk

On August 15, 1947, Gandhiji found
essénce of independence snmehuhv:r] missing :3:5
was called upon to dedicate his life to strug-
gling for it. He had said, as early as 1821,
am individually working for the self-rule pic-
tured therein (in Hind Swaraj), But today my
corporate activity is undoubtedly devoted to
the attainment of Parliamentary Swaraj i
accordance with the wishes of th : of
ﬁ:aﬁ M"ml individual,

~raj, self-rule, even during the d
tish rule; but even though nl‘tong l:s{sh(i,; cor-
porate activity resulted in attaining Parlig.
mmmurﬁesmﬂéd hethw;u not under any illy-

3 at non-
sorled to by the le as ﬁgif":f I thoet

of his i as by most
litical pressure. . "Y 88 8 technique of po-

. Had he lived longer and found iti
in India_unbearable, certainly " he e g

Fesoaly e wilness, H
sal

ri-

liked to think of hin o’ one

e him
fighting against “independents
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India, but rather as the practical politician that
he always was, shouldering the responsibili-
ties of Prime Ministership.

Gandhiji had a great capacity for compro-
mise and he attached little importance to be-
ing rigidly consistent. I do l:ﬁqt t.l;mk he Frg:latli
have had to compromise his basic i
beliefs as a Prime glu-uster 1 do not mﬁ: even
Jawaharlalji had to do so. The limitation of
the latter was that he could not draw the very
best out of everybody and put it to general
use, which Gandhiji could in_ an enormous
measure. This would have stood him in good
stead had he been forced by circumstances to
become Prime Minister.

2. Yes, it is too severe to be acquired by
the whole people at a given time. But the pos-
sibilities shown by such a man do work as a
hope for and a challenge to other men and wo-
men the ages. One good thing about
Gandhiji is that there are no miracles about
him. e miracle of miracles that Gandhiji's
life emphasises is that any manikin can
flower Into a mahatma, if with unswerving
faith and indefatigable wi'l he experiments
with truth and non-violence.

3. Technology has not been able to eradi-
cate pauperism from vast areas of our planet.
State ownership of means of production has
E;ldred up in a kind of exploitation and rule
of fear.

It _is true that technology has come to
stay. The guestion is: Will it allow its inven-
tor, man, also to stay, to co-exist? If the ans-
Ker is l:.o be yes, t::en! man _:rl:lll hav.i? to emllt:e

rough some sort of spiritual self-discipline
a techniqgue of becoming the master and not
the victim of technology.

Not the pursuit of the mad urge to go on
ever raising the standard of living, but the
willingness to rg@;-t an optimum standard for
each member of humanity and the readiness to
use no more than is n for realising
one's personality and efficiently serving one's
fellow beings (i.e., poverty), and the holding
of the surplus as a trust (i.e., non-possession)
seems to be the only way to live at peace with
the machine.

So, even though, the essence of Gandhiji's
social ethics based on the fundamentals nmn-
posgsession and poverty seems to be in conflict
with modern notions of progress and prosper-
i}i}' it mlgu;_&n&imgm a:l_dt:ae o g possi-

W y whi e presen =
cal civilisation can lurvplve. Yseion

4. Independent India has upheld the
leachings of Gandhiji mainly in tw%h eres:
(1) Women have continued to play an -
tant and vital role in the social and political
field, (2) In international matters, Independent
India has contributed considerably towards the
lessening of the tensions of the cold war, even
it the cost of being misunderstood by her

{friends and being treacherously attacked b
one of her neighgoun.

5 If hilosophy has a relevance in
the pmentnnca;ngext n‘lpthe nuclear threat, it is
that of non-violence. The present-day balance
of fear saps the energy of mankind. If ever
that fear i1s dissipated, it will be due to the
presence of persons and communities who have
the courage to live in accordance with the
principle of love, in other words who are pre-
pared to live up to the philosophy of non-
violence—for non-violence means fear ess
born of self-sacrifice. This may require a heavy
toll of human lives, thou not as heavy as
would be taken by a war between two nuclear

owers. The only escape from the dilemma of
Eaving to choose between a nuclear war and
the balance of fear seems to be through non-
violence.

Lin
1. Gandhiji was a practical man. His sta-
ture would have commanded the mute allegi-
ance of his Cabinet, for very few would have
said no to him, even if they felt otherwise. As
a cautious person, who nlwairs carried the bur-

den of the masses, in the real sense of the term,
he would never have landed the country in the
resent economic, so-ca led socialistic mess.
is administration would have been better,
but not spectacular at all.

2. Yes, his sense of personal morals was
really very high. People feared him, because
he lived the way he preached. This would have
toned up people's morals to a great extent.

3. Modern notions of progress and pros-
pentiem solely concerned with the matperial
well-being of ‘the people. Gandhiji's social
ethics were concerned with spiritual well-
being. But I never felt that he wanted the peo-
g!e of India to be or remain r, nor

id he hate the rich because the
to be so. hims s

4. Independent India, has not seriousl
bothered to uphold his teachings. People havg
just warﬂ:iﬁfed him and forgogi‘é.n him. Those
:rsh: qc;ml:e m most are today using his words

5. Non-violence has no relevance to
atomic warfare, or even to the use of conven-
tional weapons. The very existence of govern-
ments is maintained a coercive machinery.
Statesmen who talk of non-violence in inter-
;m:naﬁl] eg’denoe tn?ix uﬂen]c;ew just go not know

are a t an i
responsibilities are. i e

(Please Turn Over)
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& THE EDITOR'S

QUESTIONNAIRE

How, in our opinion, would Gan-
tMumﬂmﬁmmm
ter of Indis, without compromising
his own basic political beliefs?

2 Is the Mahatma’s keen sense of
personal morals too severe to be ever
acquired by the people?

4. How far do you think Independent
India has upheld the teachings of
Gandhiji?

5. What is the relevance of the philo-
sophy of non-violence in the context
of the nuclear threat?

1. Personally, I do not believe that Gan-

dhiji could have been a successful Prime Min-
ister of this country after Independence, with-
out compromising his essential principles.

How, for instance, could he agree to (a)
a Defence Force equipped with modern arms;
or (b) a secret intelligence service; or (c) the
rapid industrialisation of the country?

2. Yes—and no.

Yes, because in the case of the great moral
teachers of the world, we must assume that
few can ever come up to their jdeals. The Bud-
dha, Jesus, Muhammad—and even Plato—
seem, in the totality of their precepts, to be
beyond the reach of the common run of hu-
manity. A test, which I consider the true his-
torical test, is; How far have the adherents
of a religious ideal been able to understand and

RURAL SCENE

: their faith? Judged by
follow the teachings o0 /A€ the world reli-

‘hi’ms hnveﬂ%' , for only a minority have

Eeen true to their‘fniiha. Bu:ln may j tg:
jori ve at least accep

?Ejégltl;‘:dmt:lﬁm to l;ge up to it to some extent

. In jon, they do. But it is pos=-
siblea to .nr::.li t there i1s an outward Tule
and an inward norm in each of his principles.
This I believe to be true. The inward norm can
be followed with considerable success, without
fully coming up to the absolute rule.

or instance, Gandhiji said that truth and
nnn-r.r\riolenne constitute the highest religion.
Now, even if we cannot achieve absolute non-
violence or complete truth, the conscious
effort on the part of a nation to follow the
path of truth and non-violence, as far as pos-
sible, is a noble purpose. The principle of self-
sacrifice, for instance, is absolutely true, if it
is followed in the right context.

4. Independent India has largely failed
to uphold &p: teaching of Gandhi. The worst
feature of our national life is todj-;j.usufy our ac-
tions and take the name of Gandhi for our own
selfish purposes and for outward show.

5. Non-violence cannot be followed by a
modern state in the twentieth century. We can
only accept it as an ideal. The ideal is to avoid
violence as far as possible, to accept the prin-
ciples of joint consultation and international
argaitrau'un. and, above all, to stop loud and
insincere talk.

This would be in consonance with the
teaching of G 2

1. Gandhiji was in a sense a litical
anarchist and he was basically opposecroto the
use of violence as a means of national defence
and of maintenance of law and order. Gandhiji
had an extraordinary genius for bringing the
apparently impossible into the realm of social
reality. Yet even as a leader of our move-
ment for independence he had to make many
compromises. That he did not like these com-
promises is clear from the fact that in later
i:ars he ceased to be even a four-anna mem-

r of the Congress Party. It seems to me in-
evitable therefore that he could not have func-
tioned as a Prime Minister without doing seri-
ous violence either to his political beliefs or to
our political stability.
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seer, 1 cannot

ant or a seer, 1
i abllgl‘t the t “tvmture. But it is obv:lciau:
:R:fkvery few people have managed to Lv

v, £ ral =
P o e ¢ Tt moral standards are not

equate and

?!rverse. A scientist or a poet would not
ﬂeﬁn to adhere to these standards without

e ing his
seriously affecting his work and stunting
personai'lty.

3. Yes. It certainly does. In fact some of
the attitudes generated by his social ethics a;.-
proving inimical to our p ess. It must
conceded at the same time that certain other
attitudes generated by his social ethics are re-
ducing economic conflict and helping to pro-
mote co-operative economic effort.

4. We have abolished Untouchability and
treated the religious minorities with remark-
able tolerance and fairness in spite of serious

rovocations. Our domestic politics have been
argely free from violence and intolerance. We
have been striving hard for rural uplift and

economic equality. In international affairs we
have consistently tried to promote peace and
goodwill. In doing these things we have tried

to uphold Gandln]i’s teachings. Yet, funda-
mentally, we have departed from many of them.
The kind of society we are building 1;|ip is not
the ideal society of which Gandhiji dreamed,
and we depend a great deal on the Army and
the Police for defence and maintenance of law
and order. In international affairs we have not
always clearly distinguished between cowar-
dice and non-violence. Above all we have fail-
ed to be truly animated by a spirit of sacri-
fice and love in our day-to-day life. Of course
it would have been unwise and suicidal to fol-
low all of Gandhiji's teachings. But it would
have done us a lot of good if we had followed
some of them with greater sincerity and zeal.

5. If the Free World had tried to meet
the nuclear threat through non-violence, it
would have only surrendered its freedom.
Whether slavery is preferable to destruction is
a difficult question which I will not venture to
answer. But non-violence is not a panacea for
the world’s ills. It has failed before and it will

fail again.

1. Gandhiji would have found it extreme-
ly difficult to implement all his ideals into
actual experience and either he would have

resigned and given up the job or he would
have compromised, as he well knew that the
life-blood of politics is-compromise. In fact, in
his speech before the Second Round Table
Conference, in 1931, he pleaded that he was
uite satisfied with the substance of indepen-
ence. But he would not have compromised on
basic principles, a]thou.ﬁtr: he knew that poli-
tics means what is possible, how and when.

2. I do not think that Mahatmaji's moral
standard of Rn;rsonal conduet was too high to
be realised. Any person who is honestly keen
on attaining that high standard can certainly
do it. This of course relates to personal con-
duct and has no reference to whatever he does
in a wider context, where the ultimate inter-
est of the community often requires some slight
compromise for the time being,

. 3. Gandhiji's philosophy of non-posses-
sion and poverty does to some extent tr:,t?nﬂ.'lct
with modern notions of progress and pros-
perity. I do not think that Gandhiji was for
absolute poverty; what he was for was that
whatever was produced ;:J the community and
whatever was distribut in the community
should reach the last man in a fair measure
and in a fair way. It is true that he stood for
simplicity, but nmmlcity is not against abund-
ance or against a high standard of life. Sim-
plicity, as I understand it, is a virtue of the
mind and it relates to one's ideas about life
and conduct and is to be understood in a re-
lative way.

4. Independent India has for all practical
purposes repudiated Gandhiji much sooner
than Peter repudiated Christ three times be-
fore the cock crew. All over India today there
Is a complete lack of moral character both
among the rulers and the ruled. It is a sad
commentary that a country which produced

-
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{ force to quieten an -
ruly?rev:!':ﬁeg: crowd, ffr I.‘to gefend_nged [ro:n z
i is violence, even considere
lvmd:’hlzuilll'l the interests of human sncleh't;;
: whole. Ga.ndhjjli' wag]ﬂd tg::.‘ tl:l“lfe ?pmnp

himsell, ev roved
;? go“th:;e lesser evil when the Govereufrnﬂ
of India sent troops to Kashmir for its 1:: (.
against Pakistani ag ression. He himse o
not be a party to it. It was for this reason =
he differed me the Working IC_ommut;eiu -
1940 when the latter agreed to join the s
in the last War if freedom was given to In -
Gandhiji had, therefore, decided not to ha‘
any office in the Goue:;rﬁmenrt‘. t%cae:lfhgcg: g

ume political power, though

cial dpeccnunu‘? ills and guide the destiny

cial an Is a o
f the country they live in through their m
toaﬂuence with Governments and the people.

In my view, therefore, Gandhiji would not
have agrged to be the Prime Minister of India.
If, however, he had agreed to compromise,
belief in non-violence and become the Prime
Minister, he would have become an ideal Prime
Minister of India, because no one knew India,
the Indian people and their Elmblems with their
remedies better than he. He understood the
mind of the Indian people, who had infinite
trust in his leadership. ngdhl iji could mobilise
the masses to action, which is absolutely essen-
tial for speedy national reconstruction. His ap-
peal was to the heart and he spoke the langu-
age of the masses. The remedies he would have
suﬁgest.ed for the cure of our social, economic,
political and moral ills, though revolutionary,
would have been simple and suited to the
genius of the land.

Many of the intellectuals in this country
too followed him—even if they sometimes dif-
fered from him over some issues—because
they knew that Gandhiji's understanding of In-
dia and her problems was superior to theirs.
Gandhiji's magnanimity was so great that he
won over many opponents and pacified the
enemies of the cause he espoused. He himself
had no personal enemies.

2. Gandhiji’s keen sense of personal
morals was severe for the common people.
Every human being has the potentiality to rise
to the highest spiritual level, provided he is
determined to make the necessary effort. The
capacity of the Soul in man is the same in
every individual. Gandhiji himself started life
as an ordinary child, but his faith in God and
Truth and his s‘h-engu of will took him to
greater heights step step. If a person pur-
sues his quest with the determination of (?an-
dhiji, he can certainly attain his moral sta-
ture. Gandhiji, however, did not expect the
ordinary human being to ess the same keen
sense of morality that he had and he had in-
finite patience and tolerance in his attitude to
others. He thus lifted everybody to a higher
level by his contact. He howvrever expected the
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the
f society in every sphere to make

}fu';ieitﬂ :ﬂort fow uire the keenest sense ag

morals, iﬁey wanted really to serv

e people, so as to bring happiness to them.

I believe individuals can acquire the moral
sense and stature of Gandhiji, though groups
and societies cannot do so in the same mea-
sure. 'I'heoreuca!g. it is not impossible for all
men to acquire Gandhiji's moral stature, but
in reality only a few individuals can succeed

in this.
would su ally that
3. It ) appear thiji's social

there is conflict between )
ethics of apari (non- n) and
poverty, on :Ef: one hand, modern notions
of prosperity and progress, on the other. Gan-
dhiji believed that gparigraha and volun
poverty were essential for the moral giré:w
of man if he wanted to rise fo the hest
level of human development. He believed that
man can become happy and contented by liv-
ing a simple and moral life. His simplicity,
however, did not mean poverty. He wanted
that everyone should have all the nourishing
food that he reqlglres tl? m‘ammnda 3ealﬂ1t}’
body, proper clothing, housing and adequate
eduzau%q for his chfldren. He wanted equal
opportunity and equal status for every human

—

Skeiches by Feliks Topolski

The ideal of Sarvodaya can be achieved
only when individuals live not for themselves
but for society and do not spend on them-
selves more than is necessary, while earmmi,
as much as they are capable of doing withou
exploiting anybody else or the weaker section,
and using their surﬁlus wealth for the good
of society. This is what he meant by the ideal
of Sarvodaya, so far as I am able to under-
stand it He however knew that this ideal
cannot be reached soon, or even in the near
future, but he wanted that human society
should evolve in such a manner as to make
the reaching of this ideal possible. He there-
fore laid stress on evolution and ¢ e in so-
ciety by non-violent means, and not by force.
Democracy comes nearest to the use of non-
violent means for the evolution of society.
Gandhiji did not want everybody to take the
vow of non-possession. He wanted the leaders
of society to do so in order that the masses
might be served by them in the best possible
way, and that they miﬁht also follow them, in
so far as that is possible and lies within their
capacity.

__ He did not oppose modern rmachinés and
industrialisation, as such, and did not want to
revert to the simplicity of the past, when no

achines had been discovered.
Ent was not a fﬁai:lel;le a}?m tu:n.
m:m:gm?n“mp;?icand %:i:ld l}mthi;'ﬁg: gl:
itati f human £S- an
E’f‘pél'::: Oc:.?l.il?n that the essence of Gandhiji's

social ethics did not conflict with I:n i

notions of progress and p
ever did ognﬂ;gct with the notions of sisgg
intellectuals who do not lay as much -
on the spiritual evolution of man as on
material advancement. Gandhiji wanted 1-'23
spiritual qualities of man to be develop
ong with the development of material life.
If stress is laid only on material development
and enjoyment, man will lose the finer quali-

ties that he is endowed with and will go to his
dﬁm. for 1nsthe absence of a spiritual found-
ill lead to the

ation material possessions |
temptations of luxury and carnal enjoyments
and will destroy him as also the whole civil-
isation based on such notions. This is what has
happened in the past with many civilisations.

4. While one may say that Independent
India has not upheld all the teachings of Gan-
dhiji, it will be wrong to say that these teach-
ings have been discarded altogether since his
demise. Gandhiji's ideal of freedom and demo-
cracy and self-rule have been adopted in our
concepts of democracy and democratic de-
centralisation through Panchayati Raj. We are
also making an earnest effort to give equali
of opportunity and human status to all throug
our concept of Socialism, thus prgg:rmg_ hu-
man society to work for the Sarvodaya ideal.

In international relations, we have implement )

ed Gandhiji's principles of non-viclence
adopting non-alignment in our foreign policy
and by our determination to resolve internatio-
nal disputes by peaceful means and negotia-
tions. This would not, however, mean that if we
fail to persuade China to vaeah: her aggression
against India, we should remain content with
their present possession and not expel them
by force of arms from our territory. This only
shows the limitations within which the Gan-
dhian way can be followed by us. While there
is no limit to an individual's evolution to the
highest morality, there is a limit beyond which
the morality of a society cannot develop. The
moral behaviour of an individual can reach
perfection, while that of a whole society will
remain imperfect.

We have not only been unable to imbibe
the spirit of Gandhian simplicity in our life,
50 far as the Government and individuals in
the Government are concerned, but also this
ideal of human character has been neglected
In our zeal for achieving economic prosperity
quickly. We have been losing sight of our
moral foundations. This certainly is a departure
from the Gandhian philosophy and way of life.
While the Government has been supporting

khadi and village industries, Gandhiji's stree\_/

on enforeing Prohibition, adopting Basic Edu-
cation and employing Hindi pas ‘the common
language of India has been neglected. These
are essential ingredients of the Gandhian way
of life. The influence of Gandhiji on this coun-
has been so deep and fundamental that it
will go on influencing us more and more as
!!E_bpcﬂme'stror'ﬁler and shed fear from our
individual lives, The country has acknowledged
m unanimously and voluntarily as the F‘alfler
of the Nation and will not cease to be influenc-
ed by him as time progresses.

5. The philosophy of non-violence has
reater relevance toda¥ than ever before, in
e context of the nuclear threat. The philo-
sophy of non-violence means that no disputes
or quarrels should be resolved by violence
and that they should be resolved by peaceful
ftifgoumons _and atireements._ The nueclear

reat today is such that it is frightening every
nation and js forcing all the peoples of the
world to believe in peace and disarmament, for
the sake of human survival and progress, The
nuclear threat can be avoided only if the major
nations who have powerful armies and nuclear
?apon:_s agree not to go to war and to resolve
Petlr disputes only by peaceful negotiations.
e is desired today not because of the love

: it or belief in non-violence, but i=cause peo-
p'e are terrified of the consequences of nuclear
13'18.1'. Even so, the desire for peace, whatever
le motive for it, is itself enough to induce peoa-
Ee to come to peaceful agreements. If this

apﬁm. the translation of fear into a courage-
:Glisutioﬁe;oin eace will tgke place. There is no

T e present-da r

except the non-\ﬁolent nme].'r SRy e ot
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Replies To The Editor’s Questionnaire

that if Mahatma

. 1 rather suspect I
1 » not “compromised on his own

Gandhi had y L
basic political beliefs” he might have surviy
uu.c ahatma but not as a e Minister.

2. It seems unlikely to me that there could
ever be five hundred g:lmion Gandhijis.

3. The question in fact asks if “poverty”
conflicts with “prosperity”: it therefore answers
itself.

4, More than one had thought likely and
less than one had hoped.

5. The philosophy of non-viclence has

about as much “relevance” in the light of the
nuclear threat as the toeless sloth deman ng
that all other animals in the circus shoul
start loving one another.

1. Unless he be a dictator or a bureau-
crat of the deepest dye, no administrator, much
less the Prime Minister of a country with de-
mocracy as its goal, can ever afford to be a
steel-frame man. Wel must not forget that
Gandhiji was a “practical idealist”, capable of
exact responses situations that confronted
him or the counl.r,'{. To quote him: “I deny
being a visionary. I am of the earth, earthy.
I have lived in the world with my eyes open.”
True it is that Gandhiji had a vision of his
own, call it a basic philosophy if you like, but
where is the patriot living for his country who
does not have one?

.. There are people who say that Gandhiji's
philosophy, basic or otherwise, would have
Emlyud_ action in the man if he were our

rime Minister. Let me here tell the story of
& donkey who read Greek philosophy and was
so much saturated in it that philosophy made
- him inert. Once he happened to find himself
on the apex of an isosceles triangle, whence he
spied twin tufts of grass at the two angles of

e base. He was hungry and wanted to come

THE EDITOR'S
QUESTIONNAIRE

1. How, in your opinion, would Gan-
dhiji have as the Prime Minis-
ter of India, without compromising
his own basic political beliefs?

2. Is the Mahatma’s keen sense of
personal morals too severe to be ever
acquired by the people?

3 Duec the essence of Gandhiii’

mal ietluic:s. based on the f‘undan::lns-
Of non-possession and

conflict with modern noliumnge;trz:

Bress and prosperity?

4. How far do you think Independent

I
&'f:f;mhﬁ? upheld the teachings of

5. What is the relevance of th

hilo-
sophy of non-viol ep
of the nuclear Ih:e.:?' 4 b e,

ass. But he became so confused
g.:ﬂ f1;.’:1-1:.':‘:1;1IE &e of the triangle offered the
uickest route that he could not come to a de-
asion and ultimately starved to death on his
apex.
think that Gandhiji as our Prime
hﬁni;.l?erw:uu]d have conducted the nation's
affairs in the way that the p!nloeo?,l:ger-donkey
conducted his? A man like Gandhiji, who had
one through the “most fiery ordeals that have
¥allen to]:ge lot of man", would never have
allowed philosophy to paralyse action. Nabod{
has ever acc him of being a Hamiel
ugicklied o’er with the pale cast of thought”.

I was astounded to read the following
statement of Gandhiji’s made on Sept. 26, 1947,
at a prayer meeting in Delhi: “If Pakistan per-
sistently refuses to see its proved error and
continues to minimise it, the Indian Govern-
ment will have to go to war against it.” This
language of war may sound out of character
in E}a.ndhi.ji's mouth, but then, should we for-
get that his philoso%hy of non-violence was
never circumscribed by any steel-frame rigid-
ity!

" Again, there are people who say that had
Gandhiji been our Prime Minister, there would
have been no industrial progress and India
would have reverted back to the “mud age”.
The fallacy of such a position can be proved
by what Gandhiji himself has said about ma-
chinery: “What I object to is the craze for ma-
chinery, not machinery as such. I want to save
time and labour not for a fraction of mankind,
but for all. I want the concentration of wealth
not in the hands of a few, but in the hands of
all. Today, machinery merely helps a few to
ride on the back of millions. The impetus be-
hind it all is not the philosophy to save labour,
but greed. It is against this constitution of
things that I am fighting with all my might.,"”

Here there is the plea both for socialism
and a rational use of machinery and for in-
dustrial progress. I do not find anything, either
in the man or his philosophy, that would have
deterred Gandhiji from functioning effectively
as India’s Prime Minister.

2. Gandhiji did not formulate an:r‘th'mg
new about personal morals, beyond what is
already available in India's culfure and reli-
gion. What Gandhiji did was to give a renewed
emphasis to what is basic in our culture.

Whatever that be, moral virtues such as
truth, non-violence, non-stealing, sexual dis-
cipline—faith in which, according to Dr, Radha-
krishnan, is faith in God—have failed to evoke
any collective social response in the country,
Implementation of these basic virtues en masse
is not possible of achievement. Gandhiji under-
stood these limitations and that was why his
emphasis was primarily on the individual. This
is what he once said: “I believe that if one man

i waorld with

Balns spiritually, the whaole gains
him ‘l'lg-l if one man falls, the whole world falls

to that extent.”

3. Gandhiji's social ethics, based on the
Iunnlél]ajlmentpts of non-possession angd poverty,
m:-_ ¢t with modern notions of progress and
]Iinospertty_only apparently, Gand?u’ji believed
mmefunumm progress, and what appalled him
Mmost was the country’s phenomenal poverty.
depenier at he said ‘once: “India is Britain's

pendency and Britain must drain her de-
Eenc;f_ncy dry.” For a nation thus dispossessed
n;{ tszn. rulers to be seized of a restless spi-
e pae forward and advance economicﬁlsr
i ofu{hj . and Gandhiji, instead of disapprov-
Iﬁf s ldea,e:rriu!d have blessed it with al}

mind and h

Gandhiji knew that s s
an i : an individual here or
“m;{ldiwdua] there may have the drive to

possess”, but that for an entire nation
:?blt:‘ lgspi;.l.‘:lﬂ by such a discipline is not pos-
. _peumng about a song-bird, Gandhiji
vigorating I'D;d"'ﬂ;gtai: tr:.:g neﬂded S ttates
Gandhiji's attitude to the nrgiglemnto}npowusual’lt?

To think that he wanted to make us a nation
of Hardwar sannyasins is not correct.

4. By reducing Gandhiji to a slogan,
the rnm;igr of which has much diminished by
dull repetition, free India has now joined the
company of Nathuram Godse. When we Were
engaged in the fight for freedom, Gandhiji gave
the nation a basic idealism and raised politics
to an ethical plane. That is how he could say:
“Pplitics is a noble art which evel citizen
should cultivate.” Can we S0 O o_ln_;lcs
teday? Have we not completely deba it?

As early as 1847, Gandhiji could visualise
the shape of things to come in free India, when
he said: “My fear is that the freedom we have
won we shall not know how to preserve.
Even so, I have grave doubts if Gandhiji could
foresee that the citadel of free India which he
tried to build up so meticulously would one
day become a mansion for blackmarketeers,
profiteers and corrupt politicians. It is unfor-
tunate, but true, that India has in the most
vulgar way consigned Gandhiji to the dust-
bin of history.

5. If you go deeply into the problem, the
choice between non-violence and .he nuclear
threat is a grim alternative betwren total pre-
servation and total ilatior, between civil-
isation and barbarism. Judging from the cur-
rents of political thought in advanced nuclear
States at present, my own conclusion is: the
more affluent a society is, the more cautious
it becomes in the use of nuclear weapons.

Whatever that may be, in the context of
the massive destruction made possible by nu-
clear devices, non-violence has a relevance,
Wovided it can emerge as a world philosophy.

hat alternative is there, in fact, to deter
mass-annihilation by nuclear weapons except
the mobilisation of man's conscience for self-
preservation and peace?

Non-violence appears anachronistic in the
context of the developing nuclear threat, but
still, basically, non-violence is the only inter-
national sanction that can be expected to pre-
serve world peace and make our planet safe
for the human race and all its precious posses-
sions.
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. L 1t is very difficult to define the poli-
tical beliefs of Mahatma Gandhi, because he
never divided his life into political or other
compartments. He believed in the democratic
way of life ;gualm;::a]l¥l and in developing a
Sarvedaya society. To him Life was one single
entity and it was governed by fundamental
values of Truth and Non-violence. Activity in
all spheres of life was governed by these basic
values, about which he would never have cori-
pPromised.

He could never have compromised as re-
gards the use of non-violent means in all ac-
tions. No democratic government would like to
order the firing on a crowd or on individuals,
but it has to do so on occasion in the larger
interests of human society, when crowds or
individuals become violent and destroy or
threaten to destroy human life and property.

uman beings as they are are not perfect and
Sometimes lose their senses in emotional heat
or excitement. They have to be brought round
by the use of force when other persuasive me-
thods fail. Those who implement laws have
also their limitations and are not able to con-
trol angry crowds by moral force. When there
15 an invasion from outside and our territorial
integrity is in danger, we have to send our
troops in self-defence. We have to maintain
?]:'- army for such an eventualiiy, so long as all

e nations of the world have not developed

plhez;c:quisite faith in non-violent methods and
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AT A SIVA-KALI TEMPLE, VARANASI.

his host, and I know that extending hospitality
to him—and the large party with which he
invariably travelled—was a fairly expensive
business. A poor man, for instance, could not
possibly afford to have three seers of goat's
milk and out-of-season fruits from day to.day.
Persons who are supposed to be rich do not
really spend all the money on themselves. They
are rich because they have a large amount of
money at their disposal to spend, and also
have a lalﬁe retinue about them which they
maintain. Mahatma Gandhi too had plenty of
money at his disposal and also a large number
of persons who were always about him. Even
apart from his tours, office establishment, hos-
pitality, etc., they cost a lot of money, whoever
may have found it for him. The so-called rich
man may be such because he works hard to
ather his wealth, Mahatma Gandhi may have
een afforded all the resources he needed, by
others. Personally, doubtless, he lived a very
simple life—which was not necessarily inex-
pensive.

I know myself how very careful he was
about the absolute cleanliness of even the
scanty garments that he wore. I remember, for
instance, that one day during the Gandhi-
Irwin negotiations of fs:u, he took his meal
after having with meticulous care put on his
dhoti and wrapper to go to the Viceroy's House.
A very tiny drop of some liquid that he was
taking fell on a part of his garment. A micro.
scope would have been required to see the spot
5till, Gandhiji was so self-conscious that he
rhanﬁv-d the wraé)per before he went out. Even
a rich man could not have been more fastidi-
ous. I however do not think that his ideas of
non-possession and poverty, such as they were
would conflict with modern notions of progress
and prosperity. National progress and national
prosperity do not depend on a few men in a
country Ing very rich. If Gandhiji's ideals
were followed and propertied persons held their
wealth in trust, as he wanxenf and as he him-
self did, we could have all the progress and
all the prosperity that we want,

Simple ¥ing and poverty are very gi
ﬁnt___lhtngs. “ar own ancient ?,deal. wel:?cr:ilg;f:]::
”h.}u seems w have unconsciously followed was

lat_the personal life of an individual should
i £ mLan o TS, S BTl o
wealthy : is prev

peing the subject of jnloury uf;"tt'he““,fa,ﬂ"’:.’}

simple lite for everybod whatever o
F * his iti
:::: be, then we woulcr have all the ;;t;sglﬁ:;n
Conel e ot e desire without the T
is ostentation—the desjre t: :h:nwu::?es«el?rd“' =
Superior to others—that is the cause ey
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it hich different persons follow nc:
:’J’rﬁiﬂgn r'.owthe?r differing tastes and m%
ments, and which, if paraded, arouse envy
bitterness in others.

4. Independent India has not upheld the

techi of Gandhiji in anything. Our leaders

" all invoke the name of Gandhiji and ask only

Lo ) fle they
others to follow Gandhiji's teachings, while

do not think that they have any need to d:dthe
same themselves. The worst feature of modern
India is that those who have been nearu}ﬂto
Gandkiji or are constantly referring t?: him
have taken to ostentation and very high living,
maybe without realising what they are doing.
In practical administration, many things have
to be done which would invariably go counter
ta the teachings of Gandhiji. For instance, a
murderer has to be hanged; and the President
or the Prime Minister cannot ‘ﬁo on an inde-
finite fast for every murder that takes place
—and there are thirty to sixty in every district
in the land every year. So many of the teach-
ings of Gandhiji cannot be im lemented by
those in charge of the country’'s governance;
but what they can do and do not do is to avoid
ostentation, and try to live as they preach that
others should. This means simplicity—and not
necessarily poverty or even excessive economy.

5. In this very practical world, the prac-
tical needs of life cannot be neglected. In some
situations in private life, violence may
successfully met by non-violence; but in the
matter of threats of foieign invasion, a country
has to be prepared to meet such threats as best
it can, by every means, violent or otherwise,
at its command. Still, so far as the actual con-
ditions of our country are concerned, I have
very grave doubts if we with our very limited
resources can ever be militarily prepared to
meet foreign attacks from powerful nations
successfully. We have therefore to avoid all
threats and pompous talk ourselves.

It is just impossible for every nation In
the waorld today—so many of them being small
and weak—to think of being able to meet vio-
lent foreign aggression with its own military
strength. The security of the nations lies in
careful diplomacy and in being able to prove,
as Switzerland and Sweden, for instance, are
able to do, that their being left in safety to en-
joy their independence is good not only for
themselves but for the world as well. I think
we too can do the same; and to that extent the
philosophy of non-violence is relevant in the
context of the nuclear threat,

Let us not forget that if four hundred and
forty million people like ourselves were really
imbued with the genuine sense of patriotism
which we so woefully lack, and were accord-
ingly I]:repared to give our all for the safety
and liberty of our land, no one would dare to
lift his covetous eyes on us. We should be for
ever safe and free, and would truly implement
our philosophy of non-violence.,” We should
then only need—as in any case v.e shall—a
very strong, widespread police force for inter-
nal ;ecErlly and to keep anti-social elements
in chec

_ Politics being what they are (ie be-
ing the slum area of social life), I suppose
Mahatma Gandhi would have had to compro-
mise with his own basic beliefs to some ex-
tent if he had undertaken to be Prime Minis-
ter, but I am sure he would have compromised
less than most people. He would have done at
least as well as Asoka did after Asoka had re-
pented of his war against Kalinga.

2. The saints’ high standards are contagi-
oys. Their ex{imr]e helps a few people to r?se
nearly to their level, and helps many people
to rise by at least a few degrees.

. 3. Mahatma Gandhi's social ethics

in line with the past spiritual mﬂie:g:
of the human race at all times and places, and
for this reason I believe that they are “the
wave of the future”, Though more material
progperity is needed todayu‘hy the depressed
three-quarters of mankind, a modicum of
material prosperity is merely an enabling con-
dition for spiritua pro . Material progress
as an end in itself is a ready proving unsatis-
fying for the minority that has attained it

l

F INDIA

4. Independent mdi:ﬂ\ has, I should j:ldge_.

behaved too much
ﬁon?cll shtates !aanu% dI
ave
:re%'t.llement for the dispute between
Pakistan over Kashmir. I
would have brought an end to

believe Maha

na
Gangilli
table

some mutually accep 3
believe ulp'-t he, too,

in Goa, but I think he would have man-
;ug{:l tno dg:l with this in the way in which he

dealt with British

rule in the rest of India. I

think he would also have made it difficult for

China to come to blows with India.

hy of non-violence is go-
e phi]uso;; znly alternative to self-

ing to be mankind )
g:gtmction in the Nuclear Age (which is go-
ing to be with us, from now onwards, as long

as we continue to

1. Gandhiji would have fared well as
Prime Minister of India. He had an uncanny
gift of spotting talent and character, the prime

uality required in a person occupying this
ﬂigh gﬂicit.l There w_ro_ulg have been no ﬂu:}ues-
tion of his compromising his own political be-
liefs. He would have died—as in fact he did—
rather than compromise them; therefore, he
would certainly not have compromised them
as Prime Minister. I believe that had he
come Prime Minister of India immediate
after Independence, he might have surmounted
the greatest single impediment to our moral
and material progress which has bedevilled the
sub-continent, namely the relations between
India and Pakistan. [ am sure that his political
and economic philosophy would have develop-
ed along with the development of the country
on the fines set out broadly in his moral con-
cept of society, I see nao reason for believing
that his philosophy would not have kept pace
with the social and economic needs of the In-
dian people. His was an essentially pragmatic
mind, which, though adamant on questions in-
volving moral principles and standards of per-
sonal behaviour, was amazingly elastic in in-
terpreting their application to the needs of the
particular national issues confronting him.

2. The Mahatma's standards of personal
morals are obviously too high for rigid appli-
cation to ordinary people; but as an ideal they
are no more severe or unattainable than those
prescribed by most religions. The main point
about them was that they were applied to and
practised by him himself; and that was the
reason for their widespread appeal to his con-

temporaries, and to the Indian people general:
ly. It was the direct inspiration from a teacher._

who practised what he preached.

3. 1 do not think that the essence of
Gandhiji's social ethics “based on the funda-
mentals of non-possession or poverty"” (which
] myself would define as non-attachment)
conflicts with modern notions of progress and
pros&grity. I do not really think that there is
anything “modern” about the notion of pro-
gress and prosperity. It is a basic human de-
sire. Man has tried to progress and prosper
since the beginning of time, sometimes with
less success and sometimes perhaps with too
much. Neither are Gandhiji's non-attachment
ethics intrinsically new, They have been
preached by great religious leaders throughout
history. He is a modern Prophet because he
was born in our times; and his impact on us
was great, because we saw him living and
practising his philosophy in our own midst.

4. Independent India has wupheld the
teachings of Gandhiji to a great extent, par-
ticularly in her foreign policy. Internally, the
success has not been so great, because the
main problem of the sub-continent, namely the
relations between its three lacerated, ampu-
tated parts, has so far not been so ved; and
the methods for solving it as advocated by
Gandhiji have proved too difficult for his suc-
cessors to pursue consistently.

5. The philosophy of non-violence is not
affected by the development of nuclear arms.
Nuclear arms are only another method for an-
nihilating human values. In essence they are
no more and no less ethical—only more effec-
tive—than any other method of "extinguishing
such wvalues, erefore, non-violence is as -re-
levant to them as it is to any other threat of
viglence against them.
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. development would
His views on local village deve
have made rapid industrial progress difficult.
‘,muf have solved the conflict with

1 think he 5 :
Pakistan amicably, avoided the ute about
buund.lrie: wwl:h China, and Fﬂg&i to the

Nagas their rightful demands for independ-
ence.

rove of Gandhi's views on

i n‘l?l:h: superstitious and harmful.

sex, w
for much suffering in the world.

3. There is a conflict between Gandhi's
views on the virtue of poverty and the neces-
sity to improve the standard of living of In-
dia’s masses. 1 doubt, however, that Gandhi
wished to h:!paae his views regarding the non-
nossession

oods on e. Opposition to
@p'varice can b‘e beneficial, Lut India's main

problems are not those of avarice and on

the part of many; on the contrary, the main

&mb?m for India is the greed of the few and
€ mass .

4. Independent India has treated Gandhi
2% & saint and ignored 21) of his teachings.
Gandhi's emphasis on hygiene has not been
continued. His opposition to resort to force
has been abandoned with regard to Goa, Naga-
land, Pakistan and China.

5. The relevance of non-violence to the
danger of nuclear war is that in the age of
technological advance the use of national force
is no longer a tolerable means of pursuing any
nati aim. Non-violence is essential to the
world if it is to survive. I do not feel that non-
violence is ble in every situation but I
do think that the arms race between the great
powers teaches us that non-violent me-

thods of solving differences will permit the sur-
vival of mankind,

1. It is difficult to answer this question.
We know after all that Gandhiji hladtI a_very
resilient mind, and his advice that even violent
resistance is erable to cowardice is well
known. He might have disclosed in his con-
duct of business an adaptability of which few
people would probably have thought him cap-
able. My own feeling, however, is that Gan-
dhiji would have been to some extent a mis-
fit as Prime Minister. His natural role was
that of a teacher, but it is certain that if he
had had an active hand in shaping the coun-
Iry’s policies, many things wotlﬁg have not
bf-vrn!.t as we have them today. Our Constitution
f urs a glaring example of this. Instead of be-
i:“iv uﬂlu]ed lﬁ;ﬁ::rs-and-pnste business that it is,

ulc been an or i ased
a definite philosoghy of lf;::.ut entity b on

2. Yes and no. The Mahatma's sense
: : a's
Egsonl.l morality was no more and no leg
. ere than what one would associate with the
u?f“f:’h‘.ff;f"}g: mt?achsers the Buddha and
fore huma'nhy an i eat]' gt
I , and the v
to achieve that jdea} ennobles and e;yuri%ﬁ?

3. Yes, although I would
gm{&l: s sroclll ethics are “based é‘: tlh::':fruntg:-t
-nils of non-possession and poverty”. In my

H would
;‘pm“:_"'ﬂ- The values f .be a_better

association of sex with sin is responsible

THE EDITOR'S
QUESTIONNAIRE

1. How, in your opinion, would Gan-
dhiji have fared as the Prime Minis-
ter of India, without compromising
his own basic political beliefs?

2 Is the Mahatma’s keen sense of
personal morals too severe to be ever

acquired by the people?

3. Does the essence of Gandhiji's
social ethics, based on the fundamen-
tals of non-possession and poverty,
conflict with modern notions of pro-
gress and prosperity?

4. How far do you think Independent
India has upheld the teachings of
Gandhiji?

5. What is the relevance of the philo-
saphy of mon-violence in the context
of the nuclear threat?

session of wealth) comes far below dharma.
Progress, as understood in India, stood not for
economic prosperity but for moral and spiri-
tual worth, and a man was valued not for
what he had amassed but for what he had
given up.

4. No attempt, in my opinion, has been
made even to propagate the teachings of Gan-
dhiji, much less to uphold those teachings. We
have reduced his teachings to a set of religi-
ous aphorisms, to be recited as something toa
sacred for an effort to be made to translate
them into action.

= 5i. _Tl'g?se:;;;clear mr%atl Le; nothflo much a
hreat in i a5 a symbo a philosophy of
life that threatens to entg):m mankihcf %115
Eh:_losophy is based upon the notion that am-
ition, the capacity to acquire possessions, the
will and the ability to beat down one's cOm-
petitors, are signs of strong and desirable
traits of character both in the individual and
the group. People may not express their ideas
in these forthright and crude terms, but the
notion is there all the same. So long as that
notion persists, the nuclear threat or some-
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ng even more dangerous will always be
ﬁilthgus and non-violence will have no relev-
ance in such a milieu. It is only when the idea
of the inter-dependence of man and man 15
adopted as a basic principle of life that non=-
violence can have room for play. I am firmly
convinced that the old Vedic idea of the Vira
Purusha is the one living princl.rle which
should be adopted as a guiding philosophy of
life by all countries, irrespective of their reli-

gious or other beliefs. It preaches that all
things, living and non-living, are organically
connected with one another as parts of the
body of the Virat Purusha, the Cosmic Per-

son.

1. One would very seriously doubt if
Gandhiji could have successfully carried on the
duties and responsibilities of the Prime Minis-
tership of India even for a single day. Un-
compromising idealists find it almost impossi-
ble to manage the day-to-day work of the
world with the clashes and conflicts incident-
al to the limitations of the ingrained human
nature of the ordinary men and women with
whom they are unavoidably brought into touch
in the practical concerns of life. It is well
known t‘:nat Mahatma Gandhi found it difficult
even to manage his Ashram, where too he
found his idealisms being not unoften violated
on the sly even by those who were nearest to
him. He had, I fear, to shut his eyes sometimes
or to adopt the attitude of the escapist. Being
only human, he had his partialities for some
fellow workers closely connected with him in
the country's public life; and it is well known
that when Swaraj came and these persons
were installed in office. Mahatmaji could not
carry them with himself. They found him and
his views unpractical and impossible of im-
plementation. As he pathetically told me: “No
one listens to me now. What am I to say and to
whom am I to say it?” That is why idealists de-
tach themselves from the world; and while they
preach their idealisms to an admiring world,
for which they are applauded not only by their
contemporaries but also bv the generations
:hafi fﬁlflnw. they have very little effect on prac-
1ca e,

Jesus and the Buddha alike told their fol-
lowers that they had nothing to do with the
world, and that their teachings were for those
who had left the world behind. Gandhiji un-
fortunately felt to the last that he might be of
some help to his country in the solution of her
problems, and so he kept on meeting those in
power and giving them his counsel, which was
not heeded and obviously could not be heeded.
He could not have been the Prime Minister of
'ndia without compromising his own basic po-
litical beliefs. It is clear he was not prepared
to do so himself, even if he could su_f?'er it in
others; and so he did not become the Prime
Minister of India, though any office in Swaraj
was in his hands without the asking.

2. It is rather difficult, even for those
who were very near to Mahatma Gandhi, to
say exactly what was his conception in the
matter of personal morals. There is certainly a
legend regarding what that was—truth, non-
violence, celibacy, etc.—but if the legend is to
be regarded as fact, then it will be difficult
to understand his undoubted friendship and
intimate association with large numbers of per-
sons who lagged far behind the standards of
this legend, and made no secret of it either.
There is, however, no doubt that what was
Eenerally regarded as his sense of personal
morals was not only too severe but almost im-
possible of implementation by the general run
of human beings, regard being had to human
nature and man’s ordinary urges and ambi-
tions. Extremism in anything is dangerous, for
when the unattainable goal is not reached, the
fall is terrific. If we look at what is happen-
Ing around us in the country today, it should
not be difficult to appreciate what I am ven-
turing to say.

3. I do not think the essence of Gandhiji's
social ethics was based on the fundamentals of
non-possession and poverty. I also do not think
he himself lived like a poor man. I have been
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ﬁ':;ﬂ'ﬁ will of the people. He was all for

1 i rimentation,
fm‘uﬁﬁ%:: {rcu:s"t‘ed. must develop in harmony
with spirituality.

4. Indetpendent India has not L;f&ll:;lﬂ EI.LJE

teaching iji properly or
t in sr:gar?lmt%min e _Pegent India's firm
policy of peace and non-a ignment in the inter-
national field and half-hearted and timid pro-
ammes of justice for the common man e
Edh we have largely betrayed Gandhi. We
have betrayed him in the matters of Prohibi-
tion, caste and Untouchability, of communal-
ism, of Basic Education and of gein all out
for such weaker sections of the people as the
landless labourers, village artisans and the
peasants, We have talked much about village
reconstruction, but done little for it yet. The
villager is almost as much disinherited today
in this country as before.

5. In the context of the nuclear threat in
the world today, the relevance of Gandhi and
non-violence has become far more insistent
than ever before, The only alternative to non-
violence is the total suicide of mankind through
self-destructive violence. Nothing is less re-
levant today than violence, which is outmoded,
discredited and proved to be of no validity at
all in the nuclear age. The nuclear threat poses
only one choice, back to non-violence or for-
ward to annihilation. It is nol merely Gandhi's
philosophy of non-violence but his method of

drawing tremendous power for effective social

action from collective non-violence which is
the crux of the matter. India has very nearly
forgotten this lesson that Gandhi taught. To-
day what faces mankind is
irrelevance of violence and
levance of non-violence.

ually the terrible
e imperative re-

| 1. To be an unqualified success as the
leader of the administration in a country of
the size of India, with all its complex economic
and social problems, it is essential to have cer-
tain qualities: such as drive, imagination, a
clear vision of domestic needs and of trends
in international relations. Not everyone, how-
ever eminent in his own field or fields, would
necessarily be a success as India's Prime Minis-
ter in the world of today. Gandhiji's unigue
gifts enabled him to lead the freedom move-
ment. But he did not possess the knowledge and
the resilience in an adequate measure to tackle
El;ohle_ms in the field of international relations
ven in the domestic field his uncompromising
views on issues like Prohibition would have
landed any Government of which he was the
?i“t?eilzl-:;l?w chff:?ulmes. I cannot see Gandhi-
succ ime i i

e X ce:ﬁs:r; Prime Minister of India

2. Gandhiji's code of
. personal mo
built on a scale of values mpriat?l?o?a:

» up
man of his outlook: but it courd not be prac-

tised by the common peo i
1 . ple, for the

:enm_n that one's daily life must necessg:;{gagye
in;erglﬁ;:ti :&n;g;zgg;ms %ﬂ:en without lower-
subseribe to the dociﬁn‘: ;I‘e Crndnijt did not
; ik ol compromise, “T
severe” is not the a : 14
say, “too mdividual?:ﬁi??ﬂﬂe plrese: 1 would

Gandhiji's social ethijes rested on the

0 assumption that ri indivi
would regard themselves as lnfa':ee;m::-\lrllgu:é’

behalf of the

L
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4. 1 must say, v little. Gandhiji would
have condemned devgi:ions from standards of
integrity in public life and in administration
without hesitation or delay. Many of those in
power and authority today would have been
in enforced retirement had he been alive or
had his teachings been regarded with genuine

respect.

5. Non-violence in the sense in which
Gudhﬁii reached it would be impracticable;
but India lags sadly behind many other coun-
tries in vigour and earnestness in upholding dis-
armament. With our defence e near-
ing Rs. 1,000 crores a year, what moral force
can there be in our producing mere formulae
for phased disarmament at neva or New
York? We preach to other nations what we are
not willing to practise ourselves. Militarism
is being infused to a dangerous extent into the
blood of our youth through various Govern-
ment-subsidised organisations. We should do
ev ing in our power to make friends across
our frontiers. Nationalism in many parts of the
world is a discredited, out-of-date creed: in
India we make a fetish of it. The real answer
to the nuclear threat is a bold plea for disarma-
ment, complete and universal. Independent
India in 1947, because she won her freedom
through friendly negotiations with the ruling
power, was in a position to offer to a war-
weary world a new technique for settling in-
ternational conflicts, Today we can win such a
position for India only by keeping out of the
crazy race for weapons of human destruction
on an unprecedented scale.

1. Gandhi would have been an impossi-
ble Prime Minister except in the India of his
dreams; that India is an idea, a vision and a
goal. If he had agreed to be Prime Minister,
he would have gone on a fast till he died or
would have been shot dead. India might have
been the better for it, but he would not have

Prime Minister for long.

2. Gandhi's moral standards, though high,
were unattainable for the people but not for
some people. The world is never ready or even
st.,aefe for its Gannﬂius; se!..ol;l.jcti for j.hellil'lj‘ it would

a rer world and w perish li
and é'?mm. .

3. -There is no conflict. By non-possessi
he did not mean renunciation, and by pweﬂ:'
which he did not want to remain, he meant
simple living. There will be need for
rit of contentment and for self-denial even in
the new society, in which there would be no
distingtion between the class of possessors and
;J:& cplzu“ of non-possessors and between rich

4. Independent India has t Gandhi
alive jn some measure, by k E'Legp alive the
v.|u,=1he stood for. There wﬁ not be such

the spi-

a wholesale sense of concern about corruption
but for the regard still maintained for -
dhi's standards.

5. Gandhi wanted the non-violence of
the strong, not of the weak. He did not con-
done cowardice in the name of non-violence.
The nuclear weapon is different from other
weapons, and the non-violence of the kind he
advocated would mean that India should not
be frightened by nuclear threats but must
work for the elimination of such threats by
mobilising moral pressure. Non-violence would
work for non-proliferation of nuclear weapons

for general and complete disarmament.

1. I do not think Gandhiji could have
accepted a position of power within the struc-
ture of the state without compromising his
basic political beliefs. These beliefs conflict
with the financial and industrial aims of the
centralised modern state, which seeks to re-
solve its problems by competitive strife with
other states. Gandhiji was a distributivist, and
realised that the monolithic structure the
modern state must be broken down into small
Froups united by mutual aid and brotherly
ove,

. 2. The personal morals of a saintly man
like the Mahatma can serve only as an ':.ﬂm-
{:le to the people at large. Only a few can fol-
ow where he leads, but these few can in their
turn become exemplars, and in this manner a
new  spiritual enlightenment can spread
throughout the world.

3. Yes: in so far as modern notions of
progress are selfish and acquisitive (and such
notions characterise even the so-called Com-
munist E_un_rtles) they conflict with Gandhiji's
social ethics. The welfare state, which is the
prevailing ideal of “pro * in the West, is a
:cailrme ht.hat‘ u:lnsateriéﬂm? intoﬁelléouses and

ools, hospi an aying- s, but re-
mains a spiritual desert. 'Re posing ideals
of non-possession and poverty do not neces-
sarﬂ;;slslﬁ:ly demvnhon and suffering. Socrates
expr th e nature of this ideal in his
p_rn.{e_r to Beloved Pan: Grant me to be beau-
tiful in the inner man, and all I have of outer
things to be at peace with those within. May
I count the wise man only rich. And may my
?:.rre of gold be such as none but the good can

4. I am not sufficiently informed to ans-
wer this question.

5. The Eyhiloaophy of non-violence is the
only philosophy relevant to the nuclear threat.
Only in so far as that

hout the world wil
abandon their armaments,

(Please Turn Over)

hilosophy prevails
the great powers
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THE EDITOR'S
QUESTIONNAIRE
pinion, would Gan-
T i ve fared s the Prime Minis-

India, without
b own basic political beliefs?

Mahatma's keen sense of
m:nonls too severe to be ever
acquired by the people?

Does the essence of Gandhiji's
al;lill ethies, based on the fundamen-
tals of non-possession and poverty,
conflict with modern notions of pro-
gress and prosperity T
4. How far do you think Independent
I.ndi:wlns uplz'nllt the teachings of
Gandhiji?

5. What is the relevance of the philo-
sophy of non-violence in the context
of the nuclear threat?

contrary, basically a Hindu visio . Christ,
after all, was a Jewish visionary. Obviously,
no normal n can measure up to what

Gandhi advocated, any more than they can
stand up to what Christ advocated. In any case,
Gandhi's Hinduism had nothing to do with
orthodox Hinduism. Of course, Christ's teach-
ing had nothing to do with orthodox Judaism.

3. The question seems to me to answer
itself.

4. How can India have upheld pacifism
when it attacks Goa? And defends itself against
China? What man le hold against India
is the ftib reaching of pacifism when it is
obviously politically impossible for the country
to have such a cy. The h risy of poli-
ticians who travel abroad, realising and capital-
ising on the fact that they are from Gandhi's
country, seems to me despicable, Gandhi, [
suppose, would not have been as easily de-
luded as Nehru. He would perhaps (though he
was as much a fool as any other great prophet)
not have appointed certain types of people to
responsibe posts.

5. None at all

It ngpenrs to me that Gandhi was a great
man and a saint. It also appears to me that
there is nobody else in India who is like him
or is likely to be like him, and that therefore
people there ht to realise that they are not
a nation of political saints, but like any other
errant and silly nation. Mr. Shastri seems to me
2 good and at least an efficient man: which is
why I think it as silly to ask people questions
about Gandhi in the ‘context of modern India
as it would have been to ask Doubting Thomas

uestions about Christ when he was stranded

doubtless happi idli
it Madras. ppily eating idlis) on the shores

L 1 find it very difficult to i i
E;r:dkm as Prime Minister and 1 am lprg:igt}ﬂ:
tion. But if he had, he wouls oecd he, posi-

. Bug , he wi ave chall
the existing system in princi i detary
the o ? e:,ntﬁ:mle and in detail:

rotocol, the con-
ventions and the procedures. ere w &
been resistance, sabotage and ch”f"ld have

2. Moral judgements are alw
E;m if Gandhiji Sm not claim to ?:v:b:l?gtli
nugnieﬂu;n&eh:l:u too much under the in-
of mind on a amu’ﬂ%“?ﬂipm"& mn!?

hysical nature. What w need is balance H

armony. But this balance and harmony c:.nn‘-’..

tained if we dispense with all stand-
ﬁés.b'mftt here, again, one must emphasise ?3;
setting too high a can be ultima
umuhnmgnasmdms-tm

think it a calamity that modern no~

3 1 it = ca pmﬁwthm:f ":ﬁ.

i ement-
in our min :nm

is, citizen of
ﬂu?s the function of the state to ensure the
hgher sl of s o b e
timate o y
T!ell:erualtengtn notions of i te benefit. If

E ¢ efit. I

o not take a very superficial view O
Eﬁn:x, we must realise that we must give up
what are called modern notions of Pprogress
and rity and concentrate on essentials.
This means work tive of :ff’* and the
attainment of socially beneficial irrespec-
tive of immediate loss or relinguishment
of material goods.

4. Independent India hés done little, if
anything at all, to uphold the teachings of
Gandhiji. Rather, it has intensified the hypo-
crisy from which we suffer.

5. The philoaaThy of non-violence is a
purely personal ?h: osophy. It becomes
if the number of individuals who believe in
non-violence is large enough to be effective.
Non-violence cannot, in the nature of things,
be imposed, but if those who believe in it are
able to interpret it in a-reasonable way to re-
solve the problems that arise, it is undoubtedly
the corrective to the predisposition
to violence from which most human
beings suffer. I do not think the production of
nuclear weapons reguires us to consider the
revision or modification of the concept of non-
violence, The destructiveness of the nuclear
weapons and the possibility of those who use
them suffering as much as those against whom
they are used 1s, surely, a new and very strong

argument in favour of non-violence.

1. The political beliefs of Mr. Gandhi may
be sweet-sounding to the ears of the masses,
but they are of no avail. Therefore Mr. Gandhi
would not have accepted the Prime Minister-
ship, If he had accep it, his tenure of office
as Prime Minister would have ended in con-
fusion.

2. Nobody can follow the so-called keen

sense of personal morals of Mr. Gandhi, be-
cause of its impracticability.

3. I must say that he kept himself seclu-
ded from the people, di laying himself as
a divine personality; and hence the austerity
which he adopted cannot be upheld by men of
progressive policies.

4. Our Independent India has not upheld
any of his teachings. But the people at the
helm of affairs of the Government take ad-
vantage of the name of Mr. Gandhi.

5. In the context of the nuclear threat,
the philosoph: -vi
cowm?dice. phy of non-violence savours of

: I. Gandhiji was a saint iti
1 v saint-politician. View-
ing him as the Prime Minister of India, I fee]

his assuming the supreme charge of the affairs

of the nation woul have bee
ald t n an ¢
e TR LS S S
cess, lotal or partial, buy jt otild Naye bien &
e Jut it would have béen a
success quite differen
succ:u m failure generally is, et v
2 Mahatma's  sense
morals was no different from his senae“ p:ft?ﬂn;!

-
31,
January .ﬁ'
als, inion, the question of his
g:nsmeo;eingmam by the peupi’l: does not
arise. A sense of morals tends to be exclusive
and personal and every individual cult_wsfg
and acquires it according to the comp
his inner being.

3. The essence of Gandhiji's sccial ethics
appears to be in conflict with modern nations
af progress and , though it should
not be so. The 's concepts were dy-
namic and their interpretation and the actions
resulting from it were always attuned to parti-
e ents aomcbat ditietly
i reted concepts somewha
iT\ the context of changed circumstances.

4, The Mahatma's teachings today are
like a place of pilgrimage no more visited by
or open to pilgrims.

5. The ibility of violence in the con-
text of the m?u threat has made violence
absolutely irrelevant. Violence of such £n-

sions can only be met with non-violence, pure
and persistent

1. Te begin with, Gandhiji would never
have accepted the place of Prime Minister of .
India. But the question is not whether he would
or would not have accepted the Prime Minis-
tership. The question is whether he would have
compromised on his awn basic political beliefs
if he had accepted the gr;mt_e ministership.
A very clear answer can given. Mahatma

dhi did not live and work in this
country with his head in the clouds. He kept
his feet firmly on the earth and was a hard
realist. He had repeatedly said that his imme-
diate objective was the freedom of India and
that that freedom should take the shape of a
full-fledged parliamentary democracy. There
is no doubt that he had his distant goal. He
would not, however, have created any
impossible situation in the name of that dis-
tant goal. He would have gone on steg.b}'_ step,
taking the millions of the people with him at
every forward move. He would have been un-
compromising over basic moral issues, but in
the political field he would always have re-
mained a practical realist. After all, what were
his basic political beliefs? He wanted demo-
cracy, he wanted adult franchise; he might
have plumped for indirect elections in this vast
In of ours, but there is nothing unpractical
about indirect elections. He wanted the least
in society to have the same status in his demo-
cracy as the biggest and the most advanced.
That was his concept of Sarvodaya. This too
is not against democracy, but fully in line with
it. He would never have permitted pomp and
show, inefficiency, waste, or corruption in the
administration. This also would be in line with
the best democratic traditions.

2. Mahatma Gandhi's keen sense of per-
sonal morals related primarily to himself and
the chief human instruments he chose. He was
relentless with himself and those close to him,
thus setting an unfailing example to the rest.
With others he allowed a margin for human
frailties. He took all men and women at their
worth, but snuﬁht ceaselessly to pull them up.
He built up all-India organisations like the
Charkha Sangh, the Harijan Sevak )
Kasturba Trust, the Go Seva Sangh, the Vil-
lage Industries Association, the Hindustani
Prachar Sabha and so forth. These were vast
organisations employing thousands of full-
time paid workers. on, audit and con-
trol were at the highest level. But he always
worked through the common available human
material, making workers more efficient and
honest at every step. Even in the Con , he
girnved that his own sense of personal morals

d not come in the way of using every type
of available human material, gi g each his
or her own suitable place. He was a genius in
g:;i:mg workers and utilising them at the right

3. Gandhiji's social ethics, based on the
fundamemnls_ of non-possession and poverty,
never came into conflict with the notions of
national ?rogresa and prosperity. Non-posses-
Sion was for the servants of society, in order to
serve better; poverty was voluntary and under-
taken by the servanls of society, for the same
purpose. Gandhiji was not asking for non-
EOness:on and poverty for the people. In fact,

e fought poverty at the lowest level of Indian
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- divergence bet i
cum b ween profession and practice be-

tom
. 5. When Gandhiji heard that the atom
pomb had wiped out ma, he said to rﬂli:-
self, “Unless now the world adopts noB-¥ oo
ce it will spell certain suicide for mankind.
is is truer than when it was 20 years
sz0, because nuclear weapons have become
en mare destructive. The manufacture e
sting and use of nuclear weapons are n
merely technical questions or matters of eco-
gomic capacity. 'ﬂ-ney are, in a fundament
ense, a moral issue. The philosophy of nvm.'t-t
fiolence has a deep relevance in the coatex
of the nuclear threat. Whether as individuals
ye may be able to prevent this threat or not,
i is the obligation of every civilised state to
mobilise all available measures—moral, insti-
mtional and humanlrtn “:édﬂ:- the :’es;;lgalain
eaty and prevent the production an i=
frati 5 - This is not a vi-

used, the breadth and
being extremely difficult to
sense it is the only answer to

3. I must confess I cannot conceive of a 80-
ciely where the majority of people honeslh'f
adopt non-possession and poverty. After all,
what matters is not what we say but what we
do. There is, therefore, hardly any risk of what
is called “the essence of Gandhiji's social ethics
actually conflicting with modern notions
gel“ﬂsfeu and prosperity. It is nol necessary ‘o

a Marxian to recognise that material ad-
vancement is a rooted desire of most human
beings.

But two points should be made here: first,
_Gandhiji did not preach the virtues of poverty

to the poor—on the contrary, his passionate
desire was to seek to lift the burden of toil

1. Gandhiji was a vast spiritual force. His
spiritual dynnﬂnism could never have been

trapped in a prime ministership, which must -
nec'&nrﬂy m‘i-y with it the responsibility to
deal with the practical side a vast
government with all its incidental activities
and manoeuvres.

poo fration of nuclear weapons,

s I the ¢ aos sonary ideal, it 15 a moral imperative if man- 2. It has been given to few men 1,_, his-
L‘I‘a",{"‘&ﬁj‘ﬂ‘.&’“ﬁ‘v?ﬁ O o eeresemy that hnd is o survive. shrangth which he 'ﬁm" ot potsible
beyond a point (which, of course, is not easy ;or oﬂima ey o Tooe

to define) material possessions and multipli- Y S faln

fervour which

iritual strength and mo
e eople could have

he possessed. All that the v
acquired—and did acquire some extent in
his lifetime—was respect for and faith in the
ethical and moral values which he stood for.

3. Behind what youucal.l l'l‘moﬁrn métio?s
f progress and prosperity” lies the urge to
gonﬁmf;usly rnisep the standard of living and
indulge in hedonism. In my opinion, modern

cation of useless wants and Troduc!.lun of
luxuries do not lead to individual happiness or
social harmony. It is a truth which both capi-
talism and Marxism usually ignore but which

es a challenge to the affluent societies of

¢ West and the drab societies of Communist .
countries. i

4. In one respect, Gandhiji's mission was
accomplished with the achievement of India’s

1 cannot think of Gandhiji as Prime
Minister of India any more than I can think
of Jesu}s Christ as ll'lt!i Prufcural'.u{huf .Lidae:!.
- > L i 1 tion from e e e i ¥ Fei
independence, However, Gandris leschipgs  fome " 10 1T : Folore g Scath and. ool et

on the Constitution B - tors, C I I t
d?;:eona-.h:luﬂﬁge and 'ﬁ”o“h of the ruling 9 Yes It has been said that there was a situation, in countries ‘which have built_their

life on them, when the government wi

1 bristi that he died on the |
o gnie. Chilstian sl e compelled to adopt coercive measures to re-

Cross. Similarly, future generations may say

arty and on Governmental policies and mea-
Eures. His deep conviction about the need of a

secular state was something which Jawaharlal
Nehru profoundly shared and honestly en-
deavoured to practise. In this, as in other
spheres, we have failed in many respects, but
it is all to the good that we have a worthy
goal 1o achieve, a standard which we can
and should judge ourselves. Article 17 of the
Constitution of India by which “quuch-
ability” is abolished and its practice in any
form forbidden implements one of Gandhiji's
fundamental teachings. So, too, the introduc-
tion and enforcement of Prohibition is in pur-
suance of Gandhiji's programme. On the bal-
ance, this may have done more harm than good
—not merely financially but in terms of mo-
ralily—but the fact remains that—lo answer
the question—this is one of the spheres in
which Gandhiji's teaching has been upheld hév
Independent India. So, 100, his belief in khadi
and village industries has found a response in
the programme of organising and assisting
hand spinning and weaving as well as develop-
ing many rural industries. Again, there may
be a difference of opinion on the economie
viability of such programmes, but Gandhiji's
emphasis on the importance of employment in
a predominantly agricultural country with a
vast rural population has, to some extent at any
rale, influenced Government thinking and ac-
tion. _Simﬂnﬂi. Gandhiji's ideas about labour
organisation have guided some trade union
leaders. His ideas of Basic Education have had
some effect on education.

It may also be argued that the principle
of non-alignment at its best has been a trans.
lation into terms of an international policy of
Gandhiji's devotion to peace and harmony. But
Gandhiji would not have approved of some
facets of the “un-neutral neutrality” practised
by our Government, which has frequently been
selective in its condemnation of aggression and
biased in its atlitudes and has declined *o
judge between right and wrong. It is difficult
(and perhaps, futile) to say how Gandhiji
would have viewed military action in Goa
the resistance to Chinese aggression New:gE
lthhﬂm' in so far as there is an endeavour to
help forces which seek understanding and ad-
L:.s ent and compromise between nations, it

ars some impress of Gandhiji's teachings.

But despite the importance
; L of
in a country like ours and the lmpacl“:)c; ét:r:f
dhiji on the Government, we shayld look be
yond Governmental institutions, policies an&

measures to Gandhiji's influence

ed.:_ﬁar; Eroups of de-
in wvarious spheres, im ’;mng e
con;llnlqﬂ\f! programmes and SPEEE;;:“?E lihis
up to his principles. Acharya Vinoba E.hnmeW
an outstanding example, but there are oth h
less well-known but no less dedicated. J vie
E"’::Sh: m:{l“-l.? is another sych i!lustraigzaa;

. In e

,E: ves and work of such men

women Gandhiji's ideals endyre

that there was only one Gandhian and that he
was assassinated at Birla House. But without
such figures as Christ and Gandhi. man would
hive been even more of a beast than he is.

3. Followed literally, Gandhiji's social
n*ilosophy would lead society back to the my-
ihical age of innocence, which is said to have
existed in primitive times, Followed in spirit,
hit¢ philosophy would alleviate some of the
svmploms of the sickness of our acquisitive so-
ciety.

4. Independent India has upheld the
trachings of Gandhiii to the extent to which
Christendom has upheld the teachings of Christ
—that is to say, in principle rather than in
practice.

5. Ewven if there were no nuclear threat,
the philosophy of non-violence would have nb
relevance to the policy of national defence. The
ouestion whether India should produce a nu-
clear bomb should be decided not on ethical,
but on practical grounds. such as its efficacy,
indispensability and its probable effects on the
progress of disarmament, on which the future
of ecivilisation ultimately rests.
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1. He would have been an utter failure.
2. Yes!
3. Yes—absoclutely!
4. Hardly at all
5 I haven't the slightest idea.
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1. Gandhiji did not even remain a -
ber of the Congress Party. How t:xucﬁn??ss
could he have fitted into a majority-rule
glgumhy of Ministers! So the guestion does not
rise.

2. Gandhiji did not expect hi -

:2" Ii:lailr;?:rds to bﬁ_!o;:owed hys ?&i’;,p:{-
P! e cases. His human sympath

understanding were broad and 1:11’.-3'«:.-1:.,‘:’a S

. Non-possession and poverty were
a standard he would not put l.'oravard fo?’fﬁﬂ
m . but simply moderation, because piling

up of material good
nB goods does not end in happi-

At this distance I cannot comment.

press the acquisitiveness of
upon penpl_e.?)
ing austerity.

Gandhiji’s social ethics are based on the
fundamentals of Indian culture. The prinei 1;-.:5
o
prepare man for the voluntary acceptance of
content-
the benefits

of non-possession and poverty are design

a measure of austerity and a spirit o
ment which, while not debarrin
and progress resulting from scientific and tech-

nological advancement, would not make man

look upon material prosperity alone as the
goal of life.

4. When Gandhiji was alive, his teachings
were accepted on account either of an enthu-

siastic devotion to his personality, or of the

PO mass
opinion. Independent India has strayed away

imponderable pressure of worshipful

from his teachings; they are now invoked only
for propaganda purposes.

5. The philosophy of non-violence must
necessarily carry with it a progressive deve-

lopment of individual and society, pledged to

righteous living, trusteeship of wealth and a
life lived in love. Since Gandhiji’s death, the
country has swung away from the ethical and
spiritual attitude which he had wanted the
country to adopt. Once you ignore the ethical
and spiritual basis in a world dominated by
untruth and violence—in ordinary language,
force and fraud—the philosophy of non-vﬁ:-
llcja:;e can only be a slogan, at best an aspira-

It is necessary that India must exist as a
strong nation, and, in the context of the world
situation as it is, it cannot possibly pledge it-

self to adherence to the prxilnsuphy of non-
r all time and in all circumstances.

violence fo

, alL Very badly. It seems to me that a saint
?tj most necessarily, by the state of his con-
: ]: on, politically an ass. I am absolutely sure
; adr: had Gandhi been the Prime Minister of
ndia, he would have had a brilliant phoney
L,Eiﬁn (rather like Schweitzer’s), till real poli-
lcal problems appeared: whereupon I should
imagine India would have suffered the incur-
%}fns of Chinese troops at the same time that

bet (unnoticed by Nehru, who was not, how-
F:ﬁr much his family may think so, a saint)

2. 1 think Gandhi disregarded humanity,
as, say, the poets understand humanity, in the
same way that all the great religious teachers
did. If Gandhi was anything, he was a vision-
ary. Also, in spite of his various actions to the

(Please Turn Over)

man and impose
y taxation or otherwise, a grudg-
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